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Dedicated to 

those who marvel at the beauty and splendour  

of the everlasting miracle that is the Qur’an. 

 

 

 

 

 

 

 

 

 

 

  



 
 

 

 

 

 

 

 

وَإِنَّمَا لِكُلِّ امْرِئٍ مَا نَوَى  بِالنِّيَّاتِ  إِنَّمَا الْأَعْمَالُ   

“Actions are but by intentions  

and every man shall have what he intended…” 

(Ṣaḥīḥ Bukhārī and Muslim) 
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“‘Reflections Regarding the Beauty of the Verse-ends’ is truly a 

pioneering and remarkable work via the English medium. It 

displays the author’s intricate insight into the subject matter 

known as ‘Add al-Fawāṣil, a subject very few have mastered. I 

commend Shaykh Munowar upon this great endeavor and for 

making this work easily accessible to students, teachers, scholars 

and laymen alike.” – Moulānā Riyadh Obaray. 

 

  



 
 

Introduction 

All praise is due to Allah , the Cherisher and Sustainer of the 

entire universe; and the peace and blessings of Allah be upon our 

Prophet Muḥammad , his family and his companions.  

I was recently busy writing a book on the science of ‘Add al-

Fawāṣil – the science that deals with the views of the ‘ulamā’ 

regarding the verse-ends of the Qur’ān. Initially the book was 

simply meant to summarise the differences between the scholars, 

with this information being presented in the form of a table. 

However, when going through some of the books of the earlier 

scholars who wrote on this science, I realised that it was much 

broader than what I had initially thought. I therefore decided to 

expand the scope of the work to include some of the other topics 

covered in those books.  

One of the chapters I added focused specifically on observing the 

pattern of the verse-ends within a sūrah and then identifying any 

exceptions to that, followed by an attempt to give a possible 

explanation for why that exception occurs. When embarking on 

this, I assumed that I would find just a handful of such 

occurrences. However, the amount of them that came to light 



 
 

were so many, and the discussions became so lengthy, that I 

decided to place that chapter in a separate work, which is the 

book that you now have in front of you.  

The discussions in this book are premised on the following: 

1) The verse-ends in a sūrah are all similar to one another and 

follow a particular pattern. 

2) This similarity is not to the same extent as the similarity 

found in poems that follow a rhyme-scheme, but is a 

noticeable trend in all sūrahs. 

3) In many sūrahs, there are one or a few verse-ends that do 

not follow the pattern of the other verse-ends in that sūrah.  

4) Unlike poetry, such a deviation from the norm is not a flaw 

or deficiency in the text that detracts from its beauty, but 

instead serves to enhance it and has an underlying wisdom 

behind it. 

5) Through engaging in tadabbur (to contemplate on the 

verses of the revelation), some understanding of the wisdom 

behind these deviations may be reached.  



 
 

6) The conclusions arrived at based on personal tadabbur 

would merely be suggested possibilities and not definitive 

answers, as the knowledge of this lies with Allah .    

The impetus for all of this came from a post on an Internet 

forum that I remember reading many years ago, regarding one 

particular aspect of tadabbur, which is to contemplate specifically 

on the verse-ends of the verses. The post was with regard to 

Sūrah Maryam, the gist of which will be shared here to serve as 

an example of what was mentioned above.  

This sūrah discusses the narrations of the Prophets . Within 

these narrations the verses all end with an alif, such as ( َّي  ,(ز ك ر 

ف يًّا) يًّا) ,(خ  ق   and so on. The sūrah begins with discussing (ش 

Zakariyyā, then Yaḥyā, then Maryam and ‘Isā . However, at 

the end of the narration regarding ‘Isā , Allah  then says, 

ون  ) َت   يه   ي م  ي ف  ق    اََّل  ل   ال ح  َ  ق و  ي     ر  ل    ع يس   اب ن   م  َٰ  Here the pattern of the .(ذ 

verse-ends changes, with it no longer ending with an alif but 

rather a nūn preceded by a wāw sākinah. The next few verses no 

longer deal with the narration of the Prophets but rather speak 

about the deviant beliefs of the Christians, Allah’s refutation of 

these beliefs, and a warning to those who hold them. This 

sequence of seven verses all follow a different pattern in their 



 
 

ending compared to the rest of the sūrah. But thereafter Allah  

commences with the narration of Ibrāhīm , and now the verse-

endings revert back to what they were before – an alif, as in (يًّا  ,(نَب 

ي ئًا) ّيًّ ) and (ش  و   and this continues till the end of the sūrah. So – (س 

in this sūrah, the verse-ends discussing the Prophets are 

distinguished from those discussing other groups of people, just 

as the Prophets themselves are distinguished from the rest of 

humanity. Another perspective is that the deviancy of those 

people who went astray with regard to their beliefs about ‘Isā  

is highlighted through these verses having a different ending 

compared to the rest of the sūrah.  

Based on the above, I attempted to do a similar analysis of the 

other sūrahs in the Qur’ān. My contemplations are shared in this 

book not to serve as tafsīr of the Qur’ān but merely as personal 

reflections, with the aim of encouraging the reader to engage in 

this type of tadabbur himself while reading the Qur’ān. If 

intending to do so, what I have found useful is to recite each 

verse waṣlan from beginning to end rather than stopping in the 

middle of a verse. Reading in this way brings out the harmony 

and beauty in the similarity of the verse-ends and makes it much 

easier to notice any deviation in the pattern of the verse-ends in a 

sūrah.    



 
 

The discussions in this book at times make use of certain 

technical terms of Arabic grammar or tajwīd. For the benefit of 

those who may be unfamiliar with these terms, I have included a 

glossary at the end of the book. The glossary does not include 

basic terms which I feel most Muslims will be familiar with, such 

as sūrah, ḥarakah, sukūn and so on.  

In Chapter 1, a brief overview of the differences between the 

scholars regarding the verse-ends is mentioned. Thereafter the 

feature of the similarity between verse-ends is discussed in 

Chapter 2. This is followed by Chapter 3 which forms the bulk of 

the book and which deals with the reflections regarding selected 

verses in certain sūrahs of the Qur’ān. Thereafter some general 

observations regarding the verse-ends throughout the Qur’ān are 

discussed in Chapter 4.      

I hope and make du‘ā’ that this work will serve to increase the 

awe and veneration that the reader has for the Qur’ān, and that it 

be a means for us to gain a deeper and greater appreciation of the 

beauty and majesty of the Revelation.  

  



 
 

If anything is correct in what I have written, then it is from Allah 

and all praise is due to Him for that; and if there is anything that 

is incorrect, then I seek His forgiveness.   

Ḥāfiẓ Munowar Harneker 

18
th
 Dhul Ḥijjah 1441 / 08 August 2020  
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 Sūrah Ḥadīd 80 

 Sūrah Ṭalāq 81 
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The scholars of the various regions of the Muslim world differed 

regarding the verse-ends, in the same way that they differed 

regarding qirā’āt. Thus the scholars from Madīnah, Makkah, 

Baṣrah, Shām and Kūfah differed with one another as to which 

words constitute the end of a verse. These scholars are referred to 

by the following terms, which are based on the region that they 

came from: Madanī, Makkī, Baṣrī, Shāmī and Kūfī. These terms, 

although all in the singular form, sometimes refer to a single 

person and at other times to a group of individuals.
1
   

The scholars from Madīnah have two verse-counts. Thus at 

times, the terms Madanī Awwal and Madanī Thānī are used to 

represent these different views. Similarly, the scholars from Shām 

also had two verse-counts. In their case, the terms Dimashqī and 

Ḥimṣī are used to differentiate the two. The count of Ḥimṣī was 

not adopted by any of the Qurrā’ and thus less importance is 

attached to it in this work as compared to the count of the other 

scholars, although reference is made to it at times.  

                                                             
1
 For more information regarding who these scholars are, see my other work,  

Aysar al-Tafṣīl.  
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Abū ‘Amr al-Dānī relates that Ḥamzah asked al-A‘mash, “Why 

do you not count (  ائ ف ي ّلَ  خ 
ِ
ا ا ل وه  خ  ن   ل ه م   َأن ي د  ا َك  (م 

2
 as a verse-end?” To 

which al-A‘mash replied, “Indeed, in our recitation it is (يًَفا ”.(خ 
3
  

Al-Dānī then states that this narration is the basis for knowing 

which words in a sūrah are considered as verse-ends. This is 

because in Sūrah Baqarah, the word (يًَفا  does not resemble the (خ 

words found at the end of the verses that precede and follow it – 

which all have a letter of madd before the last letter of the verse-

end – and is thus not counted as a verse-end. He further states 

that the verse-ends are similar to the words found at the ends of 

lines of poetry – which all follow a particular pattern – in that in 

both of them a pause is made which separates that word from 

that which follows, and that they share in the feature of letters 

being added to or dropped from them. He then cites many 

examples of words that are not counted as verse-ends due to 

them not following the pattern of the verse-ends in the sūrah in 

which they are found. On the other hand, he also gives examples 

of words which do follow the pattern of the verse-ends in the 

sūrah in which they are found, but which are not counted as 

                                                             
2
 Sūrah Baqarah, verse 114.  

3
 al-Bayān, pg. 109. The meaning of this is that al-A‘mash read the word (  ائ ف ي  as (خ 

يًَفا)  .instead (خ 
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verse-ends. This is generally due to the connection these words 

have in meaning with that which follows.
4
    

The above text from al-Bayān clearly shows that words which are 

considered as verse-ends in a particular sūrah all share some sort 

of similarity with each other. A quick glance at the verse-ends of 

any sūrah will easily confirm that this is indeed the case. What is 

not so readily apparent though is that there are specific features 

in certain verses which ensure this similarity between verse-ends, 

showing that this in an intentional feature of the style of the 

Qur’ān. Some of these features will now be discussed. For some 

of them, there are many examples that could be cited, but I will 

suffice with providing just a few to prove the point being made. 

The Sentence Structure of Certain Verses 

Most of the verses of Sūrah ṬāHā end in an alif, as in ( ٰق ى  and (ل ت ش 

( ٰ ٰ ) :Verse 65 of this sūrah reads .(َي  ش  يف ةً  مُّوس  ه   خ  س   ف   ن ف س  ج   A .(ف أَو 

more common sentence structure would have been: (  ٰ س   مُّوس  ج  ف أَو 

يف ةً  ه   خ   In this case, the doer of the verb comes immediately .(ف   ن ف س 

after it, as is the norm. But according to the manner in which 

this verse was revealed, the doer of the verb, which is the word 

( ٰ  is found at the end of the verse. Through this word being ,(مُّوس 

                                                             
4
 See al-Bayān, pg. 109 – 110.  
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placed right at the end, the ending of this verse becomes similar 

to the ending of those preceding it. 

The phrases (  ير ء   ق د  الل    ع ل   ك     َش   ير  ) and (و  ء   ق د  نَ  الَل  ع ل   ك     َش  
ِ
 (ا

appear many times throughout the Qur’ān, with the word (  ير  (ق د 

being a verse-end in most cases. These phrases could have had a 

different structure of (  ء ير   ع ل   ك     َش   الل   ق د  ير   ع ل   ك     ) and (و  نَ  الَل ق د 
ِ
ا

ء   ير  ) But the word .(َش    is in accordance with the form of words (ق د 

that come as verse-ends, whereas the word (  ء    .is not (َش  

Verse 4 of Sūrah Ikhlāṣ reads: (  د ًوا َأح  ف  ل م   ي ك ن َّل   ك   (ي ك ن) The verb .(و 

has an effect on the grammatical state of the nouns that follow it, 

with one being marfū‘ and the other becoming manṣūb.  The one 

that is marfū‘ normally comes first with the one that is manṣūb 

coming second. In this verse however, that sequence is reversed, 

i.e. (  د ًوا) comes after (َأح  ف   By virtue of this, the pattern of the .(ك 

verse-ends in the sūrah is maintained.  

Verse 3 of Sūrah Ḍuḥā reads: ( ٰ ا ق ل  م  ُّك   و  ب َدع ك   ر  ا و   The meaning .(م 

of this is: “Your Lord has not forsaken you, nor has He detested 

[you].” The address here is to the Prophet  as indicated by the 

singular form of the pronoun in (  َدع ك  .”meaning “forsaken you ,(و 

Most of the translators render ( ٰ  as meaning “He detested (ق ل 

[you]”, but it is noticeable in the Arabic that the pronoun (  ك) is 
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missing here. It is present in (  َدع ك ٰ ) but absent in (و   even ,(ق ل 

though both verbs are referring to the Prophet . Through the 

omission of the pronoun in the word ( ٰ ٰى ) as well as in – (ق ل   ,(ف أ و 

ٰى ) ٰ ) and (ف ه د   the similarity between the verse-ends is – (ف أَغ ن 

preserved.  

Many verses end by mentioning certain attributes of Allah , 

with these attributes coming in pairs. Whenever the word (  ز يز  (ع 

is one of the attributes in these pairs, it always comes as the first 

one, as in: (  ك ي ز يز   ال ح  و انت ق ام  ) ,(ال ع  ز يز   ذ  ل ي  ) ,(ع  ز يز   ال ع  يد  ) ,(ال ع  م  ز يز   ال ح   ,(ال ع 

ي  ) ز يز   الَرح  ز يز   غ ف ور  ) ,(ال ع  َهاب  ) ,(ع  ز يز   ال و  ز يز   ال غ فَار  ) ,(ال ع  ر  ) and ,(ال ع  ق ت د  ز يز   مُّ  .(ع 

There is notably one exception to this. This is when the attribute 

ز يز  ) ي  ) comes together with the attribute (ع  ز يز  ) as in ,(ق و   and (ق و ي   ع 

ز يز  ) ز يز  ) In these cases the word .(ال ق و يُّ  ال ع   comes second, rather (ع 

than first. In all the other pairings, the letters mīm, dāl, rā’ and 

bā’ found at the end of the other words are letters which are 

much more commonly found at the end of verses, which is 

perhaps why in those cases the word (  ز يز  comes first and not as (ع 

the verse-end. On the other hand, in the pairing (  ز يز  the ,(ق و ي   ع 

form of the word (  ق و ي) bears no resemblance at all to words that 

are verse-ends, whereas the form of the word (  ز يز  does. This is (ع 
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perhaps why in these cases it comes as the verse-end, as through 

this the similarity of the verse-ends is maintained.
5
 

Similar Phrases in Different Sūrahs   

The incident of Nabī Musā  duelling with the magicians of 

Fir‘awn is mentioned in a number of sūrahs. At the end, the 

magicians fall prostrate and proclaim their belief in the Lord of 

Nabī Musā . In Sūrah A‘rāf, verse 122 as well as Sūrah 

Shu‘arā’, verse 48, the wording of the verse is (  ون ار  ه  وس   و  ب    م   In .(ر 

Sūrah ṬāHā, verse 70, on the other hand, the wording of the end 

of the verse is (  وس ون   و  م  ار  ب    ه   In Sūrahs A‘rāf and Shu‘arā’, the .(ب ر 

word (  ون ار  ه   ;is similar to the other verse-ends in the sūrah (و 

whereas in Sūrah ṬāHā, the word (  وس م   is the one that bears (و 

similarity with the other verse-ends.  

The phrase (  اء الَل ّلَ  َأن ي ش 
ِ
ون   ا اؤ  ا ت ش  م   ,comes in both Sūrah Insān (و 

verse 30 and Sūrah Takwīr, verse 29. In Sūrah Insān, this is 

followed by (ميًا ك  ن   ع ل ميًا ح  نَ  الَل   َك 
ِ
 and in Sūrah Takwīr, the ending ;(ا

of the phrase is (  ي ال م  بُّ  ال ع   In Sūrah Insān, the verses all end in .(ر 

an alif, and the word (ك ميًا  is in accordance with that; and in (ح 

                                                             
5
 Incidentally, whenever the letter zāy comes as the last letter in a verse-end, it only 

ever comes in the word (  ز يز   .(ع 
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Sūrah Takwīr, the preceding verse-ends are (  ت ق ي ي  ) and (ي س   ال م   ,(ل  ل ع 

and thus the word (  ي ال م    .is in agreement with them (ال ع 

The phrase (  از ين ه و   comes in Sūrah A‘rāf, verse 8, Sūrah (ث ق ل ت   م 

Mu’minūn, verse 102, and Sūrah Qāri‘ah, verse 6; and the phrase 

از ين ه  ) و  فَت   م   ,comes in Sūrah A‘rāf, verse 9, Sūrah Mu’minūn (خ 

verse 103, and Sūrah Qāri‘ah, verse 8. In Sūrahs A‘rāf and 

Mu’minūn, there are no other verses ending in a hā’, and thus 

the word (  از ين ه و   is not counted as a verse-end in these sūrahs by (م 

any of the scholars. On the other hand, most of the verses in 

Sūrah Qāri‘ah do end in a hā’, and thus the word (  از ين ه و   is (م 

counted as verse-end in this sūrah by some of the scholars. 

The phrase ( ٰى ر  ر   ُأخ  ز  ة   و  ر  از  ر   و  ّل   ت ز   ,occurs five times in the Qur’ān (و 

with the last occurrence having the wording ( ٰى ر  ر   ُأخ  ز  ة   و  ر  از  ر   و   .(َأّلَ  ت ز 

This last place is verse 38 of Sūrah Najm, and only in this place 

is the word ( ٰى ر   counted as a verse-end. In this sūrah the word (ُأخ 

ر  ٰى )  matches the pattern of the other verse-ends, whereas in (ُأخ 

the other sūrahs it does not.  

The beginning of Sūrah Ṣād is very similar to the beginning of 

Sūrah Qāf. The verses are respectively ( أ ن  َ   ص ال ق ر  ي و  ر   ذ  ك  اَّل   ) and 

( أ ن  َ   ق ال ق ر  يد   و  ج  ال م  ). Both of these verses start with one of the ḥurūf 

al-muqaṭṭa’āt which consists of just one letter, followed by an 



Reflections Regarding the Beauty of the Verse-ends 

_____________________________________________________________________________ 

10 
 

oath by the Qur’ān. The difference is that it in Sūrah Qāf, the 

word (  يد ج   at the end of the verse is in perfect agreement with (ال م 

the other verse-ends, and thus there is no difference of opinion 

with regard to it being counted as a verse-end. On the other 

hand, the word (  ك ر  differs with the other verse-ends in Sūrah (اَّل  

Ṣād and is thus not counted as a verse-end by the majority of the 

scholars, except for Kūfī.  

Something similar occurs in the beginning of Sūrah Muddath-

thir and the beginning of the Sūrah Muzzammil. The word 

َدث  ر  )  is counted as a verse-end by all the scholars whereas the (ال م 

word (  ل َزم    ,is only counted as a verse-end by Madanī Awwal (ال م 

Dimashqī and Kūfī. This is because the word (  َدث  ر  is in (ال م 

agreement with the verse-ends in its sūrah, whereas the word 

ل  ) َزم      .differs with the other verse-ends in its sūrah (ال م 

Verse-ends Where the Meaning is Incomplete 

A pause in speech is normally made at the end of a sentence, at 

which point the meaning intended to be conveyed is completed. 

Yet there are many examples of verse-ends in the Qur’ān that are 

found in the middle of sentences, at which point the full meaning 

is not yet completed. Due to the connection in meaning with 

what follows, many of these verse-ends are ones in which the 
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scholars have different views, with some of the scholars counting 

them as verse-ends while others do not. However, there are also 

examples in which there is no difference of opinion to be found.  

Consider for example the end of verse 219 and the beginning of 

verse 220 in Sūrah Baqarah: (  ة ر  ال  خ  ن ي ا و  ون  ﴿ ف  ادلُّ لَُك   ت ت ف كَر  ﴾٢١٩ل ع  ). 

The meaning of this is: “So that you may ponder (219) on this 

world and the Hereafter.” The word (  ون  is connected to the (ت ت ف كَر 

words that follow it, and the complete meaning is only conveyed 

when reaching the word (  ة ر  ال  خ  ون  ) Despite this, the word .(و   (ت ت ف كَر 

is considered by some to be a verse-end. This is due to the 

similarity this word has with the other verse-ends in the sūrah. 

Another similar example is found at the end of verse 36 in Sūrah 

Nūr: ( ال   ة   ت ل ه هي م   ّلَ  ر ج  ِت  ار  ب  ح    هي ا ّل    ي س   و    ف  ل غ د  ال   ِب  ال  ص  ﴾٣٦﴿ و  ). In these 

verses, the doer of the verb (  ب  ح ال  ) in verse 36 is the word (ي س    ,(ر ج 

which comes at the beginning of verse 37. The meaning is thus 

not yet complete at the word (  ال ال  ص   but it is still deemed to be ,(و 

a verse-end by some due to it following the same pattern of the 

verse-ends that follow it.  

Another example is found in verses 43 and 44 of Sūrah Dukhān, 

which read as follows: (  َث ي ام   ال  ع  ت   الَزقُّوم   ﴿٤٣﴾ ط   ر 
نَ  َش 

ِ
 Here the .(ا

word (  ت ام  ) is the ism of inna while the word (َش  ر  ع   is the khabr (ط 
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of inna. These two grammatical constructs are very much 

connected in meaning, in the same way that a mubtada’ and 

khabr are, but in this case they come in separate verses according 

to some of the scholars, due to them counting the word (  الَزقُّوم) as 

a verse-end. This is simply due to the similarity it has with the 

other verse-ends in the sūrah.  

Consider also the example of the end of verse 137 in Sūrah 

Ṣāffāt: (  للَي ل ِب  ي   ﴿١٣٧﴾ و  ح  ب  ص  ون   ع ل هي  م مُّ رُّ نَُك    ل ت م 
ِ
ا  The meaning is: “And .(و 

indeed, you pass by them in the morning (137) and at night.” 

The phrase (  للَي ل ِب   at the beginning of verse 138 is thus (و 

connected in meaning to what comes before, yet the word 

ي  ) ح  ب  ص   is considered as a verse-end due to the similarity it has (مُّ

with the others in the sūrah.  

Something similar is found at the end of verse 15 in Sūrah Naḥl: 

ات  ) م  ع َل  ون   ﴿١٥﴾ و  لَُك    َت  ت د  ب ًَل  لَع  س   َأْن  اًرا و  ات  ) Here the word .(و  م  ع َل   is (و 

connected to what comes in the previous verse. 

The most striking example is found in verses 4 and 5 of Sūrah 

Mā‘ūn, which read: (  ون اه  م   س  َت   َل  ين   ه    ع ن ص  ل  ي   ﴿٤﴾ اََّل  ص  ي ل   ل  ل م   The .(ف و 

meaning of this is: “So woe to those who pray (4) [but] who are 

heedless of their prayer.” Not only is the meaning incomplete at 

the word (  ل  ي ص   this would actually be deemed a waqf that is ,(ل  ل م 
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qabīḥ, due to it giving a bad meaning, were it not for the fact 

that it is a verse-end. What makes it even more unusual is that 

unlike some of the previous examples in which the scholars 

differed as to whether the words cited are verse-ends are not, in 

this particular instance, no such difference is related. The beauty 

of the application of stopping on (  ل  ي ص  ي ل   ل  ل م   is that the listener (ف و 

would be startled at the seemingly incorrect meaning being 

conveyed, and would therefore pay greater heed to the following 

verse which completes the meaning.  

The Yā’āt al-Zawā’id  

The term ‘Yā’āt al-Zawā’id’ refers to those yā’s which are not 

written in the script of the Qur’ān, but which form part of a 

particular word and are thus still recited by certain of the Qurrā’. 

Consider for example verse 40 of Sūrah Baqarah, the end of 

which is: (  ب ون ه  َّيي   ف ار 
ِ
ا ب ون  ) The word .(و  ب ون  ) is actually (ف ار  ه  ه   ,(ف ار 

with a yā’ at the end, but this yā’ is not written in the script of 

the Qur’ān, although the kasrah on the nūn indicates towards it. 

The endings of the verses preceding this one are (  ون ادل    and (خ 

ن ون  ) ز   and the pattern found in these words is prevalent in most ,(َي  

of the words in this sūrah. Thus, through the yā’ in the word 

ب ون  ) ه   being omitted, the similarity between this verse-end and (ف ار 
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the others is maintained, whereas if the yā’ had been part of the 

word, it would then have differed with the other verse-ends.  

In the above example, the yā’ that is omitted does not form part 

of the origin of the word. This is the case with most of the yā’āt 

al-zawā’id. However, there are cases where even a yā’ that is part 

of the original make-up of the word is omitted. An example is 

verse 9 of Sūrah Fajr: (  اد ل و  ر   ِب  اب وا الَصخ  ين   ج  ود   اََّل  ث م  اد  ) The word .(و  ل و   (ِب 

is actually (ي اد  ل و   with a yā’ at the end. This yā’ is part of the ,(ِب 

root letters of the word – it is not additional. Despite this, it is 

omitted from the script, with there also being no grammatical 

reason to cause this omission. The verse-ends preceding this one 

are (  د َل  اد  ) and (ال ب  م   Thus again it can be seen that the omission .(ال ع 

of the yā’ in this case ensures that this particular verse-end is in 

harmony with those preceding it.  

The Qurrā’ have different applications with regard to the yā’āt al-

zawā’id, with some of them omitting it while others establish its 

recitation. According to the riwāyah of Ḥafṣ its recitation is 

omitted, just as it is omitted from the script. From among those 

who affirm its recitation, most do so only when reading waṣlan, 

not when making waqf on these words. It is only Ibn Kathīr and 
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Ya‘qūb
6
 from among the Ten Qurrā’ who affirm it when making 

waqf. Ibn Kathīr has relatively few places where he affirms the 

yā’, whereas Ya‘qūb has many. In the first of the above examples, 

it is only Ya‘qūb from among the Ten Qurrā’ who will read the 

yā’.  Thus the practice of the majority of the Qurrā’ is that when 

stopping on those verse-ends which contain this type of yā’, the 

similarity of that verse-end with the others in the sūrah will be 

upheld due to them not reading the yā’.  

It is interesting to note that most of the yā’āt al-zawā’id are found 

at the end of verses. There are 123 yā’āt al-zawā’id in total in the 

Qur’ān, with 86 of them appearing at the ends of verses while 

only 37 appear in the middle.
7
 Thus the feature of the yā’āt al-

zawā’id maintaining the harmony and similarity of the verse-ends 

is present in the vast majority of them.   

The Hā’ al-Sakt 

The hā’ al-sakt is that hā’ which comes at the end of a word and 

always bears a sukūn, which differentiates it from a hā’ that is a 

ḍamīr. There are only a few examples of this letter in the Qur’ān, 

                                                             
6
 Hishām will have two ways of reading. See lines 421 – 422 of the Shāṭibiyyah and 

line 56 of the Durrah.  
7
 See Anīs al-‘Ashr, pg. 442.  
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most of which come in Sūrah Ḥāqqah. The pattern of the verse-

ends in this sūrah is that most of them end in hā’ preceded by 

fatḥah, as in (  اقَة ل ق ار ع ة  ) and (ال ح   ,The verse-ends of verses 19, 20  .(ِب 

25, 26, 28 and 29 are: (  ت اب ي ه اب ي ه  ) ,(ك  س  ي ه  ) ,(ح  ت اب  اب ي ه  ) ,(ك  س  ال ي ه  ) ,(ح   and ,(م 

ان ي ه  ) ل ط  ت اب ي ه  ) ,As an example, the first of these .(س   is actually ,(ك 

ت اب  )  which means “my book”. The hā’ at the end has no effect ,(ك 

on the meaning of the word. The beauty of it being included in 

the word though, is that now these particular verse-ends are in 

harmony with the others in the sūrah, whereas if the hā’ al-sakt 

was not part of these words then they would have differed with 

the other verse-ends.   

The same applies to verse 10 of Sūrah Qāri‘ah: (  ي ه ا ه  اك   م  ر  ا َأد  م   .(و 

The hā’ al-sakt in the word (  ي ه  ensures that this verse-end (ه 

follows the same pattern of the verse preceding it and the verse 

that follows it.  

The application of the Qurrā’ is that they all, without exception, 

recite the hā’ al-sakt when making waqf on a word that contains 

it. They only differ when reading waṣlan, in which case some of 

them affirm it while others omit it. Thus according to the 

practice of all the Qurrā’, when stopping on those verse-ends that 

contain a hā’ al-sakt, they are read in such a manner that they 
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maintain the pattern of the verse-ends in the sūrah in which they 

are found.  

The Script of Certain Verse-ends 

There are certain verse-ends that are written with an alif at the 

end, with this being contrary to the normal script of the word. 

This is found in the verse-ends of verses 10, 66 and 67 of Sūrah 

Aḥzāb, which are: (  ن ون وّل  ) ,(الظُّ يَل  ) and (الَرس   The words .(الَسب 

ول)  come many times in the Qur’ān and are (الَسب يل) and (الَرس 

always written without an alif at the end. Moreover, the word 

 appears frequently as a verse-end in other sūrahs. In (الَسب يل)

those sūrahs though, the pattern is that the last letter of the 

verse-end is preceded by a letter of madd, and thus the word 

 ,accords with that. In Sūrah Aḥzāb on the other hand (الَسب يل)

almost all the verses end in an alif, as in (ك ميًا رًيا) and (ح  ب   So .(خ 

through these three verse-ends being written with an alif, the 

harmony between them and the other verse-ends is kept intact.     

The same applies to the word (ا ار ير  -which comes as the verse ,(ق و 

end of verse 15 of Sūrah Mursalāt. The verses in this sūrah all 

end in alif, and by virtue of this word also being written with an 

alif, that pattern is maintained throughout the sūrah. Note that 

in verse 44 of Sūrah Naml, the word (  ار ير  appears written (ق و 
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without an alif. It is counted as verse-end here by some of the 

scholars, but in this sūrah the verses all end in a last letter 

preceded by a letter of madd, as in (  ر ين ف  ي  ) and (َك  ال م   Thus, it is .(ال ع 

the absence of the alif in this particular instance that maintains 

the harmony of this verse-end with the others.  

The practice of the majority of the Qurrā’ is to affirm the 

recitation of the alif in the above-mentioned words, with very few 

of them omitting it. 

The Exceptions to the Rule 

The above examples serve as clear evidence that the similarity 

between verse-ends in a particular sūrah is an intentional feature 

of the style of the Qur’ān. This is akin to the similarity in words 

found at the end of each line of poetry, in a poem that follows 

such a rhyme-scheme, as mentioned by al-Dānī.
8
 However, the 

Qur’ān is neither poetry nor prose, so although the verse-ends 

share this feature with the ends of lines of poetry, the similarity is 

not to the same degree. In poetry, the words follow the exact 

same pattern in every single line. In the verse-ends of the Qur’ān, 

they are merely alike but do not match each other exactly. Thus 

in the discussions that follow, verse-ends in which the last letter 
                                                             
8
 See al-Bayān, pg. 109.  
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is preceded by a letter of madd will be deemed to be similar even 

if they differ in the letter of madd or in the last letter. For 

example, the verse-ends (  ي ب  ك ي  ) ,(ال م  ب ون  ) ,(ح   in Sūrah (الَزقُّوم  ) and (ي ل ع 

Dukhān will be considered to be following the same pattern, 

although in poetry this will not be the case.  

Although the vast majority of verse-ends resemble one another in 

their respective sūrahs, perusal of all the verse-ends shows that 

there are a number of them that do not bear any resemblance at 

all to the others. In poetry, if even just one line does not follow 

the rhyme-scheme of the poem, this will be considered a 

deficiency in the poem. The Qur’ān on the other hand is the 

Word of Allah. It is thus sublimely perfect in its composition and 

contains no flaws or deficiencies at all. Thus if in a particular 

sūrah there is a verse-end that differs from the others, it must be 

that this is done for a particular reason. This deviation from the 

norm will serve to enhance the beauty and majesty of the Qur’ān, 

rather than detract from it.
9
 This will be the case, even if the 

wisdom or beauty in that deviation is not apparent to the reader. 

For example, if a blind person is present at an incredibly 

                                                             
9
 Al-Dānī states that these verse-ends that do not resemble the others in a sūrah are 

part of the i‘jāz of the Qur’ān, i.e. the miraculous nature of the Qur’ān. See al-Bayān, 

pg. 111.  
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beautiful sunset, the fact that he cannot perceive and appreciate 

this beauty does not detract from it in the least. Similarly, the 

appreciation and understanding of the wisdom behind a 

particular verse-end not resembling others will differ from person 

to person according to their intellect and perception – and even 

if it is not apparent to some, this does not mean that it does not 

exist.  

In general, when a verse-end does not follow the pattern of the 

others in a sūrah, the purpose of this will be to draw attention to 

and emphasise that particular verse-end. For example, if a person 

is passing by a row of houses that are all painted white, and in 

the midst of them is one that is painted pink, that house will 

immediately stand out from all the rest and the attention of the 

passer-by will naturally be drawn to it. Similarly, if in a particular 

sūrah, all the verse-ends contain a letter of madd that is a yā’ or a 

wāw, and there is then just one that contains an alif, that 

particular one will stand out from the rest. And if one who 

recites this sūrah pays attention to what the pattern of the verse-

ends is, then when he comes across this particular verse-end his 

attention will naturally be drawn to it. The deviation of the verse-
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end from the norm in the sūrah thus serves as a means of 

providing subtle emphasis for the one who notices it.  

Beyond this though, there may be a particular reason why that 

one verse specifically is being emphasised in this manner rather 

than the rest. This will only become apparent after some 

contemplation and reflection; and whatever conclusion is arrived 

at after this contemplation will not necessarily be restrictive. It 

will not be said that this is the reason why that verse-end deviates 

from the others, but will merely be a possible explanation of 

some underlying wisdom in it doing so. Ultimately, the true 

knowledge of the secret behind this lies with Allah  alone. This 

should be borne in mind when reading the reflections that 

follow.       
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Sūrah Fātiḥah 

The verses of Sūrah Fātiḥah all end in a mīm or nūn preceded by 

a yā’ sākinah, as in (  ي ي  ) and (الَرح  ال م   According to the count of .(ال ع 

Makkī and Kūfī, the basmalah is counted as the first verse, and 

so this pattern is kept intact throughout the sūrah. However, 

according to the count of Madanī, Baṣrī and Shāmī, the basmalah 

is not considered as being the first verse, while the sixth verse is 

ت   ع ل هي  م  ) م  ين   َأن ع  اط   اََّل  م  ) with ,(ِص    being the end of the verse. This (ع ل هي  

verse-end thus differs with all the others in the sūrah. More than 

that though, it also differs with all the other verse-ends in the 

entire Qur’ān, as it is the only one to end in the word (  م .(ع ل هي  
10

 

This thus makes it stand out from the rest of the verse-ends in 

this sūrah and in the whole Qur’ān.  

There are many reasons given as to why this word is counted as a 

verse-end by some. Al-Dānī has a lengthy discussion regarding 

this, which I do not wish to replicate here.
11

 Instead, what came 

to my mind was the meaning of this particular verse, which is: 

“The path of those upon whom You have bestowed Your 

blessings.” The recitation of the (  ه) in (  م  is without any (ع ل هي  
                                                             
10

 There are other words that end in the ḍamīr (ه), but most of them, if not all, have 

the hā’ with a ḍammah and not a kasrah.  
11

 See al-Bayān, pg. 112.  
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madd, and the shorter sound of the kasrah alone compared to the 

longer sound of madd in the other verses makes this ending 

more emphatic. This is especially the case when waqf is made 

upon it and it is not immediately followed by any other word.  

The hā’ has a kasrah, which is recited with the lowering of the 

jaw. It is then followed by a mīm, which is pronounced with the 

meeting of the lips. This lowering of the jaw together with the 

meeting of the lips brings to my mind the imagery of something 

descending upon something else – in this case the bounty and 

favour of Allah descending upon these people.  

Another interesting point of discussion is that the word (  م  (ع ل هي  

appears twice in this sūrah, with the second occurrence being 

found in (  م وب   ع ل هي   غ ض   which means: “Not of those who have ,(غ ري    ال م 

evoked [Your] anger.” There is agreement among all the scholars 

that waqf is made only on the first occurrence, not the second. 

The subtle emphasis brought about by the waqf is therefore only 

regarding the first group of people, not the second. It is only for 

those whom Allah’s bounty and favour is on, not those who have 

earned His anger. This brings to mind the ḥadīth which states: 

“When Allah completed the creation, He wrote in His book 
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which is with Him above the throne, ‘Verily, my mercy prevails 

over my wrath.’”
12

        

Sūrah Baqarah 

In the verses of Sūrah Baqarah, the last letter of the verse-ends is 

always preceded by a letter of madd, with the yā’ and wāw 

sākinah featuring much more prominently than the alif. In the 

vast majority of the verses, the last letter is a nūn, with many also 

ending in a mīm. The most common verse-ends are thus the likes 

of (  تَق ي ي  ) and (ي نف ق ون  ) ,(ل  ل م   The first verse-end to have a .(ع ظ 

different last letter is in verse 20, and thereafter in verse 106. The 

ending of these two verses are respectively (  ير ء   ق د  ٰ  ك     َش   نَ  اللَـه   ع ل 
ِ
 (ا

and (  ير ء   ق د  ٰ  ك     َش   ل    َأنَ  اللَـه   ع ل   ,’Here the last letter is a rā .(َأل م   ت ع 

rather than a nūn or a mīm. Thus in the first 19 verses, and then 

in the next 85 verses following verse 20, the pattern of the verse-

endings is remarkably consistent. Following verse 106, there are 

then other verses that also have a different ending.  

The ends of these two verses both speak about the Power of 

Allah  and how He is able to do whatever He wills. The 

emphasis in these two statements is enhanced through their 

ending being different from all the verses before them. 
                                                             
12

 Ṣaḥīḥ al-Bukhārī: 3022. Ṣaḥīḥ Muslim: 2751. 
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Furthermore, through these two verse-endings being different 

from those preceding them, it is almost as if they serve as a 

demonstration of the capability of Allah  to do as He pleases, 

thus complementing the meaning of the verses. In His Scripture, 

He is not compelled to follow the dictates of any rules of poetry 

or prose as humans are, but instead has the power and authority 

to do as He wishes. 

 

Verse 125 reads: (  ود ج  الرُّكَع   السُّ ال ع اك ف ي   و  ا ب ي ت    ل لَطائ ف ي   و  ه  ر  ْس  اع يل   أَن ط 
ِ
ا اه ي   و  ب ر 

ِ
ل   ا
ِ
ن   ا ع ه د   .(و 

The meaning of this is: “And We made a covenant with Abraham 

and Ishmael, [saying], ‘Purify My House for those who perform 

Ṭawāf and those who are staying [there] for worship and those 

who bow and prostrate [in prayer].’” Although there are other 

verse-ends that in a dāl in this sūrah, the verse-end (  ود ج   here (السُّ

is the only one that is preceded by a wāw. It is also the only 

verse-end that has this particular form. The word (  ود ج   is one (السُّ

of the plural forms of the word (الساجد), with the sound plural 

being (الساجدون). Thus what makes this verse-end more 

interesting and unusual is that the broken plural is used rather 

than the sound plural, bearing in mind that the sound plural is 

used in a different verse of the Qur’ān. If the sound plural had 
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been used, the verse-ending would have been in complete 

agreement with the others in sūrah. However, through the 

broken plural being utilised instead, it is similar to the others in 

one way but distinct in another.   

There is thus clear indication that attention is being drawn to the 

word (  ود ج   with the emphasis in it being strengthened by the ,(السُّ

qalqalah present in the dāl, which would have been absent if the 

sound plural had been used. The verse mentions those who make 

ṭawāf around the Ka‘bah and those who make ṣalāh near it, with 

the posture of sajdah specifically being mentioned. In his tafsīr, 

Imām al-Qurṭubī mentions that the jurists differed as to which is 

more virtuous, with the majority being of the opinion that ṣalāh 

at the Ka‘bah is better than making ṭawāf. Thus the emphasis 

that is placed on the verse-end is perhaps an allusion to this.     

Another interesting aspect of this verse-end is that another plural 

of (الساجد) is (َجد  which also comes in a different verse of the ,(الس 

Qur’ān. Thus from the three various possibilities, (  ود ج   was (السُّ

specifically chosen.  What is interesting about this particular 

word is that it is the exact same form as the maṣdar of the word. 

Thus the word (  ود ج   which in this context means those who ,(السُّ

perform prostration, also refers to the position of prostration 
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itself. So perhaps this form of the word was used to highlight not 

only the superiority of those who make sajdah but also of the 

virtue of the position of sajdah itself. For as is mentioned in a 

ḥadīth, the closest the servant is to his Lord is during 

prostration.
13

  

Sūrah Nisā’ 

The vast majority of the 176 verses of Sūrah Nisā’ all end in an 

alif, as in (يًبا ق  رًيا) and (ر  -There are just a handful of other verse .(ك ب 

endings which follow a different pattern, such as (  ل ي ه ي  ) and (ح   ,(مُّ

but the endings in these examples are common throughout the 

rest of the Qur’ān. Verse 3 of Sūrah Nisā’ however, ends as 

follows: (ول وا ٰ  َأّلَ  ت ع  ن  ل    َأد  َٰ  Here the verse ends with a wāw .(ذ 

sākinah, which is an extremely rare letter to find as a verse-

ending.
14

 It is for this reason that al-Ja‘barī lists this word as one 

of those which is considered as being a verse-end, but which 

resemble words which are not.
15

 It thus stands out and is 

different from all the other verse-ends in the Qur’ān.  

                                                             
13

 Ṣahīh Muslim, 482.  
14

 To the best of my knowledge, there are only three such examples in the Qur’ān, 

and only two of them are agreed upon as being verse-ends. They are the verse-ends 

ول وا) لُّوا) ,(ت ع  وا) and (ض  ب د  اع    .(و 
15

 See Ḥusn al-Madad, pg. 312.  
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The meaning of this last part of the verse is: “This is more 

proper, that you may not deviate from the right course.” The 

word (ول وا  which means “to ,(عال) comes from the root word (ت ع 

deviate from the right course”.
16

 So the meaning of this word is 

“to deviate”, and the ending of the word itself complements this 

meaning in that it deviates from the pattern of the other verse-

ends in the sūrah. 

Something similar is found in verse 44, the ending of which reads 

as follows: (  يل لُّوا الَسب  ون   َأن ت ض  ي ر يد   :The meaning of this phrase is .(و 

“And they desire that you should go astray from the way.” The 

verse-end here complements the meaning of the verse in that it 

has ‘strayed’ from the pattern of all the others in the sūrah, just 

as these people desire the believers to stray from the straight 

path. This is according to the count of Shāmī and Kūfī. Due to 

this verse-end being dissimilar to the others in the sūrah, it is not 

counted as such by Madanī, Makkī and Baṣrī.  

 

Verses 11 and 12 discuss the laws of inheritance. The ending of 

verse 11 reads (ك ميًا ن   ع ل ميًا ح  نَ  اللَـه   َك 
ِ
 while the ending of verse 12 is (ا

ل ي  ) اللَـه   ع ل ي   ح  ك ميًا) ,Thus the first of these verse-ends .(و   follows ,(ح 

                                                             
16

 See Hans-Wehr, 4th
 ed., pg. 770.  
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the pattern of the sūrah while the second one, (  ل ي  deviates ,(ح 

from it. It initially seems strange that the deviation should come 

only in the second verse and not start from the first one, but a 

closer examination of the contents of these two verses reveals a 

difference between them. They both discuss the laws of 

inheritance but the second one specifically mentions an unusual 

case of inheritance, which is where one passes away as a kalālah. 

This refers to a person who dies and leaves behind neither 

ascendants nor descendants, i.e. he has no parents and no 

children that succeed him. So in the same way that this person 

passes away alone, the verse-end discussing his situation is also 

‘alone’ in the form it has. However, the kalālah is not completely 

bereft of inheritors, as he could have brothers or sisters that 

succeed him. Similarly, the verse-end (  ل ي  is not completely (ح 

alone in its form as the next two verse-ends share the same 

pattern that it has.  

The very last verse of the sūrah also speaks about inheritance. 

The beginning of it is (   ل ت يُك    ف   ال لَك   ت ون ك   ق ل   اللَـه   ي ف  ت ف   while the ,(ي س  

ending of it is (  ء   ع ل ي اللَـه   ب ك     َش    This verse thus also speaks .(و 

about the kalālah and it also has a verse-end that does not follow 

the norm in the sūrah. This seems to lend weight to the 
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proposition that it is the mention of the kalālah in these verses 

that causes them to have a different ending from the others in 

the sūrah. 

  

Verse 23 lists all those categories of women that it is unlawful for 

a man to marry. Verse 24 then states that all women that do not 

fall into any of these categories are lawful for marriage. Verse 25 

then goes on to say that if a man is not by the means to marry a 

free woman, he may marry a believing slave girl. The ending of 

these verses are: (ميًا ن   غ ف وًرا َرح  نَ  اللَـه   َك 
ِ
ميًا) ,(ا ك  ن   ع ل ميًا ح  نَ  اللَـه   َك 

ِ
 and (ا

ي  ) اللَـه   غ ف ور   َرح   Thus the first two verse-ends follow the pattern of .(و 

the sūrah while the third one deviates from it. Verse 25 clearly 

states that marrying a slave girl is a dispensation granted to those 

who fear falling into sin. The norm is therefore to marry free 

women. Thus the verse that speaks about the practice which is 

contrary to the norm in society also has a verse-end that is 

contrary to the norm in the sūrah.  

Interestingly, in both the passage discussing inheritance and the 

one discussing marriage, the verses that come before the 

deviation from the normal pattern both end in a phrase 

proclaiming Allah’s knowledge and wisdom: (ك ميًا ن   ع ل ميًا ح  نَ  اللَـه   َك 
ِ
  .(ا
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The verse-end that deviated from the norm in the discussion of 

inheritance was followed by another two that had the same form 

as it; and similarly in the discussion of marriage, the verse-end 

that deviates from the norm is also followed by one that agrees 

with it.  

Sūrah Mā’idah  

In the 120 verses of this sūrah, the last letter of the verse-ends is 

always preceded by a letter of madd, with the last letter being a 

nūn, a mīm, a dāl, a bā’, a rā’ or a lām. The most common 

ending is a nūn or a mīm, as in (  اِس  ين ي  ) and (ال خ   The other .(َرح 

letters appear less frequently, but the letters dāl, bā’ and rā’ each 

appear in at least two different verse-ends. The letter lām on the 

other hand, only appears in the verse-end (  يل  which occurs ,(الَسب 

three times in the sūrah. This is in verses 12, 60 and 77. The 

endings here are: (  يل اء   الَسب  و  لَ  س  يل  ) ,(ف ق د   ض  اء   الَسب  و  لُّ  ع ن س  َأض   and (و 

يل  ) اء   الَسب  و  لُّوا ع ن س  ض   .(و 

The meaning of the ends of these verses all have to do with 

people going away or being led astray from the right way. So the 

verse-end here complements the meaning of these verses, in that 

this particular verse-end has ‘strayed’ from all the others in the 
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sūrah by being different to them, just as these people have 

strayed from the straight path. 

Sūrah An‘ām  

The vast majority of the 165 verses of Sūrah An‘ām end in a nūn 

or mīm preceded by a yā’ or wāw sākinah, as in (  ل ون د  ي  ) ,(ي ع  ر ض  ع   (م 

and (  ل ي -The few exceptions to this are the following verse .(ال ع 

ends: (  ير ري  ) ,(ق د  ب  ك يل  ) ,(ال خ  ك يل  ) ,(ب و  ) and ,(و   What all these .(ِب  ف يظ 

exceptions have in common is that they are all preceded by a yā’ 

sākinah.  

Verse 1 reads: (  النُّور ات   و  ل م  ع ل   الظُّ ج  ض   و  َر  ال  ات   و  او  ل ق   الَسم  ي خ  د   ل لَـه   اََّل  م   .(ال ح 

The word (  النُّور  here is counted as a verse-end by Madanī and (و 

Makkī. According to this view, this verse-end would also be an 

exception to the norm of the sūrah, as it ends in rā’ instead of a 

nūn or a mīm. However, comparing it the other exceptions 

shows that it is distinct from them as well, as here the last letter 

is preceded by a wāw rather than a yā’.  

The meaning of this verse is: “All praise is due to Allah, who 

created the heavens and the earth and made the darkness and the 

light.” Although almost all translators have rendered the word 

ات  ) ل م   as “darkness”, those who know a little bit of Arabic will (الظُّ
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realise that (  ات ل م   is in the plural form. It would thus literally (الظُّ

translate as “darknesses”. The word (  النُّور  on the other hand is (و 

in the singular form and so has been accurately translated as 

“light”. There is a profound beauty and depth of meaning in 

ات  ) ل م  النُّور  ) being plural while (الظُّ  is singular. It hints at the fact (و 

that the ways of misguidance are many but the light of guidance 

is one. It also shows the virtue that is accorded to light and 

guidance over darkness and misguidance. And the beauty of this 

feature is highlighted even further through the verse-end (  النُّور  (و 

being singular not only in its meaning but also in the form it has. 

 

Something similar is found in some, but not all, of the other 

sūrahs that also mention this concept. In Sūrah Ra‘d, the word 

النُّور  ) النُّور  ) which is found in the phrase (و  ات   و  ل م  ت و ي الظُّ ل   ت س    in (َأم   ه 

verse 16, is counted as verse-end by all the scholars other than 

Kūfī. In this sūrah, the word (  النُّور  is the only verse-end to end (و 

in a rā’ preceded by a wāw. In Sūrah Baqarah, the word (  النُّور) 

which is found in the phrase (  ل   النُّور
ِ
ات   ا ل م  ن   الظُّ  in verse 257, is (م 

counted as verse-end by Madanī Awwal. In this sūrah, there is 

only one other verse-end that also ends in a rā’ preceded by a 

wāw. In Sūrah Ibrāhīm, the word (  النُّور) which is found in the 
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phrase (  ل   النُّور
ِ
ات   ا ل م  ن   الظُّ  in both verses 1 and 5, are counted as (م 

verse-ends by Madanī, Makkī and Shāmī. In this sūrah, there is 

also only one other verse-end ending in a rā’ preceded by a wāw. 

Sūrah A‘rāf  

The 206 verses of Sūrah A‘rāf all end in a nūn or mīm preceded 

by a yā’ or wāw sākinah, as in (  ن ي م  ؤ  ون  ) ,(ل ل م  كَر 
ت ق ي  ) and (ت ذ  س    .(ال م 

The only exception to this is the word (  ائ يل ِس  
ِ
 which ends in a ,(ا

lām rather than a nūn or a mīm. This is found as a verse-end in 

two verses. The first of these is verse 105, the end of which reads: 

ائ يل  ) ِس  
ِ
ي   ب ن   ا ع  ل   م  س  ن َرب  ُك    ف أَر  ب ي  ن ة   م   ئ ت ُك   ب   and the second is verse ;(ق د   ج 

134, the end of which reads: (  ائ يل ِس  
ِ
ع ك   ب ن   ا ل نَ  م  س  ل ُن   .(و 

17
 In both 

these verse-ends, the word (  ائ يل  ِس  
ِ
 is found as part of the phrase (ا

ائ يل  ) ِس  
ِ
 .”which means “the Children of Israel ,(ب ن   ا

The meaning of verse 16 of Sūrah Jāthiyah is: “We certainly gave 

the Children of Israel the Scripture and judgement and 

prophethood, and We provided them with good things and 

preferred them over the worlds.” Here Allah  speaks about 

some of the favours and blessings conferred upon the Children of 

Israel, and clearly states at the end of the verse that they were 

                                                             
17

 According to the count of Madanī and Makkī, in verse 137 the word (  ائ يل ِس  
ِ
 in the (ا

phrase (  ائ يل ِس  
ِ
  .will also be counted as a verse-end (ب ن  ا
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given preference over other nations. This fact is perhaps 

highlighted through the two verse-ends in Sūrah A‘rāf that end 

in the phrase (  ائ يل ِس  
ِ
 .being different from all the others (ب ن   ا

  

Something similar is found in some, but not all, of the other 

sūrahs that discuss the Children of Israel. In Sūrah ṬāHā, verse 

47, the word (  ائ يل ِس  
ِ
ائ يل  ) in the phrase (ا ِس  

ِ
ن ا ب ن   ا ع  ل   م  س   is (ف أَر 

counted as a verse-end by Shāmī. In this sūrah, the verse-end 

ائ يل  ) ِس  
ِ
  .is completely different to all the others (ا

As in this sūrah, in Sūrah Shu‘arā’ all the 227 verses end in a nūn 

or mīm preceded by a yā’ or wāw sākinah, as in (  ي ب  َت  ز ئ ون  ) ,(ال م   (ي س  

and (  ي ائ يل  ) Again, the only exception is the word .(ك ر  ِس  
ِ
 which (ا

comes as a verse-end in four places: verses 17, 22, 59 and 197. 

And again, in all these verses the word (  ائ يل ِس  
ِ
 comes in the (ا

phrase (  ائ يل ِس  
ِ
 The same applies to Sūrah Sajdah, in which .(ب ن   ا

all the 30 verses end in a nūn or a mīm, except for verse 23 

which ends in the word (  ائ يل ِس  
ِ
ائ يل  ) in the phrase ,(ا ِس  

ِ
.(ل  ب ن   ا

18
 

Similarly, in Sūrah Zukhruf, all of the 89 verses end in a nūn or a 

                                                             
18

 According to the count of Baṣrī and Kūfī. According to the count of Madanī, Makkī 

and Shāmī there will be another exception, as they count the word (  يد د   as being a (ج 

verse-end.  
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mīm, except for verse 59 which ends in the word (  ائ يل ِس  
ِ
 found (ا

in the phrase (  ائ يل ِس  
ِ
  .(ب ن   ا

 

The above discussion regarding Sūrah A‘rāf applies to the count 

of Baṣrī, Shāmī and Kūfī. According to the count of Madanī and 

Makkī, the second occurrence of the word (  النَار) in verse 38 is 

counted as a verse-end. This is found in the part of the verse that 

reads: (  ن   النَار ًفا م   ع  اِبً  ض  م   ع ذ  لُّون   ف أ َت   ء   َأض  ّل  ـٰؤ  بَن ا ه   Here the last letter is a .(ر 

rā’ preceded by an alif rather than a nūn, a mīm or a lām. The 

meaning of this is: “Our Lord, these had misled us, so give them 

a double punishment of the Fire.” The forcefulness of the plea of 

these denizens of the Fire is given greater emphasis through this 

verse-end being different to all the others.  

Sūrah Anfāl  

In the 75 verses of this sūrah, the last letter of the verse-ends is 

always preceded by a letter of madd, as in (  ي نف ق ون), (  ي  and (ك ر 

 According to the count of Kūfī, this is prevalent .(النَار  )

throughout the sūrah without any exception. However, there is 

one exception according to the count of the others. This is found 

in verse 42, part of which reads: ( ًوّل ع  ف  ن   م  ًرا َك  ـٰك ن ل  ي ق ض    اللَـه   َأم  ل   The .(و 

word ( ًوّل ع  ف   here is counted as a verse-end by all of the scholars (م 
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other than Kūfī. Here the last letter is an alif, making this 

particular verse-end very distinct from all the rest.  

The context of this verse is that it speaks about the Battle of Badr 

and how it was fated to occur. The meaning of the verse is: 

“[Remember] when you were on the near side of the valley, and 

they were on the farther side, and the caravan was lower [in 

position] than you. If you had made an appointment [to meet], 

you would have missed the appointment. But [it was] so that 

Allah might accomplish a matter already destined.”  

This battle was the first major one in Islam and was a historic 

victory for the Muslims, but it was in fact not a battle that they 

had intended to fight. When they set out from Madīnah, the 

intention was merely to intercept a caravan that was returning to 

Makkah, but it was the Will of Allah that they should meet with 

the army of the kuffār instead. Thus making waqf on this 

particular verse-end highlights the significance of this event and 

draws attention to the fact that it was fated to occur. This battle 

was unlike any of the skirmishes that preceded it and was a 

greater victory than any of the battles that followed it, and is thus 

singled out by having a different verse-end to all the others.  
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It is also interesting to note that another name for this sūrah is in 

fact Sūrah Badr, which once again draws attention to the 

significance of this particular discussion within this sūrah.
19

  

The phrase ( ًوّل ع  ف  ن   م  ًرا َك   appears again in verse 44. In (ل ي ق ض    اللَـه   َأم 

this verse, it is followed by the phrase (  ور ُم  ع   ال  ج  ل   اللَـه   ت ر 
ِ
ا  This .(و 

phrase comes in many verses but is always found at the end of 

the verses, not at the beginning of them. This is perhaps a reason 

why none of the scholars consider the word ( ًوّل ع  ف  -to be a verse (م 

end in this particular instance. And Allah  knows best.  

Sūrah Tawbah 

The verse-endings of Sūrah Tawbah end mostly in a nūn or mīm, 

as in (  ر ين ف  ك ي  ) and (ال َك   However, verse 38 concludes with the .(ح 

following phrase: (  ّلَ  ق ل يل
ِ
ة   ا ر  ن ي ا ف   ال  خ  ي اة   ادلُّ ت اع   ال ح  ا م   This verse ends .(ف م 

in the letter lām, with this being the only such occurrence in the 

129 verses of this sūrah. The word (  ق ل يل) means “a little”, and the 

ending of the word itself complements this meaning in that the 

letter that it ends with appears much less than the letters of all 

the other verse-ends.   

  
                                                             
19

 See al-Itqān, pg. 122. 
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Sūrah Yūnus  

The 109 verses of this sūrah all end in a nūn or mīm preceded by 

a yā’ or wāw sākinah, as in (  ون كَر 
ك ي  ) and (ت ذ   There are just .(ال ح 

two exceptions to this. The first is in verse 57, which reads as 

follows: (  ور د  ا ف   الصُّ ف اء   ل  م  ش  ة   م  ن َرب  ُك    و  ظ  ع  اء ت ُك   َمو   The word .(ّي   أَُّيُّ ا النَاس   ق د   ج 

ور  ) د   here is counted as a verse-end by Shāmī, and it is the (الصُّ

only one to end in a rā’. The remainder of this particular verse is: 

ن ي  ) م  ؤ  ة   ل  ل م  ْح   ر  ًدى و  ه    .(و 

The meaning of the entire verse is: “O mankind, there has to 

come to you instruction from your Lord and healing for what is 

in the breasts and guidance and mercy for the believers.” Four 

aspects of the Qur’ān are mentioned in this verse. According to 

the view of Shāmī, emphasis will be placed on the aspect of it 

being a cure. The Qur’ān is a cure for our spiritual ailments, but 

can be used as a means for physical healing as well. However, 

due to the waqf being made on (  ور د   which means “the ,(الصُّ

breasts”, it seems that the focus is being placed on being it a 

spiritual cure more than a physical one. And through this verse-

end being the only one of its kind in the sūrah, it is perhaps 

indicating that the Qur’ān, and by extension the Sunnah, is the 
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only means through which one can be cured from spiritual 

diseases.  

 

The second exception found in this sūrah is in verse 108, the end 

of which reads: (  ك يل و  ا َأن   ع ل ي ُك   ب  م   This is the only verse to end in a .(و 

lām, with the word (  ك يل  being counted as verse-end by all the (ب و 

scholars.  

The meaning of the entire verse is: “Say, ‘O mankind, the truth 

has come to you from your Lord, so whoever is guided is only 

guided for [the benefit of] his soul, and whoever goes astray only 

goes astray [in violation] against it. And I am not over you a 

manager.’” The last part of the verse indicates that each person is 

held responsible for either following the guidance or going astray. 

And in the same way that this verse-end is alone in the form it 

has, each person is also alone in having to take responsibility for 

his deeds. And Allah  knows best.  

Sūrah Yūsuf 

The verse-endings of Sūrah Yūsuf all end in a nūn or mīm 

preceded by a yā’ or wāw sākinah, as in (  ي ب  ل ون  ) ,(ال م  ق  ك ي  ) and (ت ع   .(ح 

Among the 111 verses of this sūrah, there are just four exceptions 
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to this. These are the verse-ends (  ال ق هَار), (  ت ي ان ت ف  ري  ) ,(ت س    and (ي س 

ك يل  ) ت ي ان  ) In .(و  ت ف   the last letter is preceded by an alif, rather (ت س  

than a yā’ or a wāw; and in (  ري ك يل  ) and (ي س   ’the last letter is a rā (و 

and a lām, rather than a nūn or mīm. Thus from these four 

exceptions, it is only (  ال ق هَار) that differs in both the last letter that 

it has as well as the letter preceding it. Here the last letter is a rā’ 

and the letter preceding it is an alif. This verse-end is found in 

verse 39: (  د   ال ق هَار اح  ري    َأم   اللَـه   ال و  ق ون   خ  ت ف ر   ب   مُّ ِب  َأر  ن   ء  ج  ب    الس   اح    .(ّي   ص 

The meaning of this is: “O two companions of the prison! Are 

many different lords better or Allah, the One, the 

Overpowering?” The attribute (  د اح   means “the One”, and this (ال و 

verse-ending is alone in the form that it has. The attribute (  ال ق هَار) 

means “the Overpowering”, and Allah  demonstrates His 

Power through giving this verse-end a different form to all the 

others. Thus, the two attributes mentioned at the end of this 

verse are both complemented through this verse-ending being 

distinct from all the others in the sūrah. 

Sūrah Ra‘d 

The first five of the 43 verses of Sūrah Ra‘d all end in a nūn 

preceded by a wāw sākinah, as in (  ن ون م  ن ون  ) and (ي ؤ   Thereafter .(ت وق 

the pattern changes, with all the verse-ends that follow having a 
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last letter that is preceded by an alif, as (  ق اب اد  ) and (ال ع   Within .(ه 

this sequence of 38 verses, there is just one exception to this 

pattern, which is found in verse 28. This verse reads as follows: 

ُّ  ال ق ل وب  ) ئ  م  ر   اللَـه   ت ط  ك  ك ر   اللَـه   َأّل   ب ذ  ُّ  ق ل وُب  م ب ذ  ئ  م  ت ط  ن وا و  ين   أ م  .(اََّل 
20

 Here the last 

letter is preceded by wāw sākinah rather than an alif.  

The meaning of this verse is: “Those who believe and whose 

hearts find rest in the remembrance of Allah. Unquestionably, in 

the remembrance of Allah do hearts find rest.” The particle (  َأّل) 

in this verse is for emphasis, and the emphasis in this statement 

is brought out even further through this verse-end differing from 

the others in the sūrah. Moreover, the last part of this verse could 

have been phrased as (  ك ر   اللَـه ل وب   ب ذ  ُّ  ال ق  ئ  م   But through the .(َأّل   ت ط 

word (  ال ق ل وب) being placed at the end of the verse, it perhaps 

serves as a reminder that it is the heart that should be present 

and be utilised when engaging in remembrance of Allah, rather 

than merely just the tongue.  

  

                                                             
20

 This is according to the count of Kūfī only. According to the count of the other 

scholars, there will be other exceptions as well. And if the applications of the Qurrā’ 

are taken into account, then there will also be more exceptions as Ibn Kathīr reads the 

likes of (  اد    .with a yā’ at the end (ه 
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Sūrah Isrā’ 

The verse-ends of Sūrah Isrā’ all end in an alif, as in ( ك يًَل  and (و 

ك وًرا)  However, there is one exception to this, which is the very .(ش 

first verse of the sūrah, the ending of which is: (  ري يع   ال ب ص  و   الَسم  نَه   ه 
ِ
 .(ا

The verse-ending here is a rā’ preceded by a yā’ sākinah, which 

makes it different from all the other 111 verse-ends.  

This chapter is named Sūrah Isrā’, but it is only this very first 

verse that actually discusses the Isrā’. The Isrā’ and Mi‘rāj was 

one of the greatest events to ever happen in the history of 

humanity and is one of the most magnificent miracles granted to 

the Prophet . So in the same way that this event and this 

miracle (which incidentally can also be called an āyah) stands out 

from all others, so too does this verse-end stand out from all the 

others in the sūrah.     

Sūrah Kahf  

The verse-endings of Sūrah Kahf all end in an alif, as in (ًجا و   (ع 

and (نًا س    According to the count of all the scholars other than .(ح 

Madanī Thānī, this pattern is kept intact throughout all of the 

110 verses of the sūrah. However, according to Madanī Thānī the 

word (  ق ل يل) is considered as the end of a verse, in the part that 
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reads (  ّلَ  ق ل يل
ِ
ه م   ا ل م  م َما ي ع  َدَت    As was discussed in Sūrah .(ق ل َرب    َأع ل    ب ع 

Tawbah, the ending of this word complements the meaning, in 

that the letter that it ends with appears much less and is different 

to the letters of all the other verse-ends.  

This verse speaks about those who disputed regarding the exact 

number of the Sleepers of the Cave. At the end, Allah  says 

regarding this: “Say, ‘My Lord is most knowing of their number. 

None knows them except a few.’” So what is more interesting in 

this particular sūrah compared to the discussion in Sūrah 

Tawbah is that just as very few people knew the actual number of 

the youth in the cave, so too do very few people actually know 

that this word is considered by some as being the end of a verse.   

Sūrah ṬāHā  

The verse-endings of the 135 verses of Sūrah ṬāHā all end in 

either an alif – as in ( ٰق ى ًعا) and (ل ت ش  ر ي) or a yā’ – as in – (ن ف  د   (ص 

and ( ُّر ي  However, according to the count of Kūfī, there are .(الَسام 

two exceptions to this.
21

  

The first is in verse 78: (  هي  م ا غ ش   ن   ال ي     م  هي  م م   ه   ف غ ش   ن ود  ن   ِب   ع و  ر  ه م   ف   .(ف أَت ب ع 

The meaning of this is: “So Pharaoh pursued them with his 

                                                             
21

 There will also be other exceptions according to the count of Shāmī and Ḥimṣī.   
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soldiers, and there covered them from the sea that which covered 

them.” The life of Nabī Mūsā  was intertwined with that of 

Fir‘awn from his very birth, and this verse speaks about the 

culmination of everything that transpired between them. This 

verse is thus worthy of more emphasis than the others, and this 

emphasis is achieved through the shorter ending of (  ه) being 

more forceful as compared to the madd in the other endings.  

Furthermore, the hā’ here has a ḍammah, which involves the 

circling of the lips, followed by the mīm which has the meeting 

of the lips. This brings to my mind the imagery of what is 

mentioned in the verse, of Fir‘awn and his army being 

surrounded by the sea on all sides and it crashing in on them and 

covering them. Thus, the very dramatic imagery of the meaning 

of the verse is highlighted even further by the pronunciation of 

the verse-end.  

 

The second exception is in verse 92: (لُّوا َأي َت  م   ض  ذ   ر  ِ
ن ع ك   ا ا م  ون   م   .(ق ال   ُّي  ار 

This is similar to what was discussed in Sūrah Nisā’, as the verse 

here also ends in a wāw sākinah. As explained before, this is 

extremely rare in the Qur’ān and sets this verse-ending apart 

from others in this sūrah and in the Qur’ān. Here the word (لُّوا  (ض 
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comes from the root ( َل  which means “to go astray”. So the ,(ض 

meaning of the word is again complemented by its ending, in 

that this particular verse-ending has ‘strayed’ from the pattern of 

the others in the sūrah.   

Sūrah Anbiyā’  

The 112 verses of this sūrah all end in a nūn or mīm preceded by 

a nūn or wāw sākinah, as in (  ون ر ض  ع  ل ي  ) and (مُّ  Although the .(ال ع 

nūn or mīm is present as the letter in every single verse, there is 

one exception to the norm. This comes in verse 66, which reads: 

ُّك   ) ّل   ي ُض  ي ئًا و  ُك    ش  ا ّل   ي نف ع  ون   اللَـه   م  ن د  ون   م  ب د   Here the mīm is .(ق ال   َأف ت ع 

preceded by a mutaḥarrik letter rather than a letter of madd. It is 

also one of the very few verse-ends in the Qur’ān to end in the 

pronoun (   ك).  

In this verse, Nabī Ibrāhīm ‘ rebukes his people by asking 

them: “Then do you worship instead of Allah that which does 

not benefit you at all, nor harms you?” The forcefulness of his 

censure is enhanced by the shorter pronunciation of this verse-

end and through it being different to all the others in the sūrah. 

This applies only to the count of Kūfī. According to the other 



Reflections Regarding the Beauty of the Verse-ends 

_____________________________________________________________________________ 

48 
 

scholars, there is complete harmony in all of the verse-ends of 

this particular sūrah.  

Sūrah Ḥajj  

There are a number of different letters that are found at the end 

of the verse-ends in this sūrah, but what they all have in common 

is that they are all preceded by either a yā’ or wāw sākinah, as in 

ي  )  There is one exception to this among the 78 .(ال ق ب ور  ) and (ع ظ 

verses of this sūrah. This is found in verse 18, the end of which 

reads: (  اء ا ي ش  ع ل   م  ِنَ  اللَـه   ي ف 
 This verse-ending is set apart from the .(ا

rest in that the last letter is preceded by an alif rather than a yā’ 

or wāw as in the other verses. The last letter is also a hamzah, 

which throughout the entire Qur’ān is very rarely found at the 

end of verses. For this reason, al-Ja‘barī lists this word as one of 

those which is considered as a verse-end but which resembles 

words which are not.
22

  

The meaning of this part of the verse is: “Indeed, Allah does 

what He wills.” Allah  does as He pleases, and no one can 

compel Him to conform to what they desire. His actions are also 

completely unlike the actions of creation. So in the same way that 

Allah’s actions do not conform to others and are completely 
                                                             
22

 See Ḥusn al-Madad, pg. 374.  
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different to those of others, this verse-ending also does not 

conform to the others in the sūrah and is different to them. 

There is also additional emphasis in this verse-ending compared 

to the others, in that the hamzah preceded by the alif results in a 

madd muttaṣil, which must be pulled to a length of 4 ḥarakāt. 

The madd in all the other verse-endings is a madd ‘āriḍ, in which 

the reciter has the option of pulling it to a length of either 2, 4, 

or 6 ḥarakāt. If he chooses the first option, then this particular 

ending will further be distinguished from the rest, as the madd in 

it would then be longer than the others.  

Lastly, what further sets this verse and its ending apart from the 

others is that when the reciter reaches this point, he will fall 

prostrate in sajdah to glorify Allah, as this verse is a verse of 

sajdah tilāwah. And this sajdah and its glorification would be 

more meaningful to him if he is aware of the difference in this 

verse-ending compared to that of the others in the sūrah.     

Sūrah Furqān  

The endings of the 77 verses of Sūrah Furqān all end in an alif, 

as in (يًرا وًرا) and (ن ذ   There is one exception to this however, as .(ن ش 

the end of verse 17 reads: (  يل لُّوا الَسب  ء   َأم   ه    ض  ّل  ـٰؤ  ي ه  ب اد  ل ل ت    ع   .(َأَأنت    َأض 
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This is the only verse which ends in a lām rather than an alif, 

which makes it stand out from the rest of the endings in the 

sūrah. The meaning of this part of the verse is, “Did you mislead 

these, My servants, or did they themselves stray from the way?” 

This is therefore similar to what has been mentioned before in 

previous sūrahs, with the verse-end complementing the meaning 

of the verse in that it has ‘strayed’ from all the others in the 

sūrah, just as these people have strayed from the straight path. 

 

At the end of this sūrah, there is an utterly beautiful passage that 

describes the actions and qualities of (  ـٰن ب اد   الَرْح    i.e. “the ,(ع 

Servants of the Most Merciful”. These verses are from verse 63 

until verse 77, which is the end of the sūrah. These verses have 

verse-ends that are similar to the rest of the sūrah, in that they all 

end in an alif. However, upon closer examination a minor 

difference may be noted, in that in all the preceding verses the 

letter preceding the alif is preceded by a yā’ or wāw sākinah, as in 

يًرا) وًرا) and (ن ذ   In contrast, in the verse-ends in this particular .(ن ش 

passage, the letter preceding the alif is preceded by another alif, 

as in (ًما َل  اًما) and (س   This slight difference beautifully .(غ ر 
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distinguishes this passage from the rest of the sūrah in a very 

subtle manner. 

Within this set of verses there is one particular verse-end that 

differs from the rest in this passage, but which is exactly the same 

as the verse-ends in the rest of the sūrah. This is found in the 

end verse 70: (ميًا ن   اللَـه   غ ف وًرا َرح  َك   However, there is coherence in .(و 

this, in that this particular verse-end describes a quality of Allah 

 and not a quality of (  ـٰن ب اد   الَرْح    This difference also serves to .(ع 

distinguish the attributes of Allah  from those of His creation.  

Sūrah Naml 

The 93 verses of Sūrah Naml all end in either a nūn or a mīm 

preceded by a letter of madd, as in (  ب ي ن ون  ) ,(مُّ  .(ع ل ي  ) and (ي وق 

According to the count of Kūfī, this pattern is kept intact 

throughout the entire sūrah. However, according to the count of 

the other scholars, there are two exceptions.  

The first is in verse 33, which reads: (  يد د  ُأول و ب أْس   ش  ن   ُأو ل و ق َوة   و   .(ق ال وا َن  

According to the count of Madanī and Makkī, the word (  يد د   is (ش 

considered as being a verse-end. Here the end of the verse is with 

a dāl, rather than a nūn or a mīm.  
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In this verse, the speech of the advisors to the queen of Sheba is 

quoted, the meaning of which is, “They said, ‘We are men of 

strength and of great might.’” This statement of theirs is 

emphasised when waqf is made on (  يد د   .for two reasons ,(ش 

Firstly, due to the difference of the letter of this verse-end 

compared to that of the others. And secondly, when waqf is made 

on this word, the dāl at the end becomes sākin, due to which its 

quality of qalqalah becomes very prominent and clear. The sound 

of the pronunciation of this particular verse-end is thus much 

more forceful and emphatic as compared to the others, due to the 

qualities of shiddah and qalqalah present in the dāl, which are 

absent in the nūn and mīm. This forcefulness of the sound of its 

pronunciation complements the meaning of the word (  يد د   ,(ش 

which carries the meanings of “strong”, “powerful” and 

“forceful”. Thus waqf on this place emphasises the statement 

made by the advisors to the queen.  

 

The second exception is in verse 44. The relevant part of the 

verse is the speech of Nabī Sulaymān ‘, in which he speaks to 

the Queen of Sheba: (  ار ير ن ق و  َرد   م   م  ح   مُّ نَه   ِص  
ِ
 According to the .(ق ال   ا

count of all the scholars other than Kūfī, the word (  ار ير  is (ق و 
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considered as being a verse-end. Here the verse ends with rā’ 

rather than a nūn or mīm.  

The meaning of this part of the verse is, “He said, ‘Indeed, it is a 

palace made smooth with glass.’” We know from another verse of 

the Qur’ān that Nabī Sulaymān‘ was granted a kingdom 

unlike that granted to any other king. And thus this palace and 

this glass of his must also have been unlike any other. It is for 

this reason that the queen of Sheba mistook it for water and thus 

uncovered her shins. And the imagery of this glass resembling 

water that is unlike any other is highlighted and made more vivid 

by this verse-end having a letter unlike all the others. 

Sūrah Qaṣaṣ 

Most of the 88 verses of this sūrah end in a nūn or mīm preceded 

by a yā’ or wāw sākinah, as in (  ن ون م  ي  ) and (ي ؤ   with the vast ,(الَرح 

majority ending in a nūn. There are a few other verses that end 

in a different letter though. There are two that end a lām and two 

that end in rā’. The verse-ends of verses 22 and 28 are (  يل  (الَسب 

and (  ك يل ري  ) and the verse-ends of verses 23 and 24 are ;(و   and (ك ب 

 The verse-ends of verses 25, 26 and 27 follow the normal .(ف ق ري  )

pattern of the sūrah and are (  ي ي  ) ,(الَظال م  َم  ي  ) and (ال   The .(الَصال ح 

endings of the verses from 22 to 28 are: (  يل اء   الَسب  و  ي ن   س  ب    َأن ُّي  د   ,(ر 
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ري  ) ي خ   ك ب  َأب ون   ش   ري    ف ق ري  ) ,(و  ن   خ  َ  م  ل 
ِ
ل ت   ا ا َأنز  ن    ل م 

ِ
ي  ) ,(ا م   الَظال م  ن   ال ق و  ت   م    ,(َن  و 

ي  ) َم  ت   ال ق و يُّ  ال  ر  ت أْج  ن   اس   ري    م  نَ  خ 
ِ
ي  ) ,(ا ن   الَصال ح  اء   اللَـه   م  ِن ش 

ن   ا د  ت ج   and (س  

lastly (  ك يل ا ن ق ول   و  ٰ  م  اللَـه   ع ل      .(و 

These verses speak about what happened to Nabī Musā  when 

he fled to Madyan. Although the two verses ending in a lām and 

the two ending in a rā’ differ from the others in the sūrah in 

terms of their last letter, they are in perfect harmony with each 

other. More than that though, they also have similarities in their 

meanings. Regarding the two verses which end in a lām: in verse 

22 Nabī Musā  makes du‘ā’ to Allah to guide him, and in 

verse 28 he invokes Allah as a guardian of his affairs. Regarding 

the two verses which end in a rā’: in verse 23 the father of the 

women is described as (  ري  and in verse 24 Nabī Musā  is ,(ك ب 

described as (  ف ق ري). Incidentally, the three verse-ends that follow – 

ي  ) ي  ) ,(الَظال م  َم  ي  ) and (ال     .are all also descriptions of people – (الَصال ح 

Sūrah ‘Ankabūt  

The verses of this sūrah all end in a nūn, a mīm or a rā’ preceded 

by a yā’ or wāw sākinah, as in (  ت ن ون ل ي  ) ,(ي ف  ري  ) and (ال ع   There is .(ي س 

no exception to this among all of its 69 verses, according to the 

count of Baṣrī, Dimashqī and Kūfī. However, according to the 
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count of Madanī, Makkī and Ḥimṣī, verse 29 reads as follows: 

يل  ) ون   الَسب  ع  ت ق ط  ال   و  ج  يل  ) They count the word .(َأئ نَُك    ل ت أْت ون   الر    here (الَسب 

as being a verse-end. Thus according to their view, there is one 

exception to the pattern of the letters of the verse-ends, as this 

one ends in a lām.  

In this verse, Nabī Lūṭ  addresses his people and says: “Do 

you indeed approach men, and cut off the highway?” The 

emphasis in the words of Nabī Lūṭ ‘ is brought out further 

through this verse-end having a different ending to the others in 

the sūrah.  

The phrase (  يل ون   الَسب  ع  ت ق ط   is given by some translators as (و 

meaning to rob people on the road, but has been rendered here 

in a more direct fashion, as the literal meaning of the root (قطع) – 

from which the word (  ون ع  ت ق ط   stems – means ‘to cut’. And this (و 

literal meaning is enhanced through the word (  يل  being (الَسب 

considered as a verse-end, as now it is ‘cut off’ from the words 

that follow it.  

Sūrah Rūm 

The 60 verses of Sūrah Rūm all have verse-ends in which the last 

letter is a nūn that is preceded by either a yā’ or wāw sākinah, as 
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in (  ر ين ف  ل ب ون  ) and (َك  ي غ   However, there are two types of .(س  

exceptions to this.  

The first is where the last letter is a mīm that is preceded by a yā’ 

sākinah. This occurs in verse 5, the end of which reads as follows: 

ي  ) ز يز   الَرح  و   ال ع  ه  اء   و  ن ي ش   :and in the end of verse 27, which is ;(ي نص    م 

ك ي  ) ز يز   ال ح  و   ال ع  ه  ض   و  َر  ال  ات   و  او  ٰ  ف   الَسم  َع ل  ث ل   ال  ّل    ال م  .(و 
23

  

The second exception is where the last letter is a rā’ that is 

preceded by a yā’ sākinah. This occurs in verses 50 and 54. The 

end of verse 50 reads: (  ير ء   ق د  ٰ  ك     َش   و   ع ل  ه  َ  و    ٰ ت  و  ي   ال م  ح  ل    ل م  َٰ نَ  ذ 
ِ
 ;(ا

and the end of verse 54 reads: (  ير ل ي   ال ق د  و   ال ع  ه  َ  و  اء    ا ي ش  ل ق   م    .(َي  

These verses all speak about the power and the might of Allah  

and how He is able to do as He wills and as He pleases. 

Whatever might and power is granted to anyone else can never 

compare to that of Allah Almighty. And the fact that these verses 

have a different ending compared to the others serves to reinforce 

the idea that the qualities and abilities of Allah  are greater and 

unlike that of anyone or anything else.   

                                                             
23

 There is also verse 2 of this sūrah, (  وم ب ت  الرُّ  ,which also ends in a mīm. However ,(غ ل 

the word (  وم  is not considered as being a verse-end by all the scholars, as Madanī (الرُّ

Thānī and Makkī do not count it. Even if it is taken into consideration, then the two 

verses quoted above are still different, in that they end with a mīm preceded by a yā’ 
sākinah whereas here the mīm is preceded by a wāw sākinah.  
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Sūrah Aḥzāb 

The verses of Sūrah Aḥzāb all end in an alif, as in (ك ميًا  and (ح 

رًيا) ب   However, there is just one exception to this, found at the .(خ 

end of verse 4: (  ي الَسب يل و   ُّي  د  ه  َق  و  اللَـه   ي ق ول   ال ح  ُك    و  اه  ُك   ب أَف و 
ل  ل ُك    ق و  َٰ  Here the .(ذ 

verse ends with a lām instead. This is the only exception among 

all of the 73 verses of this sūrah, according to the riwāyah of 

Ḥafṣ. The meaning of this part of the verse is: “That is [merely] 

your saying by your mouths; but Allah says the truth, and He 

guides to the [right] way.” A contrast is made here between the 

speech of certain humans and the speech of Allah Almighty. The 

speech of Allah  can never compare to that of any human 

being, and this difference is emphasised and starkly brought into 

focus through this verse having a different ending compared to 

the rest. In the same way that His speech is different to others, so 

too is this ending different to all the others.  

In verse 153 of Sūrah An‘ām, Allah  states: “And this is My 

path, which is straight, so follow it; and do not follow [other] 

ways, for you will be separated from His way.” This verse shows 

that the path of guidance is only one, whereas the paths of 

misguidance are many. The verse in Sūrah Aḥzāb states that 

Allah  guides to the right way. The fact that its verse-end is the 
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only one of its type in the sūrah is thus perhaps an allusion to 

the idea of the path of guidance being one, as mentioned in the 

verse in Sūrah An‘ām. 

The difference of this verse-end is made all the more striking and 

amazing when considering the ends of the following verses, in 

which an uncommon tajwīd rule is applied: verse 10, which is: 

ن ون  ) للَـه   الظُّ نُّون   ِب  ت ظ  وّل  ) :verse 66, which is ;(و  ن ا الَرس  ع  أَط   ,and verse 67 ;(و 

which is: (  لُّون   الَسب يَل  ,When a word is indefinite and manṣūb .(ف أَض 

the last letter will take a fatḥatān; and when waqf is then made 

on it, it will be read with a madd ‘iwaḍ and thus be read with an 

alif instead of a fatḥatān, as in (ك مي ا  However, when it is .(ح 

definite and manṣūb, the last letter will take a fatḥah; and when 

waqf is then made on it, iskān will be made and it will be read 

with a sukūn instead of a fatḥah, as in (الَسب يل).  

The endings of the three verses above are all definite – yet they 

are still written with an alif at the end, as is the case with 

indefinite nouns. And it seems to me, and Allah knows best, that 

the purpose of this alif is to maintain the pattern and the rhyme 

of the sūrah having verses which all end in an alif.
24

 So the same 
                                                             
24

 Among the Seven Qurrā’, there are three different applications in these three words. 

Abū ‘Amr and Khalaf read them as (ن ون ول) ,(الظُّ  i.e. without the alif at ,(الَسب يل) and (الَرس 
the end, according to the origin of the words. Nāfi‘, Ibn ‘Āmir and Shu‘bah read them 
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thing could have applied in the ending of verse 3, as the word 

يل  )  in that verse is manṣūb and thus could theoretically also (الَسب 

have been written with an alif at the end, as is the case with the 

other three words. The absence of the alif is not due to it being 

marfū‘ or majrūr.  

The most amazing thing is that this word is exactly the same as 

the ending in verse 67 – they are both the word (  يل  Yet in .(الَسب 

the one instance it is written with an alif and in the other 

without one. This seems to lend weight to the idea that when 

there is a verse-end that deviates from the norm within a 

particular sūrah, then it is purposefully done so due to some 

underlying reason. And Allah  knows best.  

Sūrah Saba’ 

The 54 verses of Sūrah Saba’ all have verse-ends in which the last 

letter is preceded by either a yā’ or wāw sākinah, as in (  ري ب   and (ال خ 

 According to the count of all the scholars other than .(ال غ ف ور  )

Shāmī, this pattern is prevalent throughout the whole sūrah. 

                                                                                                                                                                                                   

with the alif at the end both waqfan and waṣlan, taking into account the script of the 

words. And the remaining Qurrā’ read with them an alif when reading waqfan but 

not when reading waṣlan. This application is the most beautiful in my view, as it 

highlights these words as being verse-ends when stopping on them by keeping them 

similar to the other verse-ends, but not when reading through.     
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However, according to the count of Shāmī, in the verse which 

reads, (  ِش  ال ي   و  نَت ان   ع ن ي م  م   أ ي ة   ج  ك ِن   س    ف   م 
 
ب ا ن   ل س   ِش  ال  ) the word ,(ل ق د   َك   (و 

is counted as a verse-end. Here the last letter is preceded by a 

fatḥah rather than a yā’ or wāw sakinah.  

The meaning of this verse is: “There was for Saba’ in their 

dwelling place a sign: two gardens on the right and on the left.” 

The fact that the bounty of these two gardens being granted to 

these people is preserved for eternity in the Qur’ān, and the fact 

that Allah  declares them as being a sign from Him, means 

that they must have been no ordinary gardens. There must have 

been something special about them which set them apart from 

the gardens granted to others, and this idea is complemented by 

this verse-ending being set apart from all the others in the sūrah.  

Sūrah Ṣāffāt  

Verses 1 to 3 all end in an alif, as in (فًّا ًرا) ,(ص  ًرا) and (ز ج  ك   Verses .(ذ 

4 to 11 all end in a letter of qalqalah preceded by a kasrah 

preceded by an alif, as in (  د اح  ق  ) ,(ل و  ار  ش  اك ب  ) and (ال م   And  .(ال ك و 

verses 12 to 182 all end in a nūn or mīm preceded by a yā’ or 

wāw sākinah, as in (  ون ر  خ  ي س  ين  ) ,(و  ي  ) and (الَزقُّوم  ) ,(ادل   ح    .(ال ج 
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In the first three verses, Allah  takes an oath by certain types 

of angels. Verse 4 then speaks about what this oath is meant to 

draw attention to, which is that Allah is One. The verse has the 

wording (  د اح  ه ُك    ل و  ـٰ ل 
ِ
نَ  ا

ِ
 which means: “Indeed, your God is ,(ا

certainly One.” This is a very emphatic statement, as it contains 

two particles of emphasis: the word ( َن
ِ
 and the lām of emphasis (ا

attached to the last word, (  د اح   The emphasis in this verse is .(ل و 

brought out even further through the switch in the pattern of 

verse-endings from an alif to a letter of qalqalah, which itself also 

strengthens the emphasis due to the forcefulness of its recitation 

and the clarity of the qalqalah when stopping on (  د اح    .(ل و 

 

Verse 5 clarifies who Allah  is, and the remainder of the verses 

in the set then speak about the jinn. This set of verses ends with 

a mention of the creation of man. The next set of verses then 

begins by speaking about the arrogant and mocking nature of the 

disbelievers among men.  

There is thus similarity between each of the verse-endings within 

a particular set of verses, and when there is a change from one 

set to another, there is a change in the pattern of the verse-ends 

as well.  
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Sūrah Ṣād 

In the first verse of this sūrah, the last letter is preceded by a 

sākin ṣahīh, as in (  ك ر  In verses 2 to 66, the last letter of the .(اَّل  

verse-ends is preceded by an alif, with most of the last letters 

being letters of qalqalah, as in (  ق اق ش   And in verses .(ك َذاب  ) and (و 

67 to 88, the verses – with one exception – all end in nūn or 

mīm preceded by a yā’ or wāw sākinah, as in (  ون ر ض  ع  ي  ) and (م    .(ع ظ 

The opening verse of this sūrah reads: (  ر ك  ي اَّل   أ ن   ذ  ال ق ر  َ  و   This  .(ص 

means: “Sād.  By the Qur’ān, full of admonition.” The verse-end 

here, (  ك ر  bears no similarity at all to any of the others in the ,(اَّل  

sūrah. More than that though, it stands out in comparison to all 

other verse ends in the Qur’ān as well, as it is one of the few to 

end in rā’ preceded by sākin ṣahīh. The verse swears an oath by 

the Qur’ān, and the grand and exalted nature of the Qur’ān is 

highlighted here by this verse having a verse-end with a pattern 

that is exclusive to it.  

Furthermore, the letter rā’ at the end has the quality of takrīr, 

which is the repeated knocking of the tongue against the palate. 

The Qur’ān is specifically described in this verse as containing 

admonition and reminder, and the style of it is such that its 

reminders and admonitions are repeated again and again 
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throughout its many sūrahs. And this feature is perhaps brought 

to mind through the rā’ at the end being read by repeatedly 

knocking against the palate. 

 

In the last set of verses in this sūrah, the verses all end in a nūn 

or mīm. However, there is just one exception to this. This is in 

verse 84, which reads: (  َق  َأق ول ال ح  قُّ  و   Here the last letter is a .(ق ال   ف ال ح 

lām instead. What makes this verse-end stand out even more 

though is that the word (  َأق ول) appears only 7 times in the entire 

Qur’ān, and this is the only place where it is found as a verse-

end. It is thus distinct from all others.  

The meaning of this verse is: “He said, ‘This is the truth, and the 

truth I say.’” Here Allah  declares that He only speaks the 

truth. The speech of Allah is unlike the speech of anyone or 

anything else. He speaks only the truth while the speech of 

humans is mixed with lies and untruths. Thus the difference of 

Allah’s speech is highlighted through this verse having a different 

ending to the others in the sūrah.  
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The above discussion is applicable only according to the count of 

Kūfī, as he is the only one who counts both (  ر ك   as (َأق ول  ) and (اَّل  

being verse-ends. According to this view, there is a beautiful 

similarity between this sūrah and Sūrah Ṣāffāt that precedes it. 

They both have three sets of verses, and both begin with an oath 

which has a distinct pattern in it its verse-ends. The second set of 

verses in each sūrah both have verse-ends containing an alif with 

most of them also ending in a letter of qalqalah. And the third 

set of verses in each sūrah both have verses ending in a nūn or 

mīm preceded by a yā’ or wāw sākinah.  

According to the view of the other scholars, both (  ك ر  (َأق ول  ) and (اَّل  

are not considered as being verse-ends. The beauty of this view is 

that now this sūrah will contain only two sets of verses, and 

within each set there will be perfect harmony and similarity in 

the pattern of the verse-ends, without any exception. 

  

As mentioned before, in the first set of verses, the last letter is 

preceded by an alif, with most of the last letters being letters of 

qalqalah, as in (  ق اق ش   In the second set, all verses .(ك َذاب  ) and (و 

end in nūn or mīm preceded by a yā’ or wāw sākinah, as in 

ون  ) ر ض  ع  ي  ) and (م   This second set of verses deals mostly with .(ع ظ 
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the story of the interaction between Nabī Ādam  and Iblīs. 

This incident is mentioned in other sūrahs as well, such as 

Sūrahs Baqarah, A‘rāf and Ḥijr. In all three of these sūrahs, the 

pattern of the verse-ends is that the last letter is a nūn or mīm 

preceded by a yā’ or wāw sākinah.  

So although the pattern of the verse-ends in the second set differs 

with the pattern of the verses that precede it in this sūrah, a 

similarity is maintained between it and the pattern found in other 

sūrahs that discuss the same incident.    

Sūrah Zumar 

The 75 verses of this sūrah all have verse-ends in which the last 

letter is preceded by a letter of madd, as in (  ف ون ك ي  ) ,(ت ص    and (ال  ح 

ين  ) However, verse 14 reads .(ك فَار  ) ل ًصا َّل   د  خ  ب د   م   Here the  .(ق ل   اللَـه   َأع 

last letter is a yā’ sākinah, with the yā’ being the yā’ mutakallim. 

This is the only verse is this sūrah to end in this letter, and in the 

whole Qur’ān this type of ending is quite uncommon.  

What really makes this ending quite unique and amazingly 

distinct is that within this very same sūrah there is the verse-end 

ب اد  )  in which the yā’ mutakallim is indicated to by the kasrah ,(ع 

on the dāl but is omitted from the script of the Qur’ān. 
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Furthermore, in Sūrah Kāfirūn we find the verse-end (  ين  It is .(د 

the exact same verse-end, but in that sūrah the yā’ mutakallim is 

omitted whereas in this sūrah it is established. It thus seems quite 

clear then that this particular verse-end of (  ين  is meant to be (د 

distinct from all the rest, because if the yā’ mutakallim was 

omitted here as well, as in the other two examples, then it would 

be in harmony with the others in the sūrah.   

The meaning of this verse is: “Say: ‘Allah [only] do I worship, 

making my religion pure for Him [alone].’” To have ikhlāṣ 

means to single Allah  out as being the only one whom we 

worship with all our deeds being done for Him alone. The 

sincerity of the Prophet  in his worhip is thus highlighted here 

by this particular verse-end being singled out through it being 

the only occurrence of the word (  ين  as a verse-end in the (د 

Qur’ān. This perhaps also indicates that the ikhlāṣ of the Prophet 

 is unique and unlike the ikhlāṣ of any other human being. 

The above discussion applies only to the count of Kūfī as the 

other scholars do not consider the word (  ين  .to be a verse-end (د 

The beauty of their view is that without exception there will be 

similarity and harmony between all the verse-ends of the sūrah. 



Chapter 3 

_____________________________________________________________________________ 

67 
 

Sūrah Shūrā 

The 53 verses of Sūrah Shūrā all have verse-ends in which the 

last letter is preceded by either a yā’ or wāw sākinah, as in (  ك ي  (ال ح 

and (  ك ور  According to the count of all the scholars other than .(ش 

Ḥimṣī and Kūfī, this pattern is prevalent throughout the whole 

sūrah. However, according to the count of Ḥimṣī and Kūfī, verse 

32 reads: (  م َع َل  ل  ر   َك  ار   ف   ال ب ح  و  ت ه   ال ج  ن   أ ّي  م   Here the last letter is .(و 

preceded by an alif rather than a yā’ or wāw sākinah.  

The meaning of this verse is, “And of His signs are the ships in 

the sea, like mountains”, with the word that is the verse-end, 

م  ) َع َل  ل   having the meaning of “like mountains”. This statement ,(َك 

is emphasised when waqf is made on (  م َع َل  ل   .for two reasons ,(َك 

Firstly, due to the difference of this verse-end compared to that of 

the others. Secondly, the majority of the other verses end with a 

sākin letter preceded by a yā’ sākinah. This pronunciation 

contains flatness and is accompanied by the lowering of the jaw. 

In contrast, this verse has the last letter preceded by an alif, 

which has an upward sound and is accompanied by the opening 

of the mouth. This upward sound in its recitation brings to mind 

the image of a mountain, or of a ship as huge as one, rising up 

and up into the sky.  
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Furthermore, when waqf is made, the word (  م َع َل  ل   will have a (َك 

madd ‘āriḍ, which could be pulled to a length of 2, 4 or 6 

ḥarakāt. If the reciter chooses to apply madd, then the imagery 

mentioned previously would be made even more striking and 

vivid, as the upward sound of the recitation would then be 

prolonged even further. 

Sūrah Aḥqāf     

The verses of this sūrah all end in a nūn or a mīm preceded by a 

yā’ or wāw sākinah, as in (  ون ر ض  ع  ك ي  ) and (م   There is just one .(ال ح 

exception to this, found in verse 33, the end of which reads as 

follows: (  ير ء   ق د  ٰ  ك     َش   نَه   ع ل 
ِ
ٰ  ا  This means: “Yes. Indeed, He is .(ب ل 

over all things competent.” This verse contains a particle of 

emphasis, and the emphasis in this statement is strengthened 

through this verse-ending being different from the others.   

Sūrah Muḥammad  

This sūrah has a unique pattern in its verse-endings that makes it 

stand out compared to all the others. Out of all the chapters in 

the Qur’ān, it is the only one where the majority of its 38 verses 

end in the pronouns (   ه) and (   ك). In other sūrahs it is quite rare 
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to find verses ending in these pronouns. However, there are a 

few notable exceptions to this pattern within this sūrah.  

The first exception is that two of its verses end in the pronoun 

ا) .(ه 
25

 This is found in verses 10 and 24, which end in the words 

ث ال ه ا)  :respectively. The Arabic wording of verse 10 is (َأق ف ال ه ا) and (َأم 

ث ال ه ا) ر ين   أَم  ف  ل ل َك  َمر   اللَـه   ع ل هي  م   و  ن ق ب ل ه م   د  ين   م  ب ة   اََّل  ن   ع اق  وا ك ي ف   َك  ر  َر ض   ف ي نظ  وا ف   ال  ري   .(أَف ل    ي س 

The meaning is: “Have they not travelled through the land and 

seen how was the end of those before them? Allah destroyed 

[everything] over them, and for the disbelievers is something 

comparable.” Here Allah  is threatening the disbelievers that 

they can be destroyed just as those before them were, and this 

warning is emphasised through this verse-ending being different 

from the rest.  

 

Verse 24 reads: (ف ال ه ا ٰ  ق ل وب   َأق  أ ن   َأم   ع ل  ون   ال ق ر  بَر   The meaning of .(َأف َل   ي ت د 

this is: “Then do they not reflect upon the Qur'an, or are there 

locks upon [their] hearts?” Interestingly, many translators have 

inaccurately translated a section of this verse by rendering it as 

“their hearts”, perhaps under the influence of all the preceding 
                                                             
25

 This is according to the count of Kūfī. According to the count of the others, there 

will be another such instance as they also count the word (ا ه  ار  ز   in verse 4 as being a (َأو 

verse-end.   
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verses containing the pronoun (   ه). The phrase “their hearts” 

would in Arabic be (ق ل وُب  م) and the verse could have been given as 

ٰ  ق ل وُب  م)  This would have caused this verse-ending to be .(َأم   َأق ف ال   ع ل 

in harmony with those preceding and following it, as then it too 

would have ended in the pronoun (  ه). But this is not how Allah 

 revealed the verse. Instead, it was revealed with it having a 

different ending compared to the other verses. So what could 

possibly be the reason for this?  

Allah knows best, but in this verse Allah  is encouraging us to 

ponder on the Qur’ān and admonishing those who fail to do so. 

If the reciter was paying attention to his recitation, he would 

have noticed that most of the verse-endings preceding this one 

ended as (   ه) and (   ك), but now this one suddenly ends as (ا  .(ه 

This should naturally cause him to think: why? Why is this 

ending different from the others? Without even realising it, he 

would then begin the process of engaging in pondering on the 

Qur’ān. So this verse which calls towards reflecting upon the 

Qur’ān contains within itself an inherent feature that causes the 

reciter – if he is perceptive enough to notice it – to automatically 

engage in that process! Subḥānallah. 
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The second exception to the pattern of the verses in this sūrah 

ending in the pronouns (   ه) and (   ك) is found within verse 15.
26

 

This verse describes certain rivers that are found in Paradise. The 

first is (  ن هي ا أَْن  ار   م  ن َماء   غ ري    أ س  ه  ) the second is ;(ف  م  ع  ن لَب    لَم   ي ت غ رَي   ط  َأْن  ار   م    ;(و 

the third is (  ة   ل  لَشار ب ي ر   ََّلَ ن   َخ   َأْن  ار   م    and the fourth and final one is ;(و 

فًّى) ص  ل   مُّ ن   ع س  َأْن  ار   م    The meaning of this is: “In it are rivers of .(و 

water unaltered, rivers of milk the taste of which never changes, 

rivers of wine delicious to those who drink, and rivers of purified 

honey.”  

The word at the end of the description of the third river, i.e. the 

word (  ل  لَشار ب ي), is considered as being a verse-end by Baṣrī and 

Ḥimṣī. Although, this type of verse-ending – a nūn preceded by 

a yā’ sakinah – is one of the most common throughout the 

Qur’ān, in this particular sūrah it is immediately noticeable as 

being strikingly distinct from all the other verse-endings. What 

makes this more interesting is that this verse-ending comes in the 

middle of the sequence of the description of the various rivers. It 

comes at the end of the third one, not at the end of the fourth as 

one would logically expect if going according to reason. 

Moreover, according to the stop symbols of the fifteen-line 
                                                             
26

 If the count of Ḥimṣī is considered, then there will be a third exception as he 

counts the words ( ق اب  الر    ) and (  ق َث    .in verse 4 as also being verse-ends (ال و 
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muṣḥaf, this would not be a place where a stop would be 

expected to be made, as there are no stop symbols to be found 

from the beginning of the first description till the end of the 

fourth one.   

So what makes the description of the third river different from 

the others and thus deserving of extra emphasis through it being 

considered as a verse-end? The difference is that the other 

descriptions simply describe the contents of the river itself, 

whereas in this one the description is connected to the contents 

of the river being drunk. The benefit of the stop at this point 

would be that it would allow the reciter to bring to mind the idea 

of drinking that wine and imagining what it might be like.  

Furthermore, the contents of the other three rivers – water, milk 

and honey – are things which are permissible for us to drink, 

whereas what is mentioned in this river – wine – is forbidden for 

us. Although the water, milk and honey of the Hereafter cannot 

compare to that of this world, the reciter might connect his 

experience of drinking them in this world to imagining what it 

might be like to drink them in Paradise. On the other hand, a 

faithful Muslim would never have drunk wine at all in his life, 

and would thus have no real-life experience to draw on when 
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trying to envisage what it might be like to drink the wine of 

Jannah. This is perhaps another reason why this particular place 

would be considered as a verse-end to the exclusion of the others.  

The word (  ل  لَشار ب ي) comes from the root letters (رشب) which 

means to drink, but is described in more detail in Lane’s Lexicon 

as signifying “the conveying to one’s inside, by means of his 

mouth, that in the case of which chewing is not practicable”.
27

 

The word (  ل  لَشار ب ي) contains a yā’ sakinah, which has a downward 

sound, and this mirrors the imagery of the wine passing down 

one’s throat. Moreover, unlike all the other verse-ends in this 

sūrah, the application of madd is possible in this particular one, 

which if done would strengthen this imagery even further and 

allow for more time to imagine the drinking of the wine.    

Sūrah Fatḥ 

The 29 verses of Sūrah Fatḥ all end in an alif due to madd ‘iwaḍ 

being applied, as in (ينًا ب  ز يًزا) and (مُّ  In all of these verse-endings .(ع 

the last letter that carries the tanwīn is preceded by a yā’ sākinah. 

However, the ending of verse 12 is: (ًما ب وًرا ك نت    ق و  ء   و  نَ  الَسو  ن نت    ظ  ظ   .(و 

Here the last letter carrying the tanwīn is preceded by a wāw 

                                                             
27

 Lane’s Lexicon, pg. 1 536. 
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sākinah instead of a yā’ sakinah. The meaning of this verse is: 

“And you thought evil thoughts, and you were a people corrupt.”  

To be corrupted means to be in a state other than what one is 

expected to be in, and thus the ruined and corrupted state of 

these people is made more vivid by this particular verse-ending 

being different in it not following the exact pattern of the other 

verse-endings in the sūrah. 

Sūrah Ḥujurāt  

The verses of this sūrah all end in a nūn or a mīm preceded by a 

yā’ or wāw sākinah, as in (  ون ر  ع   There is just one .(ع ل ي  ) and (ت ش 

exception to this, which is found in verse 13, the ending of which 

is: (  ري ب  نَ  اللَـه   ع ل ي   خ 
ِ
 This means: “Indeed, Allah is Knowing and .(ا

Acquainted.” This verse contains a particle of emphasis, and the 

emphasis in this statement is strengthened through this verse-

ending being different from the others.   

This sūrah contains five verses which all begin with the phrase 

ن وا) ين   أ م   This is an unusually high amount of occurrences .(ي أَُّيُّ ا اََّل 

for such a short sūrah, as it contains only 18 verses in total. In 

the verses that begin with this phrase, Allah  is calling out to 

and addressing the believers. There is one other verse that also 
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contains a nidā’, a calling out, but the difference is that all of 

mankind is addressed. This is found in the same verse 13 referred 

to above, which begins with the phrase (  ي أَُّيُّ ا النَاس). So in the same 

way that the beginning of this verse differs with the beginning of 

many others in the sūrah, so too is its ending different.  

The meaning of part of this verse is: “O mankind, indeed We 

have created you from male and female and made you peoples 

and tribes that you may know one another.” This verse is thus 

speaking about diversity within humanity and how we have all 

been created differently. The meaning of this verse is highlighted 

through its verse-end, in that by virtue of it being different from 

the others, there is now diversity in the last letters of the verse-

ends rather than complete uniformity. Ultimately though, despite 

our outward differences in appearance we are all still human and 

the similarities we share far outweigh any differences that may 

exist between us. In the same way, this verse-end is still very 

much similar to all the others and has the same form that they 

do, with it differing only with regard to the last letter that it has.  
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Sūrah Dhāriyāt 

Within Sūrah Dhāriyāt, the following sets of verses resemble each 

other: verses 1 to 4; verses 5 and 6; verses 7 and 9; and verses 10 

to 60. There is notably one verse that bears no similarity at all to 

any of the other verses in the sūrah. This is in verse 8, which 

reads: (  ت ل ف خ  ل   مُّ نَُك    ل ف ي ق و 
ِ
 This is the only verse to end in a fā’ in .(ا

this sūrah, and throughout the entire Qur’ān there are just two 

other verses that end in this letter. This is quite astonishing 

considering that the letter fā’ appears a total of 8 499 times in the 

Qur’ān.
28

 Moreover, this verse-end is also – to the best of my 

knowledge – the only one to be on this particular pattern of 

 It is thus distinct not only in this sūrah but in the whole .(مفتعل)

Qur’ān.  

The meaning of this verse is: “Indeed, you are in differing 

speech.” Another translation gives it as: “Most surely you are at 

variance with each other in what you say.” The word that is the 

verse-end is (  ت ل ف خ   which bears the meaning of “differing” or ,(مُّ

“at variance” in the translations given here. This meaning is thus 

complemented and reinforced by this particular verse-end being 

different and at variance with all the others.   

                                                             
28

 See Ḥusn al-Madad, pg. 545. 



Chapter 3 

_____________________________________________________________________________ 

77 
 

Sūrah Najm 

Verses 1 to 56 in this sūrah all end in an alif maqṣūrah, as in 

ٰى ) و  ىٰ ) and (ه   with just one exception to this according to the ,(غ و 

count of Kūfī. Verses 57 and 58 end in a hā’, as in (  ال  ز ف ة) and 

ف ة  ) ش   And verses 59 to 61 all end in a nūn preceded by a wāw .(َك 

sākinah, as in (  ب ون ج  ون  ) and (ت ب ك ون  ) ,(ت ع  د  ام      .(س 

The exception in set one, according to the count of Kūfī, is found 

in verse 28, the end of which reads: ( ي ئًا ق    ش  ن   ال ح  نَ  الَظنَ  ّل   ي غ ن   م 
ِ
ا  .(و 

The word (ي ئًا  here is counted as a verse-end by Kūfī but not by (ش 

the others. Thus the similarity in the verse-ends in set one is 

maintained, according to their view, from beginning to end.  

The word (ي ئًا  does end in an alif, but one that occurs due to (ش 

madd ‘iwaḍ being made. This distinction might not seem to be of 

much importance to some, as the pronunciation will still be an 

alif as in the other verse-ends, but those who have studied Qirā’āt 

will realise the significance of the difference here. This sūrah is 

one in which imālah or taqlīl only is applied in the verse-ends 

that are dhawāt al-yā’. Thus these applications will be made in 

the likes of ( ٰى و  ىٰ ) and (ه   Incidentally, most of the Kufan .(غ و 

qurrā’ will apply imālah kubrā in these words. Thus according to 

their recitation, the difference of the verse-end (ي ئًا  which will – (ش 
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be treated by them as such – will be clearly discernible, as it will 

be the only one to be read with fatḥ instead of imālah.  

The meaning of this last part of the verse is: “And indeed, 

assumption avails against the truth not a single thing.” The 

emphasis in this statement will be strengthened due to the 

difference of this verse-ending compared to the others preceding 

it. But more than that, the word (ي ئًا  ,”means “a single thing (ش 

and this meaning is highlighted and brought to the fore by this 

verse-end being the only one to end in an alif due to madd ‘iwaḍ.  

 

The last verse of the sūrah reads: (وا ب د  اع  وا ل لَـه   و  -The verse .(ف اْس  د 

ends preceding this one are: (  ب ون  (, )ت ب ك ون ج  ون  ) and (ت ع  د  ام   This .(س 

last one thus has some similarity to those preceding it, in that 

they all contain a wāw sākinah. The difference is that in the last 

verse-end the wāw sākinah is the last letter, whereas in the others 

it is the second last letter. This seemingly minor distinction 

actually makes a big impact, as verse-ends ending in a nūn 

preceded by a wāw sākinah are the most common type in the 

Qur’ān, whereas those ending in a wāw sākinah are of the 
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rarest.
29

 Thus this verse-ending stands out very prominently in 

comparison to all others in the entire Qur’ān.    

The meaning of this verse is: “So prostrate to Allah and worship 

[Him].” This verse conveys a command to make sajdah. It is 

related that the recitation of this sūrah, and this last verse in 

particular, was so powerful and moving that even the disbelievers 

fell down prostrate when they heard it.
30

 The word (وا ب د  اع   ends (و 

in a wāw, and this is pronounced with the circling of the lips. 

And this circling of the lips perhaps mirrors the imagery of one 

curled up in prostration. The recitation of the verse-end thus 

complements the meaning.  

It is noteworthy that the translations give the word (وا ب د  اع   as (و 

“worship [Him]”, but the pronoun that would mean “Him” is 

missing from the verb in Arabic. It is (وا ب د  اع  وه) and not (و  ب د  اع   .(و 

This maintains both the distinction of this particular verse-end as 

well as the circling of the lips as being the last part of its 

pronunciation.  

                                                             
29

 As mentioned before, to the best of my knowledge, there are only three such 

examples in the Qur’ān, and only two of them are agreed upon as being verse-ends. 

They are the verse-ends (ول وا لُّوا) ,(ت ع  وا) and (ض  ب د  اع   .(و 
30

 See al-Jāmi‘ li Aḥkām al-Qur’ān of al-Qurṭubī.  
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Sūrah Ḥadīd 

In the 29 verses of this sūrah, the last letter is always preceded by 

a yā’ or wāw sākinah, with the last letter being mostly a nūn, 

mīm or rā’, as in (  ن ي م  ؤ  ك ي  ) ,(مُّ ور  ) and (ال ح  ُم   There is just one .(ال 

exception where the letter of madd preceding the last letter is an 

alif instead. This is in verse 13, the end of which reads as follows: 

اب  ) ذ  ب ل    ال ع  ن ق  ه   م  ر  اه  ظ  ة   و  يه   الَرْح   ن ه   ف  ط  ب   ِب  ور   َّل   ِب  -The verse .(ف ُض  ب   ب ي ِن  م ب س 

end here of (  اب ذ   besides being the only to contain an alif is ,(ال ع 

also the only one to end in the letter bā’, with this being one of 

only two letters of qalqalah in the sūrah. The meaning of this 

part of the verse is: “And a wall will be placed between them with 

a door, its interior containing mercy, but on the outside of it 

facing towards it is torment.” The mention of the punishment 

surrounding this wall is made more emphatic through it being 

pronounced with a letter of qalqalah at the end, and through it 

being different from the other verse-ends in the sūrah.  

The above discussion only applies to the count of Kūfī, as he is 

the only one who considers it to be a verse-end. Thus according 

to the other scholars, there is complete harmony in all the verse-

ends of the sūrah with regard to the letter of madd that they 

have, with there being no exceptions to the norm. 
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Sūrah Ṭalāq  

The verse-ends of this sūrah all end in an alif preceded by a 

fatḥah preceded by a sākin letter, as in (ًرا ٰى ) and (َأم  ر   ,However .(ُأخ 

an exception is found in verse 2, the end of which reads:  

ًجا) ر  خ  ع ل َّل   م  ن ي تَق   اللَـه   َي   م  ر   و  م   ال  خ  ال ي و  للَـه   و  ن   ِب  م  ن   ي ؤ  ن َك  ل ُك    ي وع ظ  ب ه   م  َٰ  The .(ذ 

verse-end (ًجا ر  خ   does end in an alif but the letter preceding the (م 

fatḥah is mutaḥarrik rather than sākin. Due to the similarity in 

its ending it is counted by Madanī Thānī, Makkī and Kūfī. 

However, due to the slight difference it has and due to it being 

connected in meaning with what follows, it is not counted by 

Madanī Awwal, Baṣrī and Shāmī.
31

  

 

In the same verse, the word (  ر  is counted as a verse-end by (ال  خ 

Dimashqī. The mention of the Last Day is thus emphasised 

according to his view.  

 

The beginning of verse 10 is: (  َل ب اب يًدا ف اتَق وا اللَـه   ي أُول   ال  د  اِبً  ش   .(أَع دَ  اللَـه   ل ه م   ع ذ 

The word (  َل ب اب  here is considered to be a verse-end by Madanī (ال 

                                                             
31

 See al-Qawl al-Wajīz, pg. 318.  
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Awwal, with emphasis thus being placed on the people of 

understanding.  

Verse 12 reads: (ء   ع ل ًما أَنَ  اللَـه   ق د   أَح اط   ب ك     َش   ير   و  ء   ق د  ٰ  ك     َش   وا أَنَ  اللَـه   ع ل  ل م   .(ل ت ع 

This contains the phrase (  ير ء   ق د  ٰ  ك     َش    It is noteworthy .(َأنَ  اللَـه   ع ل 

that wherever this phrase or those like it appears, the word (  ير  (ق د 

is always counted as verse-end. This is the only exception to that 

in the entire Qur’ān. This is according to the count of the 

scholars whose views are relied upon by the Qurrā’. However, it 

is still counted as verse-end even in this place by Ḥimṣī.   

 

Considering all the differences among the scholars in this sūrah, 

it is noted that according to the view of Baṣrī there will be 

complete harmony in the pattern of the verse-ends throughout 

the sūrah, without any exception. This will also apply to the view 

of Madanī Thānī, Makkī and Kūfī, with only the verse-end of 

ًجا) ر  خ   differing very slightly with the rest. According to the (م 

counts of Dimashqī, Madanī Awwal and Ḥimṣī, the words (  ر  ,(ال  خ 

َل ب اب  ) ير  ) and (ال   will respectively be exceptions to the norm (ق د 

according to them.  
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Sūrah Taḥrīm 

The verses of this sūrah all have endings in which the last letter 

is preceded by either a yā’ or wāw sākinah, as in (  ي  and (َرح 

ون  ) ر  م   with the majority being a yā’ sākinah. However, verse 5 ,(ي ؤ 

is an exception. It describes certain women in the following way: 

ًرا) َأب َك  اِئ  ات   ث ي  ب ات   و  ات   س  ئ ب ات   ع اب د  ن ات   ق ان ت ات   َت  م  ؤ  ات   مُّ ل م  س   Here the verse .(م 

ends in the word (ًرا َأب َك   which ends in an alif rather than a letter ,(و 

preceded by yā’ or wāw sakinah.
32

 This difference is made more 

distinct in that here the letter of madd – the alif – is the last 

letter, whereas in the other verse-ends the letter of madd is the 

second last letter. What makes this more striking is that in all the 

other words used to describe these women, the alif is also the 

second last letter of the word, as they are all sound feminine 

plurals. It is only the last word which constitutes the verse-end 

that is different, as it is a broken plural.  

The Arabic quoted above is simply part of the verse. The 

meaning of the full verse is: “Perhaps his Lord, if he divorced you 

[all], would substitute for him wives better than you - submitting 

[to Allah], believing, devoutly obedient, repentant, worshipping, 
                                                             
32

 If the count of Ḥimṣī is considered, there will be another verse-ending besides this 

one which does not conform to the rest, as he counts the word (  َْن  ار  in verse 8 as (ال 

being a verse-end.  
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and traveling - [ones] previously married and virgins.” The 

women described here are those who are regarded as being fitting 

wives for the Prophet . These are thus no ordinary women. 

The qualities they are described with are what sets them apart 

and distinguishes them from other women, and this idea is 

complemented by this verse-end being distinguished from all the 

others in the sūrah. Furthermore, the alif at the end has an 

upright sound, in contrast to the downward sound in most of the 

other verse-ends, which brings to mind the upright and 

outstanding nature of these women.  

Sūrah Ma‘ārij  

The longer sūrahs in the Qur’ān generally have a single pattern 

of verse-ends that resemble each other being present throughout 

the majority of the Sūrah, if not in its entirety. Within some of 

the shorter sūrahs though, there is a lot more variety in the type 

of verse-ends found within them. However, what is noticeable in 

these types of sūrahs is that there is still resemblance within a set 

of at least two or more verses that are consecutive. These verses 

that resemble each other discuss a particular theme, and when 

the discussion shifts to a different theme, the pattern of the verse-

ends shifts as well.  
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Within Sūrah Ma‘ārij the following sets of verses resemble each 

other: verses 1 to 3; verses 5, 6, 7 and 10; verses 8 and 9; verses 

11 to 14; verses 15 to 18; verses 19 to 21; and verses 22 to 44. 

There is notably one verse that bears no similarity at all to any of 

the other verses in the sūrah. This is verse 4, which reads as 

follows: (  ن ة ي   َأل ف   س   ه   َخ  س  ار  ق د  ن   م  م   َك  ه   ف   ي و  ل ي 
ِ
وح   ا الرُّ ئ ك ة   و  َل  ج   ال م  ر   This is .(ت ع 

the only verse to end in a hā’. Due to its lack of similarity with 

any of the other verses, it is not counted as being a verse-end by 

Dimashqī. However, it is counted by all the other scholars.  

The meaning of this verse is: “The angels and the Spirit ascend to 

Him in a Day the extent of which is fifty thousand years.” The 

three verses preceding this one all end in a short, sharp sound, as 

their last letter is preceded by a mutaḥarrik, rather than a letter 

of madd as is the norm. These endings – (  ع اق  ع  ) ,(و  اف  ار ج  ) and (د  ع   (ال م 

– are thus all quite forceful and emphatic. Although the word at 

the end of verse 4 is also preceded by a mutaḥarrik, the hā’ at the 

end causes it to be pronounced with more ease. This perhaps 

conveys the idea of the angels ascending to Allah  easily and 

without any difficulty.  

The three endings preceding verse 4 all have their last letter 

preceded by a kasrah. In contrast, the ending in verse 4 has its 
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last preceded by a fatḥah. The fatḥah has an upward sound, and 

this mirrors the imagery of the angels ascending to Allah .  

The three endings preceding verse 4 have letters which either 

have the quality of bayniyyah or shiddah. In contrast, the hā’ at 

the end of verse 4 has rikhwah, which means that the sound of 

its pronunciation is longer than that of the preceding letters. This 

longer sound complements the meaning of the verse which 

describes the great length of the day in which the ascent of the 

angels occurs.     

Sūrah Nūḥ  

This sūrah, as its name suggests, deals with the narration of Nabī 

Nūḥ . His story is mentioned in many other sūrahs as well, 

but what makes this one distinct from the others is that almost 

the entire sūrah is the direct quoted speech of Nabī Nūḥ . It is 

quite unusual to find such a long passage in the Qur’ān where 

the quoted speech of someone is mentioned. 

In this sūrah the first four verses describe how Allah  instructs 

Nabī Nūḥ  to warn his people of an impending punishment 

and how he responds to that by calling out and warning his 

people. These four verses all have endings resembling each other, 
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as they all end in either a mīm or nūn preceded by a yā’ or wāw 

sākinah, as in (  َأل ي) and (  ون يع  َأط   After this, the speech of Nabī .(و 

Nūḥ  continues, but now with a shift in the address. Instead 

of speaking to his people, he now speaks directly to Allah  – 

and with this change in the address comes a change in the 

pattern of the verse-endings as well. The verses now all start to 

end in an alif, as in (ْن  اًرا اًرا) and (و  ر   and this pattern is ,(ف 

maintained until the end of the sūrah. 

 

There are many other sūrahs preceding this one where the 

pattern of the verse-endings was that they all ended in an alif. 

What makes the pattern in this sūrah a bit different though is 

that there is a repetition of the alif in the word that is the verse-

end, as can be seen in the two examples quoted above. If one 

notices this, an interesting observation can be made in verse 23, 

which is: (ا ً ن ْس  وق   و  ي ع  ّل   ي غ وث   و  اعًا و  و  ّل   س  ا و  دًّ نَ  و  ر  ّل   ت ذ  نَ  أ ل ه ت ُك    و  ر  ق ال وا ّل   ت ذ    .(و 

This verse mentions the names of five idols that the people of 

Nabī Nūḥ  used to worship, namely (ا دًّ اعًا) ,(و  و  وق  ) ,(ي غ وث  ) ,(س   (ي ع 

and (ا ً  All the scholars of the verse-counts other than Ḥimṣī .(ن ْس 

and Kūfī consider the word (اعًا و   to be a verse-end. Initially it (س 

might seem strange that this word should be counted as such, as 
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it is in the middle of the sequence of the naming of the idols and 

the speech is all connected one to the other. Therefore a stop 

would not normally be expected here. However, if one closely 

examines the names of all five of these idols, one would 

appreciate the beauty of this stop and understand why it would 

be deemed suitable.  

Out of all the names mentioned here, this is the only one that 

exactly matches the pattern of the preceding verse-ends, in that it 

has a repetition of the alif. It is thus in perfect sync and in 

harmony with the other verse-ends and maintains the pattern of 

the sūrah. The other names only have one alif or none at all.  

 

Of the rest of the names, it is only the word (ا ً ن ْس   that is (و 

counted as a verse-end by some of the scholars, namely Madanī 

Thānī, Ḥimṣī and Kūfī. This makes sense as it is the end of the 

sentence, and it does also end in an alif. However, it is lacking in 

the repetition of the alif that is found in the other verse-ends and 

is thus not considered as a verse-end by the other scholars.  

 

Something similar is found in verse 24, part of which reads as 

follows: (لُّوا ك ث رًيا ق د   َأض  -here is counted as a verse (ك ث رًيا) The word .(و 
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end by Madanī Awwal and Makkī as it ends in an alif and the 

meaning is complete at this point. But due to it not conforming 

exactly with the other verse-ends, it is not counted by the rest of 

the scholars.
33

   

 

Verse 25 is: (اًرا ون   اللَـه   َأنص  ن د  وا ل ه م م   د  ًرا ف ل    َي   ل وا ن  خ  م   ُأغ ر ق وا ف أُد  يئ اَت   ط  َما خ   .(م  

The word (ًرا  here is counted as a verse-end by all the scholars (ن 

other than Kūfī, as it has the repetition of the alif and thus 

perfectly matches the other verse-ends. But due to the strong 

connection in meaning that is has with what follows, it is not 

considered as being the end of a verse by Kūfī.            

Sūrah Jinn 

The 28 verses of Sūrah Jinn all have verse-ends in which the last 

letter is an alif, as in (ًبا ه ًبا) and (َع   ش   According to the count of .(و 

all the scholars other than Makkī, this pattern is prevalent 

throughout the entire sūrah. However, according to the count of 

Makkī, the word (  د   .in verse 22 is considered as a verse-end (َأح 

                                                             
33

 If the count of Ḥimṣī is considered then there will also be something similar found 

in verse 16, as he counts the word (ن وًرا) as being a verse-end.  
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The relevant part of the verse is: (  د ن   اللَـه   َأح  ن   م  ري  ن    ل ن َي  
ِ
 Here .(ق ل   ا

the last letter is not an alif but rather simply a dāl sākinah. The 

meaning of this is: “Say, ‘Indeed, there will never protect me 

from Allah anyone [if I should disobey].’” Here the Prophet  

is instructed to say that if he were to disobey Allah, then no one 

could save him from Allah. The idea that there is not even one 

single person or entity that exists that can save one from Allah is 

complemented by this one single verse-end being different from 

all the others.  

Furthermore, the emphasis created by making waqf at this point 

is made all the more forceful due to a very clear qalqalah being 

made on the dāl, as it now becomes sākin. This qalqalah is not 

present in any of the other verse-ends, nor would it be noticeable 

in this particular word when reading waṣlan. 

Sūrah Muzzammil 

The verses of Sūrah Muzzammil all end in an alif, as in ( ق ل يًَل) and 

ت يًَل )  There are however two exceptions to this. In one of these .(ت ر 

there is agreement of the scholars and in the other they differ. 

The first exception is in the very first verse, which is: (  ل َزم    .(ي أَُّيُّ ا ال م 

Here the word (  ل َزم    ends with a lām rather than an alif. It is (ال م 
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counted as a verse-end by Madanī Awwal, Dimashqī and Kūfī. In 

this verse Allah  is calling out to the Prophet . The waqf 

here and the different ending it has compared to the other verses 

makes this nidā’ more dramatic and emphatic. But due to its lack 

of conformity with the other verse-ends, it is not considered as 

being the end of a verse by the other scholars.  

 

The second exception is the last verse of the sūrah, the ending of 

which reads: (  ي نَ  اللَـه   غ ف ور   َرح 
ِ
 Here the verse ends in a mīm .(ا

preceded by a yā’ sākinah. Although this is one of the most 

common types of verse-endings in the Qur’ān, in this particular 

sūrah it is distinct from all the rest, as they all end in a fatḥah. 

What also makes this verse stand out from all the rest is its 

length. The verses in this sūrah are all quite short, whereas this 

one is much longer, with it taking up more than half a page. But 

this difference in its length and in its ending makes sense if we 

consider the view of Ibn ‘Abbās  who stated that the last verse 

of this sūrah is Madanī, while the rest of it is Makkī.
34

 So this 

verse-end is different from all the rest as the verse itself is 

different from all the others considering its place of revelation. 

                                                             
34

 See al-Bayān, pg. 257. 
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Sūrah Qiyāmah   

Within Sūrah Qiyāmah the following sets of verses resemble each 

other: verses 1 to 6; verses 7 to 13; verses 14 to 25; verses 26 to 

30; and verses 31 to 40. The verse-ends in the first set end in a 

hā’ preceded by a fatḥah, as in (  ة ي ام  ه  ) and (ال ق  ام  ظ   those in the ;(ع 

second set end in a rā’ preceded by a fatḥah, as in (   ال ب ص) and 

ف رُّ )  those in the third set again end in a hā’ preceded by a ;(ال م 

fatḥah, as in (  ة ري  أ ن ه  ) and (ب ص  ق ر   those in the fourth set end in a  ;(و 

qāf preceded by an alif, as in (  اق اق  ) and (ر   and those in the ;(ال ف ر 

fifth set end in an alif maqṣūrah, as in ( َٰل َلٰ ) and (ص  ت و    .(و 

Verse 16 reads: (  ل   ب ه ج  ان ك   ل ت ع  ك   ب ه   ل س   This is found within that .(ّل   ُت  ر  

set in which the verses all end in a hā’ preceded by a fatḥah. The 

verse-end (  ب ه) thus resembles the others somewhat in that it does 

also end in a hā’. However, that is where the similarity ends, as it 

is preceded by a kasrah rather than a fatḥah. This difference 

might seem minor and might not draw much attention, but on 

closer examination this verse-end is shown to be quite distinct in 

the form that it has. This is because it is, to the best of my 

knowledge, the only verse-end in the whole Qur’ān to consist of 

only two letters.  
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Furthermore, all the verse-ends in the Qur’ān are either nouns or 

verbs, with this being one of only two to contain particles 

instead. There are also exceedingly few verse-ends that are 

pronounced with just one syllable, with this being one of them. 

Thus this verse-end is incredibly distinct from all the others, not 

only in this sūrah but in the entire Qur’ān. 

The meaning of this verse is: “Do not move your tongue with it 

to make haste with it.” The other verse-ends in the Qur’ān that 

are pronounced with one syllable, such as (  ي  all have ,(ع ي  ) and (ح 

a letter of madd, while (  ب ه) does not. This means that of all the 

verse-ends in the Qur’ān, this one has the shortest pronunciation. 

This thus complements the meaning of the verse in an amazing 

manner, as the phrase (  ل   ب ه ج   ,”means “to make haste with it (ل ت ع 

and this verse-end is pronounced with more haste than any 

other! 

The above discussion applies to the counts of Ḥimṣī and Kūfī 

only, as the other scholars do not consider (  ب ه) to be a verse-end. 

This is because, as shown above, it bears no similarity in its form 

to any other verse-end.
35
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 See al-Qawl al-Wajīz, pg. 332  
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Verse 26 reads: (   اق ا ب ل غ ت   الََت  ذ 
ِ
َ  ا  This verse is found in the set in .(لَك 

which the verse-ends end in a qāf preceded by an alif. That 

feature is found in the verse-end of (   اق  ,here as well. However (الََت 

the difference in this case is that the qāf is then followed by a yā’ 

sākinah, which is then the last letter of the word. Thus it is 

somewhat similar to the verse-ends that follow but is ultimately 

distinct from them. What makes it stand out more is that there 

are relatively few other verse-ends in the Qur’ān that end in a yā’. 

What is noticeable here is that the yā’ is not omitted from the 

script, as is the case in many other verse-ends. Thus it seems 

quite intentional that this verse-end should be distinct from all of 

the others.  

The meaning of this verse is: “No! When [the soul] has reached 

the collar bones.” The verse-end here is pronounced with a madd 

at the end, which has a longer sound than the verse-ends that 

follow. This extension in the sound perhaps brings to mind the 

idea of the soul being drawn up and extending through the body 

until it reaches the collar bones. And Allah  knows best.  
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Sūrah Insān  

The verses of Sūrah Insān all end in an alif, as in (ك وًرا  and (َمذ 

رًيا)  This pattern is prevalent throughout the entire sūrah .(ب ص 

according to the riwāyah of Ḥafṣ. In all these verse-endings, the 

alif is pronounced due to a madd ‘iwaḍ occurring when waqf is 

made on them. However, verse 15 is slightly different and reads 

as follows: (ا ار ير  ن ت   ق و  اب   َك  َأك و  َضة   و  أ ن ي ة   م  ن ف  م ب  اف   ع ل هي   ي ط   According to .(و 

some of the Qurrā’, the word (ا ار ير   ,here is read with a tanwīn (ق و 

and thus in these Qirā’āt there would be no difference at all 

between this verse-ending and the others. But according to 

others, it is read without a tanwīn. The alif at end of the word is 

part of the script of the Qur’ān, and it accommodates the reading 

of those who recite with a tanwīn.  

Those who read without a tanwīn differ with regard to their 

treatment of the alif. Some of them read without the alif both 

waṣlan and waqfan, while others read the alif when making waqf 

but not when reading waṣlan. This second application is how 

Ḥafṣ reads. The beginning of the next verse also starts with the 

word (ا ار ير   In this case, Ḥafṣ reads without the alif both waṣlan .(ق و 

and waqfan.  
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The beauty of this application is that it highlights the first 

occurrence of (ا ار ير   as being a verse-end due to waqf being (ق و 

made on it with an alif – which harmonises it with the other 

verse-ends – while making clear that the second occurrence of 

ا) ار ير   is not considered as a verse-end due to waqf being made (ق و 

on it without an alif, which distinguishes it from the verse-ends. 

 

Verse 4 reads: (رًيا ع  س  ًّل  و  َأغ َل  َل  و  س  َل  ر ين   س  ف  ن   ل ل َك  ت د  نَ  َأع 
ِ
 The word .(ا

َل  ) س  َل   is written with an alif and is read with a tanwīn by some (س 

Qurrā’ and without it by others. Ḥafṣ reads without a tanwīn. 

When reading waṣlan he omits the alif, but when stopping on 

this word he has two applications: reading with the alif and 

reading without it. Neither the word (  َل س  َل   nor the second (س 

occurrence of (ا ار ير   are considered as verse-ends by any of the (ق و 

scholars. The difference between them though, is that the word 

َل  ) س  َل   is found at a place where it could theoretically have been (س 

a verse-end, as the meaning is complete at that point, whereas the 

second occurrence of (ا ار ير   is at the beginning of the verse and (ق و 

thus the meaning would be incomplete if stopping on it. This 

difference between them is highlighted in the riwāyah of Ḥafṣ 
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through (  َل س  َل  ا) having two readings while (س  ار ير   .only has one (ق و 

And Allah  knows best.  

Sūrah Mursalāt   

In Sūrah Mursalāt, the following sets of verses resemble each 

other: verses 1 to 6; verses 8 to 12; verses 13 and 14; verses 15 to 

24; verses 25 to 27; verses 28 and 29; verses 30 and 31; verses 32 

and 33; and verses 34 to 50. 

There is notably just one verse which has a verse-end that does 

not have any resemblance with at least one other verse. This is in 

verse 7, which reads: (  ع اق  ون   ل و  ا ت وع د  نَم 
ِ
 Not only is its form .(ا

different to the other verse-ends in the sūrah, it also ends in an 

‘ayn which is a very rarely found as the last letter in a verse-end, 

especially when it is not preceded by a letter of madd, as is the 

case here.  

The meaning of this verse is: “Indeed, what you are promised is 

certainly going to occur.” The first six verses are ones in which 

Allah  takes an oath, and this verse is the conclusion of that. 

Attention is thus being drawn to it, due to it being preceded by 

this oath.  
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It is also a very emphatic statement as it contains the particle of 

emphasis of ( َن
ِ
ا) found in (ا نَم 

ِ
 as well as the lām of emphasis ,(ا

attached to the word (  ع اق   Its pronunciation also contributes to .(ل و 

the emphasis as it has a very short sound in its ending as 

compared to the madd found in the previous six verse-ends, with 

the qāf also being a very powerful letter. And all of this emphasis 

is strengthened and highlighted even further through this verse 

having an ending that is different to all the others in the sūrah. 

Sūrah Naba’  

The first five verses of Sūrah Naba’ speak about those who 

questioned about the great news. These verses all end with a nūn 

preceded by wāw sākinah or a mīm preceded by a yā’ sākinah, as 

in (  ل ون اء  ي  ) and (ي ت س  ظ   Thereafter the discussion moves to .(ال ع 

mentioning certain of Allah’s signs in nature, and with this shift 

comes a change in the pattern of the verse-ends. From verse six 

onwards until the end of the sūrah, the verses all end in an alif, 

as in (ه اًدا ًدا) and (م  َت   .(أَ و 

Similar to what was noticed in Sūrah Nūḥ, the verse-endings 

here not only end in an alif but have a repetition of the alif. This 

applies to all the verse-ends, except for one in which the scholars 

differ. This is found in verse 40, which reads: (اِبً  ق ر يًبا ك    ع ذ  ن  ر  نَ  َأنذ 
ِ
 .(ا
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The word (ق ر يًبا) here is counted as a verse-end by Makkī with 

khulf, and by Baṣrī without any khulf. This word does end in an 

alif as the other verse-ends do and thus maintains the pattern of 

the endings. However, since it does not have the repetition of the 

alif it does not perfectly match the other verse-ends and is thus 

not counted by the other scholars.  

Sūrah Nāzi‘āt  

In verses 1 to 5 of Sūrah Nāzi‘āt, Allah  takes an oath by 

certain types of angels. These verses all end in an alif due to 

madd ‘iwaḍ occurring during waqf, as in (قًا ًطا) and (غ ر    .(ن ش 

Verses 6 to 14 speak about the description of the Last Day, and 

these verses all end in a hā’, as in (  ف ة ف ة  ) and (الَراد  اج    .(و 

Verses 15 to 26 speak about the narration of Nabī Mūsā , and 

these verses all end in an alif maqṣūrah, as in ( ٰ وس  ًوى) and (م    .(ط 

Verses 27 to 32 speak about certain of Allah’s creations and His 

bounties conferred upon humanity, and these verses all end in 

the ḍamīr (ا  with the ḍamīr being preceded by an alif, as in ,(ه 

ا) ا) and (ب ن اه  َواه    .(ف س 
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Verses 34 to 41 speak about the Day of Judgement and about 

Jannah and Jahannam, and these verses all end in an alif 

maqṣūrah, as in ( ٰى ع ىٰ ) and (ال ك ْب     .(س 

Lastly, verses 42 to 46 speak about those who questioned and 

doubted the arrival of the Day of Judgement, and these verses all 

end in the ḍamīr (ا  ,with the ḍamīr being preceded by an alif ,(ه 

as in (اه  ا س  ر  ا) and (م  اه  ر  ك   .(ذ 

 

There is notably one verse-end that stands out from all the rest, 

as it does not fit in with any of the different patterns of the sets 

of verses as outlined above. This is in verse 33, which reads as 

follows: (   ُك ام  ن ع  َ ل  ت اعًا لَُك    و   This verse is the concluding one of the .(م 

set of verses from verse 27 onwards which speak about the 

bounties and favours that Allah has granted humankind. The 

meaning of the verse is: “[All this was done] as a means of 

enjoyment for you and your cattle.”  

In a written text, if the author wishes to emphasise a particular 

aspect of a sentence, he would underline or bold or italicise the 

word in the sentence he would like to draw the reader’s attention 

to you. Using this technique, emphasis could be placed on certain 
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words in the translation causing it to look like this: “[All this was 

done] as a means of enjoyment for you and your cattle.”  

Languages differ in their manner of sentence construction and so 

in the English the emphasised words are not at the end of the 

sentence. But in the Arabic, the pronoun (  ك), which means “you” 

or “your”, is at the end of the verse. Through this being the last 

part of the verse, and through this verse-ending differing from all 

the others, emphasis is thus placed on this pronoun. 

Furthermore, the shorter sound of the pronunciation of this 

pronoun as compared to the longer sounds in the other verse-

ends makes its recitation more forceful and emphatic. So the 

emphasis here is created through an oral technique rather than a 

visual one as described above, but it produces a similar effect. 

Thus through this word being counted as verse-end, it is as if 

Allah  is saying that all the creations mentioned in verses 27 to 

32 were created specifically for our benefit. This should increase 

us in thankfulness and appreciation for Allah’s bounties.  

The above discussion is with regard to the counts of Madanī, 

Makkī and Kūfī, since they are the ones who count the word 

ُك   ) ام  ن ع  َ ل   as a verse-end. They do so due to the speech ending at (و 

this word. On the other hand, Baṣrī and Shāmī do not, due to its 
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dissimilarity with the other verse-ends.
36

 The beauty of their view 

is that through excluding this word as a verse-end, similarity and 

harmony is found in all the various sets of verses outlined above, 

without any exception. 

 

Verse 37 is ( غ ٰى ن ط  غ ىٰ ) with the word ,(ف أََما م   being counted as (ط 

verse-end by Baṣrī, Shāmī and Kūfī. This word is considered as a 

verse-end by them as it follows the pattern of the set of verse-

endings in which it is found. On the other hand, it is not 

counted as being the end of a verse by Madanī and Makkī, due to 

the connection in meaning it has with what follows.
37

 The beauty 

of this view may be appreciated by considering the meaning of 

the verses that follow. The translation is: “So as for he who 

transgressed and preferred the life of the world, (37) then indeed, 

Hellfire will be [his] refuge. (38) But as for he who feared the 

position of his Lord and prevented the soul from [unlawful] 

inclination, (39) then indeed, Paradise will be [his] refuge. (40)”  

According to this count, verses 37 and 38 perfectly correlate with 

verses 39 and 40. Each pair of verses has the meaning of, “The 

                                                             
36

 See al-Qawl al-Wajīz, pg. 336 - 337. 
37

 Ibid, pg. 337. 
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one who does this, his refuge will be this.” This will not be found 

in the count of the other scholars, since in their view the first 

part which describes the one destined for Hell will be mentioned 

over three verses, whereas the second part which describes the 

one destined for Paradise is mentioned over two verses. 

Sūrah ‘Abasa 

In verses 1 to 10 of Sūrah ‘Abasa, Allah  speaks about an 

incident in the life of the Prophet  where he was approached 

by a blind person seeking guidance. These verses all end in an 

alif maqṣūrah, as in ( َٰل ت و  َْع  ىٰ ) and (و   .(ال 

Verses 11 to 16 speak about the exalted and pure nature of the 

Qur’ān, and these verses all end in a hā’ preceded by a fatḥah, as 

in (  ة ر  ك 
ه  ) and (ت ذ  ك ر   .(ذ 

Verses 17 to 23 speak about the ungrateful and disbelieving 

nature of man and the various stages of his existence, and these 

verse-endings maintain the same pattern as the previous set.  

Verses 24 to 32 speak about various types of food and fruits and 

trees and how they are produced from the earth. Most of these 

verses end in an alif due to madd ‘iwaḍ occurring during waqf, as 

in (بًّا قًّا) and (ص    .with there being two exceptions to this ,(ش 
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Verses 33 to 37 speak about the terror of the Day of Judgement 

and how man will flee from even his closest relatives. These 

verses all end in a hā’, with most of them having the hā’ being 

preceded by a yā’ sākinah, as in (  يه َأب يه  ) and (َأخ   while this is ,(و 

absent in just one of these verse-endings.  

Lastly, verses 38 to 42 describe the faces and conditions of the 

believers and the disbelievers on the Day of Judgement, and these 

verses all end in a hā’ preceded by a fatḥah, as in (  ة ف ر  س   and (مُّ

ة  ) ت ب ِش   س    .(مُّ

 

The first verse of the set of verses from 24 to 32 reads as follows: 

ه  ) ام  ع  ٰ  ط  ل 
ِ
ان   ا نس 

ِ
ر   اّل   This verse differs from those that follow it .(ف ل ي نظ 

which all end in an alif. However, it is suitable and appropriate 

as a verse-end as it ends in a hā’ which makes it similar to the 

ends of the verses that precede it. It is thus counted as a verse-

end by the majority of the scholars. The difference between this 

verse-end and those that precede it is that in this one the hā’ is 

preceded by a kasrah whereas in the others it is preceded by a 

fatḥah. Due to this dissimilarity and due to its connection in 
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meaning to what follows, Abū Ja‘far does not consider it as being 

a verse-end.
38

   

The last verse of this set reads: (   ُك ام  ن ع  َ ل   This verse-ending .(َمت اعًا لَُك    و 

bears no similarity to the others in this set, nor to any of the 

others in the sūrah. This is the exact same verse as in Sūrah 

Nāzi‘āt, and has the same effect as mentioned in that sūrah.
39

 

The preceding verses speak about how Allah  causes fruit and 

trees to grow from the earth, and this verse at the end emphasises 

that all of this is for the benefit of us as humanity.  

 

The first verse of the set of verses from 33 to 37 reads as follows: 

اء ت   الَصاَخة  ) ا ج  ذ 
ِ
 This verse ends in a hā’ as do those that follow .(ف ا

it, but differs from them in that here the hā’ is preceded by a 

fatḥah whereas in the verses that follow, the hā’ is preceded by a 

yā’ sākinah.  

                                                             
38

 See al-Qawl al-Wajīz, pg. 338.  
39

 Besides both sūrahs containing this same verse, there are also some other striking 

similarities between this sūrah and Sūrah Nāzi‘āt. They both discuss similar themes. 

They both have six sets of verses. They both have verses that end either in an alif or a 

hā’. They both have a set of verses which end in an alif maqṣūrah, in which certain 

Qurrā’ have specific applications. And this sūrah has the verse ( ا ذ 
ِ
اء ت   ف ا الَصاَخة   ج  ) while 

Sūrah Nāzi‘āt has the verse ( ٰى ْب   اء ت   الَطاَمة   ال ك  ا ج  ذ 
ِ
      .(ف ا
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Due to having some resemblance with the other verses and due 

to the meaning being complete at this point, it is counted as a 

verse-end by the majority of the scholars, whereas due to its 

slight dissimilarity it is not counted by Dimashqī.
40

  

Sūrah Takwīr  

Verses 1 to 14 of this sūrah speak about what will unfold when 

the Day of Judgement occurs, and these verses all end in a tā’ 

sākinah preceded by a fatḥah, as in (  ت ر  و   ت  ) and (ك  ر    .(انك د 

In verses 15 to 18, Allah  takes an oath by certain natural 

phenomena, and these verses all end in a sīn preceded by a 

fatḥah, as in (  نَس ل خ  ع س  ) and (ِب    .(ع س 

And in verses 19 to 29, Allah  speaks about the status of Jibril 

, the Prophet  and the Qur’ān, and these verses all end in 

either a mīm preceded by a yā’ sākinah or a nūn preceded by a 

yā’ or wāw sākinah, as in (  ي ك ي  ) ,(ك ر  ن ون  ) and (م  ج   .(ب م 

 

Verse 26 is (  ب ون ه  ب ون  ) with the word ,(ف أَي ن   ت ذ  ه   being counted as (ت ذ 

a verse-end by the majority of the scholars. This is due to it being 

                                                             
40

 See al-Qawl al-Wajīz, pg. 338. 
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in perfect accordance with the other verse-ends in this particular 

set of verses. However, it is not counted as a verse-end by Abu 

Ja‘far. This due to the fact that this verse would then comprise 

only two words, making it slightly shorter than most of the other 

verses in this set.
41

   

Sūrah Infiṭār  

As in the previous sūrah, verses 1 to 5 of this sūrah speak about 

what will unfold when the Day of Judgement occurs, and these 

verses all end in a tā’ sākinah preceded by a fatḥah, as in (  ت ر   (انف ط 

and (  انت َث  ت).  

In verses 6 to 8, Allah  asks man about what has deceived him 

regarding his Lord who created and fashioned him. Verses 7 and 

8 end in a kāf preceded by a fatḥah, as in (   ل كَب ك  ) and (ف ع د   ,(ر 

while verse 6 ends in a mīm preceded by a yā’ sākinah, as in 

ي  )  Although verse 6 is dissimilar to the two verses following .(ال ك ر 

it, it is similar to other verse-ends in the sūrah.  

Verses 9 to 18 speak about the Day of Judgement, and these 

verses all end in either a mīm preceded by a yā’ sākinah or a nūn 

preceded by a yā’ or wāw sakinah, as in (  ي ين  ) ,(ن ع  دل   ل ون  ) and (ِب  ع   .(ت ف 

                                                             
41

 See al-Qawl al-Wajīz, pg. 339.  
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There is notably one verse that has ending that does not fit the 

pattern of any of the sets of verses outlined above. This is the last 

verse of the sūrah, the end of which reads: (  ئ ذ   ل  لَـه م  ر   ي و  َم  ال   What .(و 

makes this particular verse-end stand out even more is that not 

only is it dissimilar to the other verse-endings in this sūrah, it is 

in fact unique throughout the entire Qur’ān. This is because it is 

the only verse to end with the name “Allah”.  

There are countless of verses that end with the mention of the 

attributes of Allah, but this is the only one to end with the Lafẓ 

al-Jalālah. What makes this even more astounding is that the Lafẓ 

al-Jalālah appears a total of 2 664 times in the Qur’ān,
42

 and yet 

this is the only time it comes as a verse-end.  

The meaning of this last part of the verse is: “And the command, 

that Day, is for Allah.” Here Allah  is stating that on the Day 

of Judgement the command will be solely with Him alone, and 

this is beautifully and amazingly highlighted through this 

particular verse-end being singled out as being different from all 

the others in the Qur’ān. Moreover, this part of the verse could 

have been phrased as (  ئ ذ م  ر  ل  لَـه   ي و  َم  ال  ئ ذ  ) or (و  م  ر  ي و  َم   but ,(ل  لَـه   ال 
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 See Tārikh al-Qur’ān, pg. 194. 
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through it being revealed as (  ئ ذ   ل  لَـه م  ر   ي و  َم  ال   the focus is brought ,(و 

squarely on the phrase (  ل  لَـه), meaning “for Allah”.  

Sūrah Inshiqāq 

Verses 1 to 6 of Sūrah Inshiqāq speak about events that will 

happen on the Last Day, and that man will eventually meet his 

Lord and the results of his deeds. These verses all end in a tā’ 

sākinah preceded by a fatḥah, as in (  قَت قَت  ) and (انش  ح   while the ,(و 

concluding verse of this set ends in a hā’ preceded by yā’ sākinah, 

as in (  يه ق  َل    .(ف م 

Verses 7 to 12 speak about those who will receive their books in 

either their right hand or from behind their backs, and what will 

happen to them thereafter. These verses end in either a hā’ 

preceded by a kasrah, as in (  ين ه ه ر ه  ) and (ب ي م   or an alif, as in ,(ظ 

رًيا) وًرا) and (ي س    .(م ْس  

Verses 13 to 15 speak about the state of the disbeliever during his 

existence in this world. Verses 13 and 15 end in an alif, as in 

وًرا) رًيا) and (م ْس    while verse 14 ends in a rā’ preceded by a ,(ب ص 

wāw sākinah, as in (  َي  ور).  

In verses 16 to 19, Allah  takes an oath by certain natural 

phenomena that man will surely experience state after state, and 
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these verses all end in a qāf preceded by a fatḥah, as in (  لَشف ق  (ِب 

and (  ق س    .(و 

Lastly, verses 20 to 25 speak about the disbelieving nature of men 

and how they will, as a result of this, all receive a painful 

punishment – except for those who believe and do good deeds. 

These verses all end in a nūn preceded by a wāw sākinah or a 

mīm preceded by a yā’ sākinah, as in (  ن ون م    .(َأل ي  ) and (ي ؤ 

 

There are notably two verse-ends that are distinct from the others 

in the set within which they are found. These are found in verses 

6 and 14. Verse 6 reads: (  يه ق  َل  ًحا ف م  ب  ك   ك د  ٰ  ر  ل 
ِ
ح   ا د  نَك   َك 

ِ
ان   ا نس 

ِ
 .(يأَُّيُّ ا اّل 

The meaning of this is: “O mankind, indeed you are labouring 

toward your Lord with exertion and will meet Him.” Verse 14 

reads: (  نَ  َأن لَن َي  ور نَه   ظ 
ِ
 This means: “Indeed, he had thought he .(ا

would never return [to Allah].”  

Both of these are very emphatic statements. Verse 6 contains the 

words (  نَك
ِ
ًحا) and (ا  both of which have the function of ,(ك د 

emphasis. Similarly, verse 14 contains the particles (  نَه
ِ
 .(لَن) and (ا

The word (  نَه
ِ
 is a more forceful (لَن) conveys emphasis while (ا

negation than merely stating (  ّل). And the emphasis contained in 
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these two verses is brought out even further by them having 

endings that differ with the others in the sūrah.  

Furthermore, these two verse-ends, (  يه ق  َل   are the ,(َي  ور  ) and (ف  م 

only ones within their respective sets in which madd to the 

length of 4 or six ḥarakāt is possible. In the others, no madd at 

all is possible or it is only to the length of 2 ḥarakāt. This longer 

application of madd serves to distinguish these words even 

further from the other verse-ends. What also makes them stand 

out even more is that these are the only two occurrences where 

these words are found as verse-ends.
43

     

 

The translation of verses 7 to 12 is: “Then as for he who is given 

his record in his right hand, (7) he will be judged with an easy 

account (8) and return to his people in happiness. (9) But as for 

he who is given his record behind his back, (10) he will cry out 

for destruction (11) and [enter to] burn in a Blaze. (12)”  

                                                             
43

 There are similar words to (  يه ق  َل  يُك   ) in the Qur’ān, such as (ف م  ق  َل  يه  ) and (م  ق   but ,(ّل 

none of them are verse-ends. In the case of (  ور  this is the only time this verb ,(َي  

appears in the Qur’ān. There are other words such as (  ه ر  ُك   ) and (َي  او  ر   that are (ُت  او 

derived from the same root, but they convey a different meaning and are not found as 

verse-ends. Incidentally, for both these words, this is the last occurrence of words 

derived from their respective root letters, (لقى) and (حور), to be found in the Qur’ān.  
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The first three verses speak about the one given his record in his 

right hand while the second three speak about the one given his 

record from behind his back. The six verse-endings in these two 

sets are: (  ين ه رًيا) ,(ب ي م  وًرا) and ,(ي س  ه ر ه  ) ;(م ْس   رًيا) and (ث ب وًرا) ,(ظ  ع   In .(س 

the first three verses, the first verse-ending is with a hā’, and the 

two that follow are with an alif. This pattern is then repeated in 

the next three verses. There is thus a beautiful parallelism 

between these two sets of three verses.   

The literary feature described above is present according to the 

counts of Madanī, Makkī and Kūfī. According to the counts of 

Baṣrī and Shāmī however, the words (  ين ه ه ر ه  ) and (ب ي م   are not (ظ 

counted as verse-ends.
44

 The beauty of this view is that now 

within this set, all the verse-endings will resemble one another, as 

they will all end in an alif.  

Furthermore, verse-ends that resemble each other are normally 

found consecutively within the Qur’ān. This feature is missing 

according to the count of Madanī, Makkī and Kūfī, since 

according to their view the verse-ends (  ين ه ه ر ه  ) and (ب ي م   are not (ظ 

                                                             
44

 Thus according to their view, the verse-end (  يه ق  َل   discussed previously will stand (ف م 

out even more, as now it will be the only verse-end in the sūrah to end in hā’.  
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immediately after one another, but it is maintained according to 

the view of Baṣrī and Shāmī.
45

 

Sūrah Burūj 

Almost all of the verses of Sūrah Burūj have verse-ends in which 

the last letter is a letter of qalqalah, as in (  وج ود  ) ,(ال ْب   ع  و  ر يق  ) ,(ال م   ,(ال ح 

يب  ) ) and (ت ك ذ  يط  ح  .(مُّ
46

 This qalqalah makes their pronunciation 

quite forceful and emphatic. There are just two verses that do not 

end in a letter of qalqalah: verse 11 and verse 22. Verse 11, reads: 

ري  ) ز   ال ك ب  ل    ال ف و  َٰ َْن  ار   ذ  َت  ا ال  ن ُت   ر ي م  نَات   ِت   ات   ل ه م   ج  ل وا الَصال ح  ْع   ن وا و  ين   أ م  ِنَ  اََّل 
  .(ا

This verse speaks about Paradise as being the great success 

prepared for the believers who do good. The relative ease with 

which this verse-end is pronounced, compared to the forcefulness 

of the other endings, complements the idea of Paradise being a 

place of bliss and ease. 

  

                                                             
45

 If the count of Ḥimṣī is considered, then there are even more subtle nuances that 

will be brought to the fore, as he counts words (  ح د  ًحا) and (َك   as verse-ends, while (ك د 

he does not consider the word (  يه ق  َل    .to be a verse-end (ف م 
46

 Interestingly, every letter of qalqalah is included as a letter of the verse-ends. This is 

found in only three sūrahs of the Qur’ān: Sūrah Ḥajj, Sūrah Ṣād and Sūrah Burūj.    
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Sūrah Ṭāriq 

In verses 1 to 4, Allah  takes an oath by a particular star to 

draw attention to the fact that every soul has a protector over it, 

and these verses have endings which are on the pattern of (ف اع ل), 

as in (  ق ب  ) ,(الَطار  ظ  ) and (الثَاق  اف    .(ح 

Verses 5 to 7 speak about the origin and creation of man, and 

these verses all end in a letter of qalqalah preceded by a kasrah, 

as in (  ل ق ق  ) ,(خ  اف  ائ ب  ) and (د  الََت    .(و 

Verses 8 to 10 speak about how Allah is able to bring man back 

to life and what his condition will be on the day when that 

happens, and these verses all end in a rā’ preceded by a kasrah, as 

in (  ر ائ ر  ) ,(ل ق اد  ِص   ) and (الَْس    .(ن 

In verses 11 to 14, Allah  takes an oath by the sky and the 

earth that the Qur’ān is a decisive statement and not amusement, 

and in all these verses the last letter is preceded by a sākin ṣahīh, 

as in (  ع ع  ) ,(الَرج  ل  ) ,(الَصد  ل  ) and (ف ص  ل ه ز   In the first two verses, the .(ِب 

last letter is an ‘ayn and the sākin letter preceding it is one of 

qalqalah; while in the second two, the last letter is a lām and the 

sākin letter preceding it is one of rikhwah. In the first two verses, 

the letter preceding the sākin ṣahīh is a letter of tafkhīm; while in 
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the second two, the letter preceding the sākin ṣahīh is a letter of 

tarqīq.  

Lastly, verses 15 to 17 speak about how the disbelievers are 

planning and how Allah is planning, and thus the disbelievers 

should be given respite for a while. These verses all end in an alif, 

as in (ًدا ي ًدا) and (ك ي  و    .(ر 

There is thus a beautiful similarity and harmony of the verse-

ends within each of the different sets of verses in this sūrah. And 

when there is change from one discussion to the next, there is a 

change in the pattern of the verse-ends as well. 

Sūrah Ghāshiyah 

Verses 1 to 5 speak about the Overwhelming event and what the 

condition of the disbelievers will be on that day, and these verses 

all end in a hā’, as in (  ي ة ة  ) and (ال غ اش   ع  اش    .(خ 

Verses 6 and 7 specifically speak about the food they will be 

given to eat, and these verses end in an ‘ayn preceded by a letter 

of madd, as in (  َض  يع) and (  وع   .(ج 

Verses 8 to 16 speak about the condition of the believers and the 

things they will enjoy in Paradise, and these verses all end in a 

hā’, as in (  ة ف وع ة  ) and (َنْع     .(َمر 
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Verses 17 to 20 call on man to ponder on certain of Allah’s 

creations, and these verses all end in a tā’ sākinah preceded by a 

fatḥah, as in (  ل ق ت ع ت  ) and (خ  ف    .(ر 

Verses 21 and 22 instruct the Prophet  to admonish people, 

while reminding him that he is a not a controller over them, and 

these verses end in a rā’ preceded by a kasrah, as in (  ك  ر ذ   and (م 

ر  ) ي ط  ص    .(ب م 

Verses 23 and 24 state that those who turn away from the 

reminder and disbelieve will receive the greatest punishment, and 

these verses end in a rā’ preceded by a fatḥah, as in (  ك ف ر  and (و 

َك ْب   )   .(ال 

Lastly, verses 25 and 26 state that man will return to Allah and 

then undergo the Reckoning, and these verses end in the 

pronoun (  ه), as in (  ُب  م ّي  ِ
اُب  م) and (ا س   Thus again it can be seen .(ح 

that when there is change in a sūrah from one discussion to the 

next, there is a change in the pattern of the verse-ends. 

Sūrah Fajr 

Within this sūrah, the following sets of verses resemble each 

other: verses 1 to 5, which end in a rā’ preceded by a sākin ṣahīh, 

as in (  ت ر ال و  ر  ) and (و  ج   ’verses 6 to 14, which in a dāl or a bā ;(ح 
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preceded by an alif, as in (  اد اب  ) and (ب ع   ,verses 15 and 16 ;(ع ذ 

which end in a nūn preceded by a fatḥah, as in (  ن م  ان ن  ) and (َأك ر   ;(َأه 

verses 17 and 18, which end in a mīm or a nūn preceded by a yā’, 

as in (  ال ي ت ي) and (  ك ي س   verses 19 to 23, which end in an alif, as ;(ال م 

in (ا ٰى ) and (لَمًّ ك ر  ;(اَّل  
47

 verses  25 and 26, which both end in the 

word (  د ئ نَة  ) verses 27 and 28, which in a hā’, as in ;(َأح  م  ط   and (ال م 

يَةً ) ض   and verses 24, 29 and 30, which end in a yā’ sākinah, as ;(َمر 

in (  ي ات ي) ,(ل ح  ب اد  نَت  ) and (ع    .(ج 

The sūrah begins with an oath in the first four verses, the 

conclusion of which comes in the fifth verse. The verse-ends are: 

ر  ) ال ف ج  ت ر  ) ,(ع ِش   ) ,(و  ال و  ر  ) and (ي ْس   ) ,(و  ج   All five verse-ends .(ح 

resemble each other, but the last one is slightly different in that 

the sākin ṣahīh is preceded by a kasrah rather than a fatḥah, 

giving the conclusion of the oath a bit of emphasis.  

Interestingly, the third verse-end, (  ت ر ال و   is read with a fatḥah on ,(و 

the wāw by most of the Qurrā’, although its more common form 

is (  ت ر ال و   with a kasrah on the wāw. This reading of a fatḥah ,(و 

maintains its similarity with the other verses in the oath, while 

keeping the conclusion of the oath subtly distinct. It is read with 
                                                             
47

 This is the only verse-end in the sūrah to end in an alif maqṣūrah. As there is only 

one such occurrence, this sūrah is not included among those in which the Qurrā’ only 

have imālah in verse-ends that are dhawāt al-yā’.  
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a kasrah by some Qurrā’ though, according to which reading 

there will be closer similarity between (  ت ر ال و  ج  ر  ) and (و   .(ح 

Verse 15 reads: (  ن م  ب    َأك ر  ه   ف ي ق ول   ر  ن َعم  ه   و  م  ر  ُّه   ف أَك  ب ه   ر  ا اب ت َل  ا م  ذ 
ِ
ان   ا نس 

ِ
 ;(ف أََما اّل 

and verse 16 reads: (  ان ن ب    َأه  ق ه   ف ي ق ول   ر  ز  ه   ر  ر   ع ل ي  ه   ف ق د  ا اب ت َل  ا م  ذ 
ِ
َأَما ا  This .(و 

is according to the count of Baṣrī, Dimashqī and Kūfī.
48

 

According to this view, there are just two verses here, and these 

two consecutive verses have similarity in their endings. 

According to the count of Madanī and Makkī, the words (  ه ن َعم   (و 

and (  ق ه ز   in these verses are verse-ends. This passage thus will be (ر 

made up of four verses, consisting of two pairs. The first pair will 

consist of the two phrases (  ه ن َعم  ه   و  م  ر  ُّه   ف أَك  ب ه   ر  ا اب ت َل  ا م  ذ 
ِ
ان   ا نس 

ِ
 and (ف أََما اّل 

ن  ) م  ب    َأك ر   while the second pair will consist of the two ;(ف ي ق ول   ر 

phrases (  ق ه ز  ه   ر  ر   ع ل ي  ه   ف ق د  ا اب ت َل  ا م  ذ 
ِ
َأَما ا ان ن  ) and (و  ب    َأه    .(ف ي ق ول   ر 

According to this view, similarity will not be found in the 

consecutive verse-ends. Instead, the beauty of this view lies in the 

parallelism present in the sentence structure of the two pairs of 

verses, as each pair has the structure of: “As for this person, he 

says this.”  

                                                             
48

 The count of Ḥimṣī is not being taken into account in this analysis.  
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Furthermore, in this view the verse-ends (  ه ن َعم  ق ه  ) and (و  ز   (ر 

resemble each other, while the verse-ends (  ن م  ان ن  ) and (َأك ر   (َأه 

resemble each other. 

 

Verse 24 reads: (  ي ات ت   ل ح   :The meaning of this is .(ي ق ول   ّي   ل ي ت ن   ق َدم 

“He will say, ‘Oh, if only I had sent ahead [some good] for my 

life!’” Although the verse-end (  ي ات  here does resemble the (ل ح 

ending of verses 29 and 30, it is distinct from both those 

preceding it and those following it. This makes it stand out, 

which serves to enhance the cry and lament of this person. 

 

The beginning of verse 23 reads: (  ئ ذ   ِب  ه َّن م  ء   ي و  ِج   (ِب  ه َّن  ) The word .(و 

here is counted as a verse-end by Madanī, Makkī and Shāmī. 

This verse-end would thus be very distinct, as it is the only one 

that bears no resemblance to any of the others. What really 

makes it stand out though is that the warning of the punishment 

of Jahannam is mentioned in innumerable verses of the Qur’ān, 

yet this is the only place where the actual word (  ِب   ه َّن) is counted 

as verse-end.  
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The meaning of this verse is: “And brought [within view], that 

Day, is Hell.” The aḥādīth vividly describe how this will happen. 

It is mentioned in Ṣahīh Muslim that Jahannam will have 70 000 

ropes, with each rope being dragged by 70 000 angels.
49

 The 

terror of this scene is thus made more intense and dramatic by 

making waqf at this point, due to the shorter abrupt ending of it 

compared to the endings of the previous verses. This will be an 

event the likes of which humanity will not have ever witnessed, 

and this is highlighted by this verse-end being unique throughout 

the Qur’ān. 

Verses 29 and 30 read: (  نَت ل   ج  خ  اد  ي ﴿٢٩﴾ و  ب اد  ل   ف   ع  خ   This is .(ف اد 

according to the count of Kūfī only. The beauty of this view is 

that there will be similarity between the endings of these 

consecutive verses.  

According to the other scholars, the word (ي ب اد   is not counted (ع 

as a verse-end. Thus the verse-end (  نَت  will be distinct from (ج 

those immediately preceding it, although it would still resemble 

the verse-end (  ي ات  in verse 24. What makes this verse-end of (ل ح 

نَت  )  ,very distinct is that, as with Jahannam discussed above (ج 

this is the only place where the word Jannah is a verse-end, 

                                                             
49

 Ṣahīh Muslim, 5205. 
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despite it being mentioned so many times in the Qur’ān. The 

meaning of the last part of the verse is: “Enter my Paradise!” 

This would be an incredibly special moment in the existence of a 

believer, and the uniqueness of this occasion is highlighted 

through the uniqueness of this particular verse-end.  

Both Jahannam and Jannah are singled out as verse-ends in this 

sūrah. An importance difference between them though is that 

with regard to the former it comes as (  ِب  ه َّن) and for the latter as 

نَت  )  Allah  does not simply say ‘Jannah’ but instead says ‘My .(ج 

Jannah’. The profound beauty in this is that He does not directly 

attribute His punishment to Himself, but He does do so for His 

reward. And if Allah, the Lord of all that exists, directly attributes 

Paradise to Himself, can we just imagine what it must contain of 

splendour and pleasure and bliss!? 

Sūrah Balad 

In verses 1 to 7, Allah  takes an oath by the city of Makkah 

and by the father and son, and thereafter speaks about the nature 

of man. These verses, with one exception, all end in a dāl 

preceded by a fatḥah, as in (   ال ب ل) and (   دل  .(و 
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In verses 8 to 10, Allah  draws man’s attention to certain 

faculties and bounties that He has blessed him with, and these 

verses all end in a nūn preceded by a yā’ that is a letter of līn, as 

in (   ن ي ي  ش  ف ت ي   ) ,(ع  ي ن  ) and (و  د    .(النَج 

Verses 11 to 20 speak about those deeds which cause one to be of 

the People of the Right Hand, and how disbelief causes one to be 

of the People of the Left Hand and what their fate will be. These 

verses all end in a hā’ preceded by a fatḥah, as in (  ق ب ة ق ب ة  ) and (ال ع   .(ر 

 

The one verse that does not have any similarity with any of the 

other verses in the sūrah is verse 6, which reads (  اًّل ل ك ت   م  ي ق ول   َأه 

ُّب ًدا  The meaning of this is: “He says, ‘I have squandered wealth .(ل

in abundance.’” Here Allah  is quoting the speech of man, 

whereas the rest of the verses contain His own Speech. So the 

quoted speech of man is beautifully distinguished from the 

speech of Allah through this one verse having a different ending 

compared to all the others in the sūrah. 
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Sūrah Shams 

The fifteen verses of Sūrah Shams all end in the pronoun (ا  (ه 

which is preceded by an alif, as in (ا اه  ُض   ا) and (و  ه   According .(ت َل 

to the count of Madanī Thānī, Baṣrī, Dimashqī and Kūfī, this 

pattern is prevalent throughout the entire sūrah without any 

exception. Following their count, verse 14 would read as follows: 

ا) َواه  م   ف س  نِب   ُبُّ م ب ذ  م   ر  م   ع ل هي   د  م  ا ف د  وه  ق ر    .(ف ك َذب وه   ف ع 

According to the count of Madanī Awwal, Makkī and Ḥimṣī, the 

word (ا وه  ق ر   in this verse is considered as a verse-end. The (ف ع 

entire verse would thus be as follows: (ا وه  ق ر   The .(ف ك َذب وه   ف ع 

meaning of this is: “But they denied him and hamstrung her.” 

This verse is speaking about how the people of Thamūd 

disobeyed their Prophet and hamstrung the camel that they were 

told not to harm. They thus transgressed the limits imposed on 

them, and this lack of conformity on their part to what Allah  

wanted from them is accentuated through this particular verse-

ending not conforming to the exact pattern of the the rest of the 

sūrah. The subtle emphasis brought about by making waqf on 

this word also highlights the enormity of their crime in the sight 

of Allah , for which their entire nation was destroyed.    
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Sūrah Ḍuḥā 

In Sūrah Ḍuḥā, Allah  speaks directly to the Prophet . After 

taking an oath, Allah  first comforts the Prophet  and then 

mentions certain of the bounties and favours that He has 

conferred upon him. These verses, from verse 1 to 8, all end in 

an alif maqṣūrah, as in ( ٰى ح  الضُّ   .(ْس  ىٰ ) and (و 

In verses 9 to 11, certain commandments are given to the 

Prophet . These verses end in a rā’ sākinah preceded by a 

fatḥah or a thā’ sākinah preceded by a kasrah, as in (  ت ق ه ر), (  ت ِن  ر) 

and (  ث د     .(ف ح 

Thus although the entire sūrah is an address to the Prophet , 

there is a shift in the focus of it when it comes to the last three 

verses; and when this point is reached, the pattern of the verse-

ends also changes.  

There is madd present in the first eight verse-ends, whereas this 

is absent in the last three. The shorter sound of the last three 

verse-ends contributes to making their pronunciation more 

forceful, which complements the meaning of these verses, in 

which instructions are being given.  



Chapter 3 

_____________________________________________________________________________ 

125 
 

Although all of the last three verse-ends are similar in that they 

have a short sound, with the last letter being preceded by a 

mutaḥarrik letter, it is noticeable that the first two endings are 

exactly the same, whereas the third one is slightly different. This 

is appropriate though, since the first two are prohibitions – i.e. 

 .whereas the last one is a command – i.e – (ف َل   ت ِن  ر  ) and (ف َل   ت ق ه ر  )

ث  ) د     .(ف ح 

The prohibitions constitute two words whereas the command is 

only one word. In the verses containing the prohibitions, there is 

a single noun after the particle (ف أََما) or (َأَما  and (ال ي ت ي  ) .i.e – (و 

 while in the verse containing the command, there is an – (الَسائ ل  )

iḍāfah construction present (which is made up of two words) 

after the particle (َأَما ب  ك  ) .i.e –  (و  ة   ر  م   Thus each of the verses .(ب ن ع 

ends up having four words: (  ف أََما ال ي ت ي   ف َل   ت ق ه ر), (  َأَما الَسائ ل   ف َل   ت ِن  ر  and (و 

ث  ) د   ب  ك   ف ح  ة   ر  م  َأَما ب ن ع    .(و 

These last three verses all have the same sentence structure, and 

the parallelism present in them is made all the more striking by 

virtue of all of them having the same amount of words.  
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Sūrah Inshirāḥ 

As in the previous one, the verses of this sūrah are an address to 

the Prophet . In the first four verses, Allah  mentions to the 

Prophet  how He expanded his chest, removed the burden 

from his back, and raised high his repute. These verses all end in 

a kāf preceded by a fatḥah, as in (  ك ر  د  ك  ) and (ص  ر  ز    .(و 

In the last two verses, Allah  again gives the Prophet  certain 

instructions to carry out. These verses end in a bā’ sākinah 

preceded by a fatḥah, as in (  ب غ ب) and (ف انص    .(ف ار 

In between these two sets of verses are two verses that are not an 

address to the Prophet  but are rather general statements. 

These two verses are (ا ً ع   ال ع ْس    ي ْس  نَ  م 
ِ
ا) and (ف ا ً ع   ال ع ْس    ي ْس  نَ  م 

ِ
 The .(ا

translation of this is: “For indeed, with hardship there is ease. 

Indeed, with hardship there is ease.” So when the speech changes 

from a direct address to the Prophet  to a general statement, 

there is a change in the pattern of the verse-ends as well. And 

when the address again goes back to speaking directly to the 

Prophet , the pattern of the verse-ends again becomes similar 

to what it was before, although not exactly the same.  
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The similartity between the first four verses and the last two is 

that in both sets the last letter is sākin and preceded by a fatḥah. 

The difference between them is that in the last two verses, the 

last letter is one of qalqalah, whereas in the first four verses the 

last letter does not have this quality. Furthermore, this qalqalah is 

brought out very clearly due to waqf being made on these words. 

The pronunciation of the verse-ends (  ب غ ب) and (ف انص   are thus (ف ار 

much more forceful than the pronunciation of the first four 

verse-ends. This strength in recitation suits the meaning of the 

verses, in which commands are being given. 

 

The two verses that are a general statement both have the same 

ending of (ا ً  which means “ease”. This word ends in a letter ,(ي ْس 

of madd and contains a sīn that is sākin, which has the qualities 

of hams and rikhwah. Thus compared to the other verse-ends, 

this word itself is pronounced with much more ease than others, 

which complements the meaning of the verse in a lovely manner.  
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Sūrah Qadr 

The verses of Sūrah Qadr all end in a rā’ preceded by a sākin 

ṣahīh, as in (  ر ه ر  ) ,(ال ق د  ر  ) ,(ش  ر  ) and (َأم    .(ال ف ج 

Verse 3 reads: (  ه ر ن   َأل ف   ش  ري    م   ر   خ   :The meaning of this is .(ل ي ل    ال ق د 

“The Night of Power is better than a thousand months.” The 

verse-end here is the word (  ه ر  The verse-ends are all the same .(ش 

in this sūrah, but they differ in the sākin letter preceding the rā’. 

In this case, the sākin letter is a hā’, which has the quality of 

rikhwah. In most of the other verse-ends the sākin letter has the 

quality of shiddah, while one has the quality of bayniyyah. The 

pronounciation of the letter hā’ in this verse-end is thus longer 

than the pronunciation of the sākin letter in the others. A 

thousand months is a long time, and thus this longer recitation 

of the hā’ matches the meaning of the verse.    

The phrase (  ر  appears thrice in this sūrah. It is counted by (ل ي ل    ال ق د 

all the scholars as being a verse-end in the first two occurrences, 

while they differ regarding the third. The third instance is in: (    ل ي ل

ه ر   ن   َأل ف   ش  ري    م   ر   خ   It is counted by Makkī and Shāmī as being a .(ال ق د 

verse-end here, while it is not considered as such by the other 

scholars.  
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It is counted by Makkī and Shāmī due to its similarity to the 

other verse-ends, while it is not counted by the others due to the 

strong connection in meaning it has with what follows it. Thus 

according to the count of Makkī and Shāmī there will be 

equivalence between all the similar sounding words in this sūrah, 

as they will all be counted as verse-ends and waqf will be made 

on all of them.   

Sūrah Bayyinah 

The eight verses of Sūrah Bayyinah all end in a hā’ preceded by a 

fatḥah, as in (  ال ب ي  ن ة) and (  بَه   .(ر 

According to the count of most of the scholars, this pattern is 

prevalent throughout the sūrah without any exception. However, 

Baṣrī and Shāmī count the word (  ين  as being the end of a (ادل  

verse. This is found in verse 5: (  ين ي   ّل    ادل   ل ص  خ  وا اللَـه   م  ب د  ّلَ  ل ي ع 
ِ
وا ا ر  ا ُأم  م   .(و 

The word (  ين  ends in a nūn preceded by a yā’ sākinah, and (ادل  

although this is the most common type of verse-ending in the 

Qur’an, in this particular sūrah it stands out as being very 

distinct from all the rest.  

The meaning of this verse is: “And they were not commanded 

except to worship Allah, [being] sincere to Him in religion.” To 
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have ikhlāṣ means to single Allah  out as being the only one 

whom we worship with all our deeds being done for him alone. 

And this idea is complemented and emphasised by this verse-

ending being singled out by virtue of it being different from all 

the rest. Furthermore, the emphasis in it is strengthened due to 

the application of madd being possible in this particular verse-

end, while it cannot be made in any of the others. 

Sūrah Zilzāl 

The first five verses of this sūrah all end in an alif contained 

within the pronoun (ا ال ه ا) as in ,(ه   The last two .(َأث ق ال ه ا) and (ز ل ز 

verses end in a hā’, with both of them ending in the word (  ه   .(ي ر 

There is one verse-end which does not match any of the others. 

This is the word (  ال ه م  which ends in a mīm sākinah. This is ,(َأْع  

found in verse 6, which reads: (  ال ه م ا َأْع   و  ت اَتً  ل  ري   ر   النَاس   َأش   د  ئ ذ   ي ص  م   .(ي و 

The meaning of this is: “That Day, the people will depart 

separated [into categories] to be shown their deeds.” The 

significance of this occasion is emphasised and highlighted 

through this verse-end being different from all the rest. The 

emphasis in it is strengthened through this verse-ending in the 
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letter mīm, which has the meeting of the lips, which is not 

present in any of the other verse-ends.  

 

The word ( ًت اَت ال ه م  ) in the verse (َأش   ا َأْع   و  ت اَتً  ل  ري   ر   النَاس   َأش   د  ئ ذ   ي ص  م   is (ي و 

counted as a verse-end by Madanī Thānī, Makkī, Baṣrī and 

Shāmī. This would be due to the similarity it has in its ending 

with the verse-ends that precede it, i.e. they all end in an alif. 

Thus according to their count there will be uniformity between 

all the similar sounding words in this sūrah, as they will all be 

counted as verse-ends and waqf will be made on all of them.  

It is not counted by Madanī Awwal and Kūfī due to the slight 

difference it has with the preceding verse-ends – as the alif is not 

part of the pronoun (ا  and due to the connection it has in – (ه 

meaning with that which follows it.  

Sūrah ‘Ādiyāt   

In verses 1 to 5, Allah  takes an oath by horses that race into 

battle through the desert. These verses all end in an alif, as in 

ًحا) ب  ًحا) and (ض    .(ق د 
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In verses 6 to 8, Allah  speaks about the ungrateful and greedy 

nature of man. These verses all end in a dāl preceded by a wāw 

or yā’ sākinah, as in (  ل ك ن ود) and (  ه يد   .(ل ش 

Lastly, in verses 9 to 11, Allah  says that He is well-acquainted 

with people on the day the graves are overturned and the 

contents of the hearts are made manifest. These verses all end in 

a rā’ preceded by a wāw or yā’ sākinah, as in (  ور د  ري  ) and (الصُّ ب   .(لَخ 

 

The translation of the first five verses is: “By the racers, panting, 

(1) and the producers of sparks [when] striking (2) and the 

chargers at dawn, (3) stirring up thereby [clouds of] dust, (4) 

arriving thereby in the centre collectively. (5)” These verses create 

an extremely intense imagery of horses charging into battle. The 

intensity and ferocity of this scene is magnified by each of the 

first four verse-ends containing a sākin letter of qalqalah, which 

is pronounced with a forceful sound. These verse-ends are: (ًحا ب   ,(ض 

ًحا) ًحا) ,(ق د  ب  ًعا) and ,(ص    .(ن ق 

The only verse-end in this sequence which does not have a sākin 

letter of qalqalah is the last one, which is: (ًعا  Here the sākin .(َج  

letter is a mīm instead. Although the word that is the verse-end 
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does not have a sākin letter of qalqalah, the verse as a whole 

does, as it has a sākin ṭā’ in the word (  ن ط  س   The forcefulness of .(ف و 

the pronunciation of these verses is thus maintained in this verse 

as well.  

The meaning of the word (ًعا  is “collectively”, and is rendered (َج  

by some translators in this verse as meaning “as one”. It brings to 

mind the image of these horses plunging into the midst of the 

enemy as a single unit, one next to the other. And this imagery is 

beautifully mirrored through the mīm being pronounced through 

the lips meeting, one next to the other. 

 

Verses 6 to 8 are: (  ب  ه   ل ك ن ود ان   ل ر  نس 
ِ
نَ  اّل 
ِ
ه يد  ) ,(ا ل    ل ش  َٰ ٰ  ذ  نَه   ع ل 

ِ
ا  and lastly (و 

يد  ) د  ري    ل ش  ب    ال خ  نَه   ل ح 
ِ
ا  These are all very emphatic statements. They .(و 

each contain two particles of emphasis: the particle ( نَ 
ِ
نَه  ) or (ا

ِ
ا  ,(و 

and the lām of emphasis that it as attached to the last word, i.e. 

the lām in the words (  ل ك ن ود), (  ه يد يد  ) and (ل ش  د   The emphasis in .(ل ش 

these verses is brought out even more through the forcefulness of 

the pronunciation of the last letter, which is in each case a letter 

of qalqalah, i.e. the dāl. The first of these verses is deserving of 

more emphasis, as it is the one that comes immediately after the 

oath in this sūrah. This is achieved through it having a slightly 
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different ending from the two that follow it, in that in this verse 

the dāl is preceded by a wāw but in the others by a yā’.  

Verses 9 to 11 are: (  ا ف   ال ق ب ور َث    م  ا ب ع  ذ 
ِ
ل    ا ور  ) ,(َأف َل   ي ع  د  ا ف   الصُّ ل   م  ص   ح   (و 

and (  ري ب  ئ ذ   لَخ  م  م   ي و  َُب م ُب   ِنَ  ر 
 The only verse to contain emphasis here .(ا

is the last one, which contains the particle ( نَ 
ِ
 and the lām of (ا

emphasis that is attached to the last word, i.e. the lām in the 

word (  ري ب   The emphasis in this verse is highlighted even .(لَخ 

further through this verse-end being slightly different from the 

previous two in that in this one the rā’ is preceded by a yā’ and 

in the other two by a wāw. 

 

Verses 1 to 3 all consist of two words each, with each verse 

pronounced in seven syllables. Verses 4 and 5 consist of three 

words each, with each verse pronounced in eight syllables. And 

verses 6 to 8 consist of four words each, with each verse 

pronounced in twelve syllables. Verses 9 to 11 on the other hand 

though, each consist of a different amount of words, with each 

pronounced in a different number of syllables.    
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Sūrah Qāri‘ah  

Verses 1 to 3 speak about the Striking Calamity, and these verses 

all end in a hā’ preceded by a fatḥah. These verses all have the 

same verse-ending of (  ال ق ار ع ة). 

Verses 4 and 5 describe the Striking Calamity, and in these verses 

the last letter is preceded by a wāw sākinah, as in (  ث وث ب   and (ال م 

نف وش  )  The last letters are different but they are very similar in .(ال م 

that they each have the qualities of hams, rikhwah, istifāl and 

infitāḥ.  

Verses 6 to 9 speak about those who will go to the Garden and 

those who will go to the Abyss, and these verses end in a hā’ that 

is preceded by either a ḍammah or fatḥah, as in (  از ين ه و   and (م 

ي ة  )   .(َراض 

Lastly, verses 10 to 11 clarify what the Abyss is, and these verses 

end in a hā’ preceded by a fatḥah, as in (  ي ه ي ة  ) and (ه  ام   .(ح 

 

Verses 6 and 7 read: (  از ين ه و  ن ث ق ل ت   م  ي ة  ) and (ف أََما م  ة   َراض  يش   The .(ف ه و   ف   ع 

meaning of this is: “Then as for one whose scales are heavy [with 

good deeds], (6) he will be in a pleasant life.” Verses 8 and 9 

read: (  از ين ه و  فَت   م  ن   خ  َأَما م  ي ة  ) and (و  او  ه   ه   :The meaning of this is .(ف أُمُّ
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“But as for one whose scales are light, (8) his refuge will be an 

abyss.”  

These verses are considered as four separate verses according to 

the count of Makkī, Madanī and Kūfī. The beauty of this view is 

the clear parallelism that is evident in the sentence structure of 

these two pairs of verses, with the ending of verse 6 

corresponding to that of verse 8 – i.e. (  از ين ه و  از ين ه  ) and (م  و   and – (م 

the end of verse 7 corresponding to that of verse 9 – i.e. (  ي ة  (َراض 

and (  ي ة او    .(ه 

According to the count of Baṣrī and Shāmī, both occurrences of 

the word (  از ين ه و   are not considered as being verse-ends. The (م 

verses thus read as follows: (  ي ة ة   َراض  يش  از ين ه   ف ه و   ف   ع  و  ن ث ق ل ت   م   and (ف أََما م 

ي ة  ) او  ه   ه  از ين ه   ف أُمُّ و  فَت   م  ن   خ  َأَما م   As explained before, verse-ends that .(و 

resemble each other are normally found consecutively within the 

Qur’ān. The beauty of this view is thus that this feature is now 

maintained throughout the sūrah, as when the words (  از ين ه و   are (م 

not counted, there will then only be two verse-ends in the above 

passage: (  ي ة ي ة  ) and (َراض  او     .(ه 

 

According to the count of Kūfī, the opening verses of the sūrah 

are three: (  ال ق ار ع ة), (  ا ال ق ار ع ة ا ال ق ار ع ة  ) and (م  اك   م  ر  ا َأد  م   According to the .(و 
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other scholars though, the first instance of (  ال ق ار ع ة) is not 

considered as being the end of a verse. Thus according to their 

view, the opening verses are just two, and read as follows: (   ال ق ار ع ة

ا ال ق ار ع ة   ا ال ق ار ع ة  ) and (م  اك   م  ر  ا أَ د  م   Considering this difference as well .(و 

as the previously discussed one, there will be three views 

regarding the number of verses in the sūrah.  

According to Kūfī, there will be 11 verses. The beauty of this 

view is that all three occurrences of (  ال ق ار ع ة) are treated the same, 

and the waqf on the first occurrence makes the beginning of the 

sūrah very striking and dramatic.  The parallelism in verses 6 to 9 

is also present.  

According to Madanī and Makkī, there will be 10 verses. The 

beauty of this view is that the parallelism in verses 6 to 9 is still 

present, while additionally the opening two verses will 

correspond with the last two verses, i.e. the first two verses end in 

a hā’ preceded by a fatḥah, and so too do the last two verses.  

According to Baṣrī and Shami, there will be 8 verses. The beauty 

of this view is that all the verse-ends will end in a hā’ preceded 

by a fatḥah – except for verses 3 and 4 – with each of the sets of 

verses coming in pairs, i.e. the 8 verses of the sūrah come in sets 

of 4 pairs.  
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Sūrah ‘Aṣr 

The verses of sūrah ‘Aṣr all end in a rā’ preceded by a sākin letter 

preceded by either a fatḥah or a ḍammah, as in (   ال ع ص  and (و 

ْس   )  .This is according to the majority of the scholars .(خ 

According to this view, the verses are: (   ال ع ص ْس   ) ,(و  ان   ل ف ي خ  نس 
ِ
نَ  اّل 
ِ
 (ا

and (   لَصْب ا ِب  و  اص  ت و  ق    و  ل ح  ا ِب  و  اص  ت و  ات   و  ل وا الَصال ح  ْع   ن وا و  ين   أ م  ّلَ  اََّل 
ِ
  .(ا

According to Madanī Thānī though, the word (   ال ع ص  is not (و 

considered as being a verse-end while the word (   ق ل ح   is. There (ِب 

are thus still three verses in the sūrah but with different stops. 

The three verses are now read as follows: (   ان   ل ف ي خ ْس نس 
ِ
نَ  اّل 
ِ
ال ع ص    ا  ,(و 

ق   ) ل ح  ا ِب  و  اص  ت و  ات   و  ل وا الَصال ح  ْع   ن وا و  ين   أ م  ّلَ  اََّل 
ِ
لَصْب   ) and (ا ا ِب  و  اص  ت و    .(و 

What stands out according to this view is the second verse-end, 

which is (   ق ل ح   as it does not match the pattern of the other two ,(ِب 

verse-endings. What makes it even more distinct though is that 

not only is it different to the other verse-ends in this sūrah, it is 

also different to all the others in the Qur’ān, as this is the only 

occurrence of the word (   ل ح  ق  appearing as a verse-end. This (ِب 

draws attention to this particular word and places a lot of 

emphasis on it.  
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The meaning of the phrase (   ق ل ح  ا ِب  و  اص  ت و   is: “and advised each (و 

other to truth”. This particular deed of those believers who are 

saved from loss is thus stressed more than the others according to 

this reading. The emphasis is brought out even further due to the 

qāf being a letter of qalqalah, with this qalqalah being 

pronounced with the highest level of clarity due to waqf being 

made on it while it is mushaddad. Significantly, this is the only 

occurrence in the entire Qur’ān of a verse ending in a qāf that is 

mushaddad. 

Sūrah Quraysh 

In the verse-ends of this sūrah, the last letter is always preceded 

by a letter of līn, as in (  ي ش الَصي ف  ) ,(ق ر  ف  ) and (ال ب ي ت  ) ,(و  و   The .(خ 

last letters are different, but they are similar in that they all share 

the qualities of hams, istifāl and infitāḥ, with two of them also 

sharing the quality of rikhwah. This is according to the count of 

Baṣrī, Dimashqī and Kūfī.  

According to the count of Madanī, Makkī and Ḥimṣī the word 

وع  ) أ م ِن  م م  ن   خ و ف  ) is counted as a verse-end in (ج  وع   و  ع م ه م م  ن ج   .(اََّل ي أَط 

Here the last letter is preceded by a letter of madd rather than a 

letter līn. The last letter also only shares the qualities of istifāl 

and infitāḥ with the other last letters, and does not have the 
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qualities of hams and rikhwah. This verse-end is thus somewhat 

similar to the others but is ultimately distinct from them.  

The meaning of this verse is: “Who has fed them against hunger, 

and has made them safe from fear.” These bounties are so great 

in the sight of Allah, that He says that for them being provided 

with this, the people of Quraysh should worship Him. And 

according to this view of making waqf on (  وع  the greatness of ,(ج 

the bounty of being given food and being saved from hunger is 

stressed even more.  

Sūrah Naṣr 

The verse-ends of this sūrah are: (  ال ف ت ح اًجا) ,(و   The .(ت َواِبً ) and (َأف و 

second and third verse-ends resemble each other as they both end 

in an alif, while the first one is distinct from the others as it ends 

in a ḥā’ preceded by a sākin ṣahīh. Not only is the first verse-end 

different from the others in this sūrah, it is actually different 

from all the others in the Qur’ān, as it is the only verse-end to 

end in the letter ḥā’.
50

 What also sets it apart from other verse-

ends is that there are not many verse-ends in which the last letter 

is preceded by a sākin ṣahīh, and from them – to the best of my 

                                                             
50

 If the count of Ḥimṣī is considered then there will be another such instance, as he 

counts the word (  ح د    .in Sūrah Inshiqāq as being a verse-end (َك 
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knowledge – this is the only one in which both the last letter and 

the one preceding it have the quality of hams. In fact, in this 

word all three of the root letters have the quality of hams.  

The first verse of this sūrah reads: (  ال ف ت ح اء   ن ص    اللَـه   و  ا ج  ذ  ِ
 The .(ا

meaning of this verse is: “When there comes the help of Allah 

and the liberation.” In this verse, Allah  speaks about the 

liberation and conquest of Makkah. This was one of the greatest 

events in the history of Islam and the life of the Prophet , as it 

was what he and the Ṣaḥābah  had fought and striven for 

during all the years since the migration to Madīnah. After this 

incident, the tribes of Arabia accepted Islam en masse. It also 

signified that the demise of the Prophet  was near, as now his 

mission had been accomplished. Thus the significance of this 

event and its uniqueness in history is highlighted through this 

verse having a unique verse-end. Furthermore, the word (  ال ف ت ح) 

literally meanings “opening”, and this meaning is complemented 

through the quality of hams found in all three root letters, as the 

recitation of a letter of hams necessitates that the mouth be 

opened during its pronunciation.   
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Sūrah Ikhlaṣ  

The verses of this sūrah all end in a dāl preceded by a fatḥah, as 

in (  د د  ) ,(َأح   This is according to the count of .(ي ودل   ) and (الَصم 

Madanī, Baṣrī and Kūfī.  

According to the count of Makkī and Shāmī, in (   ل م   ي ودل  the ,(ل م   ي ل    و 

word (   ي ل) is also counted as a verse-end. Here the dāl is preceded 

by a kasrah instead of a fatḥah.  

The meaning of this verse is: “He begets not, nor is He 

begotten.” According to the view of Makkī and Shāmī, the phrase 

“He begets not” would be emphasised more due to its ending 

being slightly different from the others in the sūrah. Moreover, 

this emphasis is also strengthened due to the qalqalah in the 

word (   ي ل) being more clear in the case of making waqf as 

compared to reading waṣlan. This extra emphasis on the first part 

would be appropriate as it is known that the Christians, and even 

some from among the Jews, claim that Allah has a son – exalted 

be He above that – while none of them claim that He was 

begotten.  
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Sūrah Falaq 

The verses of this sūrah all end in a letter of qalqalah preceded by 

a fatḥah, as in (  ال ف ل ق), (  ق ب ق د  ) and (و   There is no difference .(ال ع 

among the scholars regarding this.  

The last three verses are: (  ذ ا و ق ب
ِ
ق   ا ت   ف   ال ع ق د  ) ,(و م ن رش     غ اس   (و م ن رش     النَفَاَث 

and (  د ذ ا ح س 
ِ
د   ا ن رش     ح اس  م   These verses all consist of five words .(و 

each, and are each pronounced with eleven syllables. 

Sūrah Nās  

The verses of this sūrah all end in a sīn preceded by a fatḥah, as 

in (  النَاس) and (  نَاس  This is the only sūrah in the Qur’ān in .(ال خ 

which this pattern is found.
51

 

According to the count of Madanī, Baṣrī and Kūfī, verse four 

reads as follows: (  نَاس اس   ال خ  و  س  ن رش     ال و   :The meaning of this is .(م 

“From the evil of the whisperer who withdraws.”  

According to the count of Makkī and Shāmī, the word (  اس و  س   (ال و 

in this verse is counted as verse-end. Thus all the similar 

sounding words in this sūrah are treated as verse-ends. This 

reading would provide extra emphasis on the word (  اس و  س   due ,(ال و 

to waqf being made on it. The hams and and ṣafīr in the letter 
                                                             
51

 The only other sūrah to have verses that end in a sīn is Sūrah Takwīr.  
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sīn also causes its pronunciation to sound like that of a whisper, 

thus complementing the meaning of the word.  

Moreover, this particular waqf would uniquely cause greater 

emphasis to be placed on the following verse-end as well, as in 

this case the word (  نَاس  .would be read as a verse on its own (ال خ 

Thus according to this reading, emphasis is placed separately on 

the fact that Shaytan whispers in the hearts of man – through 

stopping on (  اس و  س   – and that he withdraws after doing so – (ال و 

due to (  نَاس   .being recited on its own (ال خ 
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In the previous section, the verse-ends were looked at specifically 

within the context of the sūrahs in which they are found. In this 

section, some observations regarding the verse-ends will be 

discussed by considering all the verse-ends in the Qur’ān in a 

holistic manner.  

The Reasons for the Scholars Differing regarding Certain 

Verse-ends 

When the scholars differ regarding whether a particular word is 

counted as a verse-end or not, or in cases where they agree 

regarding a word not being counted as a verse-end, this is 

generally due to one of three reasons:
52

 

1) The lack of similarity with other verse-ends in the sūrah:  

  .(عدم املشالكة)

For example, the words (  هي  م لُّوا) and (غ ش    in Sūrah ṬāHā (ض 

bear no resemblance to the other verse-ends in this sūrah 

and are thus not counted by the majority of the scholars.  

2) The meaning being incomplete at that point: (عدم انقطاع اللَكم).  

Consider for example the phrase (  ون ار  اه   ه  َأخ  ٰ  و  وس  ل ن ا م  س   in (ث َ  َأر 

Sūrah Mu’minūn, verse 45. The word (  ون ار   does bear (ه 
                                                             
52

 See al-Bayān, pg. 109 – 111 as well as pg. 114 – 118, and ‘Add al-Āyi, pg. 14 – 15.  
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resemblance to the other verse-ends in the sūrah and is thus 

counted as a verse-end by some of the scholars. However, 

due to the meaning being incomplete at this point, it is not 

considered as a verse-end by the other scholars.  

3) The lack of equivalence in the length of the verses:  

  .(عدم املساواة)

This refers to the fact that verses in a particular sūrah are of 

somewhat similar length. Thus in Sūrah Mā’idah, verse 50, 

the word (  غ ون غ ون  ) in the phrase (ي ب  ل يَة   ي ب  اه  ُك    ال ج   is not (َأف ح 

counted as a verse-end despite its similarity with other 

verse-ends. This is because the verses in this sūrah are 

generally much longer than just three words, which is the 

amount of words this verse would consist of if it were to 

have been counted. On the other hand, the phrase (ث نظر) 

in Sūrah Muddath-thir, verse 21, is counted as a verse-end, 

as in this sūrah there are other verses which consist of just 

two words.  

Similarly the phrases (ب بًا ب بًا) and (ف أَت ب ع   س   in Sūrah Kahf are (ث َ  َأت ب ع   س 

counted as verse-ends by some due to the similarity that the word 

ب بًا)  has with the other verse-ends in the sūrah; but they are not (س 
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counted by others due to the fact that these verses would then be 

much shorter in length than the others in the sūrah.
53

 

The Ḥurūf al-Muqaṭṭa‘āt 

The ḥurūf al-muqaṭṭa‘āt are those letters that come at the 

beginning of certain sūrahs. They are not counted as verse-ends 

by the majority of the scholars, but they are considered as being 

verse-ends by Kūfī.  

Abū ‘Amr al-Dānī states that there are two reasons for them 

being counted. The first reason is that they resemble an 

independent sentence (i.e. al-jumlah al-mustaqillah) and speech 

that is complete, from the perspective of them being names for 

the sūrahs in which they appear, with the understanding being 

that what is meant is, “Recite (امل)”, and so on. The second is due 

to the resemblance that they have in their ending with the 

endings of the verse-ends in the sūrahs in which they appear.
54

 

For example, the letters (امل) end in the pronunciation of (مي), 

which matches the ending of the verse-ends, such as (  تَق ي  and (ل  ل م 

ي  )    .(ع ظ 

                                                             
53

 See al-Qawl al-Wajīz, pg. 227.  
54

 See al-Bayān, pg. 113.  
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There are also two reasons for them not being counted. The first 

is due to them being dissimilar to the other verses in terms of 

their length. The second is due to them being connected to what 

follows, in that they are regarded as being oaths or their function 

being to serve as tanbīh.
55

  

Kūfī counts all the ḥurūf al-muqaṭṭa‘āt as being verse-ends, with 

the exception of (الر), (املر), (طس), (ص), (ق) and (ن).  

The letters (الر) and (املر) are not counted as verse-ends due to the 

pronunciation of (را) at their end not matching with the endings 

of the verse-ends in the sūrahs in which they are found. On the 

other hand, (طه) is counted as a verse-end, as here the 

pronunciation of (ها) at its end does match the endings of the 

verse-ends in this sūrah.  

The letters (طس) are not counted as verse-ends as together they 

are on the scale of words that represent a single noun (i.e. al-ism 

al-mufrad) such as (هابيل) and (قابيل). The comparison here is that 

 consists of five letters in its pronunciation, with the first (طاسي)

letter being a ḥarf ṣahīh, the same as in as (هابيل) and (قابيل). It 

thus is not like an independent sentence and is therefore not 

counted as a verse-end.  
                                                             
55

 Ibid, pg. 114.  
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The letters (يس) are similar to (طس), but the former is counted as 

a verse-end while the latter is not. The difference is that in the 

pronunciation of (ّيسي), the first letter is a ḥarf ‘illah rather than 

a ḥarf ṣahīh. This excludes it from resemblance to words that 

represent a single noun, making it similar to an independent 

sentence instead and thus causing it to be counted as a verse-end.  

The letters (مح) are also similar to (طس), but again the former is 

counted as a verse-end while the latter is not. The difference is 

that in (طس), there are two factors that cause it not to be 

counted. The first is its resemblance to a single noun like (هابيل) 

and (قابيل), as explained above. The second is its being at variance 

with the letters (طسم). With regard to (مح), it also has 

resemblance to a single noun like (هابيل) and (قابيل), but 

considering all the sūrahs starting with (مح), they are not at 

variance with each other. Thus there is only one cause present for 

it not to be counted, rather than two as is the case with (طس). 

Therefore (مح) is counted while (طس) is not.  

The letters (ص), (ق) and (ن) are not counted as verse-ends as 

they resemble words that are single nouns, such (ِبب), (دار), 

   .and so on, rather than independent sentences (حوت)
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The above explanations are those as given by al-Dānī.
56

 He 

concludes this discussion by stating that this is an explanation 

that he deems to be wādiḥ, ḥasan, and nāfi‘, i.e. clear, good and 

beneficial.  

Al-Sakhāwī on the other hand is of the view that the issue of 

some of the ḥurūf al-muqaṭṭa‘āt being counted while others are 

not is simply due to the differences of the scholars being based 

on naql and tawqīf, nothing more.
57

 There is thus no explanation 

behind it, according to his view.    

The Names (  ـٰن ي  ) and (الَرْح    (الَرح 

The names (  ـٰن ي  ) and (الَرْح    are from among the most (الَرح 

commonly found attributes of Allah within the Qur’ān. 

Considering all occurrences of these words in the Qur’ān, an 

interesting observation is made: the word (  ي  only ever comes (الَرح 

as a verse-end, except in one place;
58

 and the word (  ـٰن  never (الَرْح  

comes as a verse-end, except in one place.
59

  

                                                             
56

 See al-Bayān, pg. 118 – 120.  
57

 See Jamāl al-Qurrā’, pg. 231 – 232.  
58

 This is in (  ي  ال غ ف ور و  الَرح  ه    .of Sūrah Saba’, verse 2 (و 
59

 This is in (  ن ـٰ  of Sūrah Raḥmān, verse 1. Even in this place there is ikhtilāf, with (الَرْح  

it only being counted as a verse-end by Shāmī and Kūfī. Moreover, even considering it 

as being a verse-end, it is still different from the occurrences of (  ي  ,as verse-ends (الَرح 
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These words both stem from the root letters (رمح), denoting 

mercy or compassion. Some scholars have explained that 

although they share in this meaning of mercy, what differentiates 

them is that the attribute (  ـٰن  refers to Allah’s compassion to (الَرْح  

all of creation, while (  ي  refers specifically to His mercy (الَرح 

towards the believers. This is based on verse 43 of Sūrah Aḥzāb, 

the end of which reads (ميًا ح  ن ي   ر  م  ؤ  ل م  ن   ِب  َك   Here Allah  .(و 

specifically links His quality of being (ي ح    .to the believers ,(ر 

This distinction is thus perhaps highlighted through the word 

ي  )  occupying a specific place in the Qur’ān, with it only ever (الَرح 

coming as a verse-end, while the word (  ـٰن  is found in a more (الَرْح  

general location of being found with other words that are not 

verse-ends. 

The Sound Masculine Plural and the Sound Feminine Plural 

One of the most common types of verse-ends – if not the most 

common – are words that are in the form of the sound masculine 

plural, such as (  تَق ي ون  ) and (ي نف ق ون  ) ,(ل  ل م  ل ح  ف   In contrast, words .(ال م 

that are in the form of the sound feminine plural are never found 

as verse-ends.  

                                                                                                                                                                                                   

as here it comes at the beginning of a sentence while (  ي  comes at the end of (الَرح 

sentences.  
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This observation is made more interesting when examining two 

different verses from Sūrah Taḥrīm. The first is verse 5, part of 

which reads (ًرا َأب َك  اِئ  ات   ث ي  ب ات   و  ات   س  ئ ب ات   ع اب د  ن ات   ق ان ت ات   َت  م  ؤ  ات   مُّ ل م  س   .(م 

Here there is a sequence of seven consecutive words that are on 

the form of the sound feminine plural, but when it comes to the 

word that is the verse-end, it has the form of a broken plural 

instead. The second is verse 12, the end of which is (  ن   ال ق ان ت ي ن ت   م  َك   .(و 

This verse is speaking about a woman, Maryam , yet the word 

that is the verse-end is in the form of the masculine plural (  ال ق ان ت ي) 

rather than the feminine plural (  ال ق ان ت ات).  

Perhaps this distinction between the two plurals, with only sound 

masculine plurals coming as verse-ends to the exclusion of sound 

feminine plurals, alludes to the difference between men and 

women in an Islamic society. Men occupy positions of 

prominence such as leaders, judges, Imāms and so on, in the 

same way that verse-ends occupy a more prominent position than 

words that are not; and men are also generally more visible in 

society due to going out to the masjid to make ṣalāh. Women on 

the other hand do not normally take up these prominent 

positions in society, and are also more veiled and hidden due to 

the requirement of having to wear ḥijāb and due to their ṣalāh in 
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their homes being better for them than in the masjid. And Allah 

 knows best.  

The Ease of Pronunciation of the Verse-ends 

The similarity that the verse-ends share is one of the most 

beautiful and sublime features of the style of the Qur’ān. This 

only becomes apparent to the one who focuses on this feature 

though. Similarly, another feature that will most likely go 

unnoticed by most reciters but which also enhances the beauty of 

its recitation in a subtle way, is the ease with which waqf is made 

on words which are verse-ends.  

In Arabic, two sākin letters are generally not found immediately 

after each other. This would normally occur only when waqf is 

made, due to the last letter taking a temporary sukūn. In cases 

where this happens, the recitation of that word could become a 

bit arduous at times due to the two consecutive sākin letters. 

Consider for example making waqf on the likes of: (  ي  ,(الَرْأي  ) ,(ال ه د 

ال ب غ ي  ) ض  ) ,(و  َر  ر  ) ,(ال  َم  ر  ) ,(ال ق ت ل  ) ,(ال  ح  ن  ) ,(ب ع ض  ) ,(الس   ي ق ب ض   .and so on (و 

To correctly preserve all the ṣifāt of both of the last two letters is 

not as easy when making waqf on them as compared to reading 

them waṣlan. Interestingly, none of these words come as verse-

ends in the Qur’ān, to the best of my knowledge.  
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If we look at those verse-ends in which the last letter is preceded 

by a sākin ṣahīh, they are relatively few in number compared to 

the total number of verse-ends in the Qur’ān. To the best of my 

knowledge, they are restricted to the following: (  ه ل ل م  ه ن  ) ,(َك  ل ع  ,(َك 
60

 

ع  ) ع  ) ,(الَرج  ل  ) ,(الَصد  ل  ) ,(ف ص  ل ه ز  ,(ِب 
61

ر  )  ال ف ج  ت ر  ) ,(ع ِش   ) ,(و  ال و   ,(ي ْس   ) ,(و 

ر  ) ج  ,(ح 
62

ال ع ص   )  ْس   ) ,(و  لَصْب   ) ,(خ  ,(ِب 
63

 and (  ال ف ت ح .(و 
64

 These 15 verse-

ends would constitute less than 0,3% of the total verse-ends in 

the Qur’ān.  

Similarly, the letter hamzah is considered a difficult letter to 

pronounce. Thus from among the Ten Qurrā’, when stopping on 

words ending in a hamzah, Ḥamzah and Hishām recite them 

with some type of change that eases its recitation. There are 

countless instances of such words in the Qur’ān. But if we look 

specifically at those words which are verse-ends, then again there 

are relatively few such examples to be found.  

                                                             
60

 Verses 8 and 9 of Sūrah Ma‘ārij. 
61

 Verses 11 to 14 of Sūrah Ṭāriq.  
62

 Verses 1 to 5 of Sūrah Fajr. 
63

 Verses 1 to 3 of Sūrah ‘Aṣr. 
64

 Verse 1 of Sūrah Naṣr.  
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To the best of my knowledge, they are restricted to the following: 

اء  ) ع اء  ) ,(الَسم  اء  ) ,(ادلُّ ,(ي ش 
 65

اء  )  اء  ) ,(الَسم  اء  ) ,(ي ش  ع اء  ) ,(الَسم  ع اء  ) ,(ادلُّ ,(د 
66

 and 

اء  ) .(ي ش 
67

 These 9 verse-ends would constitute less than 0,2% of 

the total verse-ends in the Qur’ān.   

Most of the verse-ends in the Qur’ān are ones in which the last 

letter is preceded by a letter of madd, or in which the last letter is 

an alif, as in (  ي نف ق ون), (  تَق ي يًبا) and (انت ق ام  ) ,(ل  ل م  ق   The likes of these .(ر 

are pronounced with much more ease than those quoted above. 

Thus the vast majority of the verse-ends are recited without any 

undue difficulty.   

Waqf on Verse-ends Compared to Other Words 

The significance of the above discussion becomes of more interest 

when we consider the difference between making waqf on a word 

that is a verse-end as compared to making waqf on any other 

word.  

Al-Dānī relates from Umm Salamah  that the Prophet  

recited the Fātiḥah in ṣalāh and counted the verses using his 

                                                             
65

 Verses 5, 38 and 40 of Sūrah Āl ʽImrān. 
66

 Verses 24, 27, 38, 39 and 40 of Sūrah Ibrāhīm.      
67

 Verse 18 of Sūrah Ḥajj.  
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fingers as he did so.
68

 He also mentions narrations which show 

that some of the Ṣaḥābah  did the same, from amongst them 

being Ibn ‘Umar, Ibn ‘Abbās, Anas and ‘Ā’ishah .
69

 

Furthermore, he relates many narrations which specifically 

mention the number of verses contained in various sūrahs.
70

  

He thereafter concludes that the knowledge of the science of the 

verse-ends is derived from the Prophet  and is traced back to 

him, and that the Ṣaḥābah  taught this knowledge to their 

students in just the same manner that they taught the recitation 

of the Qur’ān and the differences in the Qirā’āt. He vehemently 

argues against the view of some who claimed that the knowledge 

of this science is based on the ijtihād of the scholars to whom the 

various counts are attributed, and conclusively proves the 

baselessness of this view.
71

    

The above discussion shows that it is sunnah to stop on the 

verse-ends at the end of āyāt. The Ṣaḥābah  learnt where these 

verse-ends are by listening to the places where the Prophet  

stopped in his recitation. At times, the Prophet  read through 

                                                             
68

 See al-Bayān, pg. 62.  
69

 Ibid, pg. 41 – 42.  
70

 Ibid, pg. 36 – 38. 
71

 Ibid, pg. 39 – 40.  
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at a place where he would normally stop. This is the reason why 

the scholars differ regarding certain words as to whether they are 

considered verse-ends or not, and why the science has the scope 

for allowing such differences rather than there being unanimity 

regarding all verse-ends. The differences of the scholars are not 

based on their ijtihād but rather on what they transmitted from 

the Prophet .   

If one contemplates on this, one will come to the realisation that 

waqf on a verse-end is a place where Allah intended waqf to be 

made. It is sunnah to do so, as these are the places where the 

Prophet  himself stopped. This realisation highlights the 

beauty of the fact that waqf on verse-ends are done with ease in 

their recitation, as shown above.  

On the other hand, waqf on other words that are not verse-ends 

is simply a waqf that is permitted. The differences that the 

scholars have with regard to these waqfs are based on their 

ijtihād. Thus the markings found in the muṣḥaf indicating that it 

is better to read through on a particular word or better to stop, or 

that it is necessary to read through or necessary to stop, are based 

on the understanding of the scholar who determined that. It is 

thus not binding on the reciter to adhere to that. Moreover, due 
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to these markings being based on ijtihād, one finds huge 

variances in them if comparing the symbols found in different 

maṣāḥif. Comparatively, the differences among the scholars 

regarding the verse-ends are relatively few in number. 

The differences among the scholars regarding stops on words 

that are not verse-ends even extend to waqfs that are deemed to 

be lāzim, i.e. it is necessary to stop at this point. Consider for 

example the beginning of verse 16 of Sūrah Maryam, which 

reads: (   ي ر  ت اب   م  ك ر   ف   ال ك  اذ   In the thirteen-line muṣḥaf there is a .(و 

stop symbol indicating that it is necessary to stop on the word 

ي   ) ر   On the other hand, the  fifteen-line muṣḥaf has no stop .(م 

symbol here at all, indicating that the reciter should read 

through.  

Similarly, the differences also apply to places where it is indicated 

that the reciter should not stop. Consider for example the 

beginning of verse 116 of Sūrah Baqarah, which reads as follows: 

ان ه  ) ح  ب  َ  س   ا  ً دل  ق ال وا اََّت ذ   اللَـه   و   In the thirteen-line muṣḥaf there is a .(و 

symbol after the word (ا ً دل   indicating that the reciter should not (و 

stop, whereas in the fifteen-line muṣḥaf the symbol at that point 

indicates that it is better for the reciter to stop.  
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Thus just because a symbol is found in a muṣḥaf indicating that 

the reciter should stop or that he should read through, this does 

not mean that this is necessarily the case. It is merely a 

recommendation from a particular scholar based on his 

understanding of the verse. Thus making waqf on a verse-end is 

distinct from making waqf at any other place. The former is in 

accordance with where Allah intends waqf to be made, as this 

was the practice of Rasūlullāh , whereas waqf at other places is 

based on ijtihād.  

General Trends in the Sūrahs  

Most of the sūrahs have verse-ends in which the last letter is 

preceded by a letter of madd. With regard to the letter of madd, 

most of the time it is a yā’ or wāw sākinah, with the alif 

appearing less frequently. Some of the sūrahs in which the alif 

appears frequently are Sūrahs Āl ʽImrān, Raʽd, Ṣād and Raḥmān.  

With regard to the last letters, the most common are the nūn or 

mīm. These are found in almost all of the longer sūrahs in the 

Qur’ān and are absent in only some of the shorter ones. Some of 

the other letters that appear frequently are the rā’, the bā’, the 

dāl, the lām, and the qāf. Some that appear less frequently are the 

ṭā’ and the zay. Those that are appear only rarely are the shīn, 
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the sīn, the ṣād, the ḍād, the ẓā’, the jīm and the ‘ayn.
72

 Some of 

the sūrahs which end entirely or almost exclusively in a nūn or 

mīm are Sūrahs Yūnus, Yūsuf, Ḥijr, Naḥl, Anbiyā’ and 

Mu’minūn. Some of the others in which there is a wider variety 

in the last letters are Sūrahs Hūd, Ibrāhīm, Ḥajj, Saba’, Fāṭir, 

Fuṣṣilat and Qāf.   

Another pattern that is prevalent in quite a number of sūrahs is 

where the last letter is an alif, due to madd ‘iwaḍ taking place. 

Some of these are Sūrahs Nisā’, Isrā’, Kahf, Maryam, Furqān and 

Fatḥ. In other sūrahs, the alif is in the form of an alif maqṣurah. 

This is found in eleven sūrahs, some of which are Sūrahs Najm, 

A‘lā, Layl, and Ḍuḥā.  

In other sūrahs, the verse-ends contain no letter of madd. Some 

sūrahs in which the hā’ appears frequently are Sūrahs Ḥāqqah, 

Bayyinah and Humazah. The rā’ appears exclusively in Sūrahs 

Qamar, Qadr and ‘Aṣr.  

In many of the shorter sūrahs the sūrah does not follow just one 

pattern but instead has many, with there being a change in the 

pattern when there is a change in the topic being discussed. 

                                                             
72

 For a detailed breakdown of exactly which letters appear as the last letter of the 

verse-ends in each sūrah of the Qur’ān, see Chapter 4 of Aysar al-Tafṣīl.  
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Some of these are Sūrahs Mursalāt, Nāzi’āt, ‘Abasa, Inshiqāq, 

Ṭariq, and Fajr. 

 

(This text was completed on the 18
th
 Dhul Ḥijjah 1441. May 

Allah  confer upon it the robe of acceptance and grant us ease 

in all our affairs, āmīn.)



 

Glossary 

Bayniyyah  – a quality of a letter resulting in it being 

pronounced with a bit of shiddah and a bit of rikhwah.  

Dhawāt al-yā’  – words that end an in alif maqṣūrah, i.e. an alif 

that is written as a yā’.  

Ḍamīr  – a pronoun. 

Hams  – a quality of a letter resulting in it being pronounced 

with flowing of the breath. 

Ḥarf ‘illah  – a letter that is a weak letter, such as a wāw or yā’. 

Ḥarf ṣahīh  – a letter that is not a weak letter, such as a wāw or 

yā’. 

Ijtihād  – an issue that is determined by the use of the intellect 

and reasoning.      

Imālah  – an application in which an alif is recited with its sound 

being inclined towards the sound of a yā’. Also known as imālah 

kubrā. 

Infitāḥ  – a  quality of a letter resulting in it being pronounced 

with the centre of the tongue lying flat and not encompassing the 

palate above.  
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Ism of inna  – the noun that follows the particle inna that is in 

the accusative state. 

Istifāl  – a quality of a letter resulting in it being pronounced 

with the lowering of the back part of the tongue.   

Khabr  – the word that is the predicate in a sentence. 

Khabr of inna  –  the noun that follows the particle inna that is 

in the nominative state. 

Lafẓ al-Jalālah  – a phrase referring to the name “Allah”. It 

literally means “the Grand Utterance”. 

Līn  – a ya’ sākinah or wāw sākinah preceded by a fatḥah.  

Madd  – an extension of sound in the recitation of a letter. 

Madd ‘iwaḍ  – a madd in which a fatḥatān is read as an alif 

instead when stopping on a word. 

Majrūr  – a word that is in the genitive grammatical state. 

Maṣdar  – a verbal noun.   

Manṣūb  – a word that is in the accusative grammatical state.  

Marfū‘  – a word that is in the nominative grammatical state.   

Mubtada’  – the word that is the subject in a sentence.  

Mutaḥarrik  – a letter that has a fatḥah, kasrah or ḍammah.  
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Naql  – transmission.  

Qabīḥ  – a stop that is considered ugly due to the meaning being 

incomplete at this point.  

Qalqalah  – a quality in some letters which results in them being 

pronounced with an echoing sound.  

Qirā’āt  – the different ways of reciting the Qur’ān. 

Qurrā’  – the reciters of the Qur’ān after whom the Qirā’āt are 
named. 

Rikhwah  – a quality of a letter resulting in it being recited with 

flowing of the sound. 

Ṣafīr  – a quality of a letter causing it to be recited with a 

whistling sound.     

Sākin  – a letter that carries a sukūn.  

Sākin ṣahīh  – a letter that has a sukūn and is not a letter of 

madd.  

Shiddah  – a quality of a letter resulting in it being recited with 

imprisonment of the sound.    

Tafkhīm  – a quality of a letter resulting in it being recited with 

fullness.  

Tafsīr  – exegesis of the Qur’ān.  
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Takrīr  – the repeated knocking of the tongue against the palate. 

Tanbīh  – a letter or word used to draw attention to something.   

Taqlīl  – an application in which an alif is recited with its sound 

being inclined towards the sound of a yā’, but with it being closer 

to the alif than the yā’. 

Tarqīq  – a quality of a letter resulting in it being recited with 

flatness / emptiness.  

Tawqīf  – an issue that is not determined by the use of the 

intellect and reasoning.  

Waṣlan  – to recite through and not stop on a particular word.  

Waqfan or waqf  –  to stop on a particular word. 

  



 

167 
 

Bibliography 

Al-Dānī, Abū ʽAmr ‘Uthmān ibn Sa‘īd: Al-Bayān fī ʽAd Āyi al-

Qurʼān, Markaz al-Makhṭūṭāt wa al-Turāth wa al-Wathāʼiq, 1994. 

Al-Jaʽbarī, Burhān al-Dīn Ibrāhīm ibn ʽUmar: Ḥusn al-Madad fī 
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 اللَّهُمَّ إِنَّا نَعُوذُ بِكَ مِنْ أَنْ نُشْرِكَ بِكَ شَيْئًا نَعْلَمُهُ 

 وَنَسْتَغْفِرُكَ لِمَا لَا نَعْلَمُ

“Oh Allah!  

Indeed, we seek Your protection  

from knowingly associating anything with You,  

and we seek Your forgiveness for what we are unaware of.” 

(Musnad Aḥmad) 

  



 

 
 

 

 

 

 

 

 

 

 

 

 

 


