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Introduction  

I was recently reading the book “Divine Speech” by Sharif Randhawa and Nouman Ali 

Khan. The book is a fascinating read on exploring the Qur’ān as a literary text , and 

discusses features of its profound beauty and majesty on both a micro and macro scale. The 

most exciting feature for me that it brings to light is the proposition that some sūrahs of the 

Qur’ān are arranged according to a ring composition. According to the authors, a ring 

composition is an inverted parallelism which contains a discrete centre, with an inverted 

parallelism being a symmetrical form in which terms or ideas are presented in one order but 

then repeated in the reverse order.
1
      

A brief example given by them is the beginning of Sūrah Kahf: 

All praise is due to Allah who sent down on His slave the Scripture and did not place in it 

any crookedness –  

A. Straight, to warn of a severe calamity from Him. 

    B. And to give glad tidings  

          C. To the believers. 

          C’. Those who perform good deeds, 

    B’. That for them is a good reward, in which they will remain forever. 

A’. And to warn those who say, “God has taken a son.” (18: 1 – 4) 

In the above passage, the first line complements the last, the second complements the 

second last, and so on. In this article I will be looking at the entire Sūrah Kahf in order to 

determine whether its structure as a whole could be regarded as that of a ring composition. 

In addition, the linear coherence that connects the different sections of the sūrah will also be 

examined. This will be preceded by a brief overview of the contents of the sūrah and the 

main themes to be found within it. The connection between Sūrah Kahf and Sūrah Maryam 

will also be discussed.    
                                                             
1
 See Divine Speech, pg. 169.  



Overview of the Different Sections of the Sūrah  

Sūrah Kahf may be divided into the following sections: 

1) Prologue 

2) The Sleepers of the Cave 

3) The Owner of the Two Gardens 

4) The Rebellion of Shayṭān and Humankind 

5) The Journeys of Mūsā & Khiḍr (as) 

6) The Travels of Dhul Qarnayn 

7) Epilogue 

The contents of each of these sections will now be summarised so that the reader may easily 

follow the discussions to come. 

 

1) Prologue (V. 1 – 8)  

 All praise is due to Allah (swt) who revealed the Qur’ān with it having no 

crookedness. 

 Glad tidings for righteous believers and warning for disbelievers.  

 Rebuttal of the claim that Allah (swt) has a son.  

 Concern of the Prophet (saw) for the guidance of humanity.  

 Everything on earth is an adornment in order to test people, but it is soon going to 

perish.  

  



2) The Sleepers of the Cave (V. 9 – 26 and 27 – 31)2  

           2a) The Story (V. 9 – 26)  

 A group of youth seek refuge in a cave in order to preserve their faith and protect 

themselves from an oppressive and disbelieving king.  

 Allah (swt) miraculously causes them to sleep for many years in the cave, while being 

protected from any harm. 

 They awake and send one of them to the town to acquire food, where they are then 

discovered as being the sleepers of the cave.  

 The people of the town decide to take their resting place as a masjid.  

 People dispute about their number and for how long they remained in the cave, but 

only Allah (swt) has complete knowledge of this.    

 

     2b) Commentary on the Story (V. 27 – 31)  

 The Prophet (saw) is commanded to recite the revelation and to patiently remain with 

the poor and downtrodden who constantly call upon Allah (swt), and not to obey 

those who are unmindful and follow their desires. 

 The fate in the Hereafter of those disbelieved and did evil is contrasted with the fate 

of those who believed and did good.     

  

                                                             
2
 V. 9 – 26 discuss the actual story whereas v. 27 – 31 provide further commentary on it.  



3) The Owner of the Two Gardens (V. 32 – 44 and 45 – 49)3  

          3a) The Story (V. 32 – 44)  

 One man is granted two gardens containing fruits, surrounded by date palms and 

with river gushing through it.  

 He arrogantly says to his companion that he is the better of the two of them, due to 

the wealth and children he has. He further claims that his garden will never end, that 

the Hour will never come to pass, and that even if he does return to his Lord he will 

then find something better in place of it.  

 His companion reminds him of his Lord who created him and adjures him to 

acknowledge the bounties conferred upon him by Allah (swt). He further warns him 

of the potential impending destruction of his garden.  

 The garden is destroyed and the owner is filled and overcome with regret, which at 

that point is of no avail to him.    

 

          3b) Commentary on the Story (V. 45 – 49)   

 A parable is given which highlights the temporary and short-lived nature of this 

worldly existence. 

 Wealth and children are the beautification of this worldly life, but righteous deeds are 

longer lasting and have greater reward with Allah (swt). 

 A description of the Resurrection is given which highlights the regret experienced on 

that day by the wrongdoers.      

  

                                                             
3
 V. 32 – 44 discuss the actual story whereas v. 45 – 49 provide further commentary on it.  



4) The Rebellion of Shayṭān and Humankind (V. 50 – 59)  

 The angels are commanded to prostrate to Adam (as), but Iblīs refuses to do so, 

instead rebelling against the command of his Lord.  

 On the Day of Resurrection, those who worshipped other than Allah (swt) will be 

commanded to call on those they associated with Him, but they will not be able to 

respond to them. The criminals will then see the Fire and think that it will encompass 

them.  

  The argumentative and disbelieving nature of man is highlighted.  

 Allah (swt) is Merciful and Forgiving and thus does not immediately take man to task 

for his transgressions. Instead their destruction has an appointed time. 

 

5) The Journeys of Mūsā and Khiḍr (as) (V. 60 – 82) 

 Mūsā (as) and his companion travel in search of Khiḍr (as), eventually finding him 

after having to retrace their steps due to the forgetfulness of his companion. 

  Mūsā (as) requests to accompany Khiḍr (as) in order to learn from him but is only 

given permission to do so on condition that he does not question anything Khiḍr (as) 

does.  

 Three incidents occur – Khiḍr (as) scuttles a boat, kills a child and repairs a wall –  

with Mūsā (as) questioning his actions after each one.  

 Khiḍr (as) thereafter explains the wisdom behind these actions, clarifying that he did 

not do them of his own accord but upon instruction from Allah (swt).  

  



6) The Travels of Dhul Qarnayn (V. 83 – 98) 

 Dhul Qarnayn was a mighty king given authority in the earth by Allah (swt) and who 

travelled to various distant locations. 

 He stated with regard to the first group of people he encountered that he would 

punish those who did wrong, while those who did good would receive a beautiful 

reward.  

 The second group of people he encountered had no protection from the sun. 

 The third group of people he encountered requested him to protect them from Ya’jūj 

and Ma’jūj, which he then proceeded to do.  

 

7) Epilogue (V. 99 – 110)  

 Description of the Day of Resurrection and the punishment of the disbelievers.  

 The reward granted to the righteous believers.  

 The vastness of the Words of Allah (swt). 

 Command to worship Allah (swt) alone without associating any partners with him.  

  



Themes of the Sūrah  

Some of the main themes that are noticeable throughout the different sections of the sūrah 

are: 

1) People being put to test and undergoing trials. 

2) Monotheism vs. Polytheism; Faith vs. Disbelief; Guidance vs. Waywardness.  

3) The temporary nature of this world and the permanence of the Hereafter.  

4) Resurrection and the Afterlife.   

5) Allah is in control of all affairs and His Mercy and Protection is extended to those 

who serve Him. 

6) Warnings and admonitions. 

 

  



Linear Coherence of the Sūrah  

In this segment, the links between each successive section will be looked at to see the logical 

sequencing in their placement and what ties them together.  

Links between Section 1 and 2 

Section 1: Introduction / Prologue 

(V. 1 – 8 ) 

Section 2: The Sleepers of the Cave 

(V. 9 – 31)  

Verses 4 and 5 speak to the misguided 

Christians and refute their belief that Allah 

(swt) has taken a son. 

The story discussed in this section relates to 

people who lived after the time of ‘Īsā (as) 

and who were true followers of his message.
4
 

Verse 2 gives glad tidings to those who 

believe and do good. 

Section 2 then proceeds to give a practical 

example of such people in the form of the 

youth of the cave. 

Verse 6 speaks about how concerned the 

Prophet (saw) was that people should believe 

in the revelation. 

In verses 14 – 15, the youths also display 

similar concern through them debating with 

their people and calling on them to believe 

in one God. 

Verse 7 states: ( ّنَا
ِ
ااعََلااَمااَجَعلْنَااإ لَهَااز ينَة ااإْْلَْرض  ). Verse 28 states: ( نَْيااإلَْحَياة ااز ينَةَااتُر يدُا إدلُّ ). 

Verse 7 speaks about people being tested to 

see which of them is best in action. 

Section 2 then proceeds to give a practical 

example of people who were tested and 

responded in the correct way. 

 

  

                                                             
4
 See al-Jāmi’ li Aḥkām al-Qur’ān of Imām al-Qurṭubī. It is also related that they could have been from before the 

time of ‘Īsā (as).  



Links between Section 2a and 2b  

Section 2a: The Sleepers of the Cave 

(V. 9 – 26) 

Section 2b: Commentary on the Story 

(V. 27 – 31)  

This narration, as part of the Qur’ān, was 

firstly revealed and made known to the 

Prophet (saw).  

The Prophet (saw) is then instructed in the 

first verse of this section to recite to others 

what has been revealed to him and make 

them aware of this narration as well.  

This narration is known to the previous 

nations of the People of the Book. However, 

their scriptures were distorted, which is 

perhaps part of the cause of them disputing 

regarding the numbers of the Sleepers.  

In verse 27, Allah (swt) states: “There is no 

changer of His words” ( لَااَلا َمات ه ااُمَبد ِّ ل ََك  ). This 

indicates that this Scripture will never 

become distorted.  

The youth physically sought refuge in the 

cave but were in reality spiritually seeking 

refuge with Allah (v. 16) 

In verse 27, Allah (swt) states: “and never 

will you find in other than Him a refuge” 

( دَااَولَن ناََت  إاُدون ه اام  ُملَْتَحد  ). 

The Sleepers of the Cave were weak within 

their society. 

In verse 28, the Prophet (saw) is instructed 

to keep the company of a certain group of 

people. The tafsīr of this verse shows that it 

refers to those who were poor and weak in 

their society.
5
 

On two occasions, reference is made to the 

Sleepers of the Cave calling on their Lord (v. 

10 and v. 14). 

The people whose company the Prophet 

(saw) is instructed to keep are described as 

those who call on their Lord on two 

occasions: the morning and the evening (v. 

28). 

The Sleepers of the Cave did not obey the 

king who tried to force them to give up their 

religion.  

In verse 28, the Prophet (saw) is commanded 

not to obey those whose hearts are 

unmindful of the remembrance of Allah 

(swt) and who follow their desires. 

                                                             
5
 See al-Jāmi’ li Aḥkām al-Qur’ān. 



The Sleepers of the Cave chose to believe 

while the king and his followers chose to 

disbelieve. 

Verse 29 states that whoever wishes should 

believe, and whoever wishes should 

disbelieve, with the subsequent verses then 

carrying to describe the fate in the Hereafter 

of these two groups. 
 

From the middle of verse 22 until the end of verse 24 there is an aside, in which Allah (swt) 

switches from narrating the story of the Sleepers to addressing the Prophet (saw) directly. 

This might at first seem to be out of place. However, in these verses the Prophet (saw) is 

commanded not to say that he will do anything tomorrow without adding “if Allah wills”, 

highlighting the fact that we have no ability to do anything in the future except by the Will 

of Allah. This lesson is highlighted in the preceding story of the Sleepers of the Cave, as it is 

mentioned in the tafsīr that the king summoned them and threatened to kill them. 

However, he first gave them respite for a while in order to contemplate over the matter, 

intending thereafter to kill them if they did not give up their religion, but was unable to do so.
6
   

Links between Section 2 and 3 

Section 2: The Sleepers of the Cave 

(V. 9 – 31) 

Section 3: The Owner of the Two Gardens 

(V. 32 – 49)  

The final verse of this section speaks about 

the eternal Gardens (جنات) that will be 

granted to the righteous believers in the 

Hereafter. 

This neatly dovetails into the first verse of 

this section, which speaks about the two 

gardens (جنتني) granted in this world to the 

owner of the gardens. 

Verse 20 ends in the phrase:  ( إ ذ 
ِ
إاإ َأبَد  ). Verse 35 ends in the phrase:  ( ه ا ذ  ـٰ إاَه أَبَد  ). 

Verse 21 contains the phrase:   

( هيَااَريْبَااَلااإلَساعَةَااَوَأنَا ف  ). 

Verse 36 contains the phrase:   

( قَائ َمة ااإلَساعَةَااَأُظنُّااَوَما ). 

Verse 24 contains the phrase:   

( يَن ااَأناَعَسٰا ِّااََيْد  َرب  ). 

Verse 41 contains the phrase:   

( اافََعَسٰا ِّ يُْؤت نَي ااأَناَرب  ).
7
 

                                                             
6
 See al-Jāmi’ li Aḥkām al-Qur’ān. 

7
 Note that the verbs (يَن ا  .in these two verses are both missing the yā’ al-iḍāfah (يُْؤت نَي ا) and (ََيْد 



Links between Section 3a and 3b 

Section 3a: The Owner of the Two Gardens 

(V. 32 – 44) 

Section 3b: Commentary on the Story 

(V. 45 – 49)  

This section begins with:  

( االَهُماَوإْْض ْبا َرُجلنَْي ااَمثَل  ).  

This section begins with:  

( نَْيااإلَْحَياة ااَمثَلَاالَهُماَوإْْض ْبا إدلُّ ). 

In verses 32 and 33, the gardens granted to 

the man are described as having abundant 

trees, fruit and water, but this garden is then 

destroyed soon after. 

In verse 45, the life of this world is compared 

to water that mingles with the vegetation of 

the earth, first causing it to grow but then 

soon after it becomes “dry remnants, 

scattered by the winds”. 

In verse 34, the owner of the garden is 

described as having wealth and “nafar”, 

which includes servants and children.
8
 

In verse 46, wealth and children are 

described as the adornment of this worldly 

life. 

In verse 36, the owner of the garden says 

that he does not think that the Hour will 

occur. 

In verse 48, Allah (swt) addresses humanity 

on the Day of Resurrection and says, “But 

you claimed that We would never make for 

you an appointment.” 

In verse 40, the companion of the owner of 

the gardens says to him: “It may be that my 

Lord will give me [something] better than 

your garden” ( اافََعَسٰا ِّ ِّناَخْْي إانَي ايُْؤت ااَأناَرب  َجنَت كَاام  ). 

In verse 46, righteous deeds are described as 

being “better to your Lord for reward”  

( ندَااَخْْيرا ِّكَااع  ثََوإب ااَرب  ). 

In verse 40, the companion of the owner of 

the gardens says to him that his garden will 

become “a smooth, dusty ground” i.e. the 

ground will be bare and without any 

vegetation. 

In verse 47, the earth is described as being 

“bārizah” on the Day of Resurrection. The 

tafsīr of this verse explains that the earth will 

be bare: free of anything that could cover 

people, such as trees, mountains or 

buildings.
9
 

                                                             
8
 See al-Jāmi’ li Aḥkām al-Qur’ān. 

9
 Ibid. 



In verse 42, the owner of the garden is 

overcome with regret after his garden is 

destroyed and after seeing the results of his 

actions, and he expresses this regret with the 

phrase: ( اايَا لَْيتَن  ). 

In verse 49, the criminals on the Day of 

Resurrection are overcome with regret after 

being shown their book of deeds and seeing 

the results of their actions, and they express 

this regret with the phrase: ( َويْلََتنَاايَا ). 

In verse 44, after the garden is destroyed, 

Allah (swt) says: “There the authority is 

[completely] for Allah, the Truth. He is best 

in reward and best in outcome.” 

Verse 49 describes the Day of Resurrection, 

and on this day the authority of Allah will be 

made apparent to all. He also says that on 

that day, “Your Lord does injustice to no 

one.” 

 

 

Links between Section 3 and 4 

Section 3: The Owner of the Two Gardens 

(V. 32 – 49) 

Section 4: The Rebellion of Shayṭān and 

Humankind 

(V. 50 – 59)  

The final verse of this section speaks about 

the fate of the criminals on the Day of 

Resurrection. 

The first verse of this section then speaks 

about how Iblīs “rebelled against his Lord’s 

command.” This act is also the precursor of 

the downfall of all the evildoers on the Day 

of Resurrection, as Shayṭān is the one who 

leads them astray. 

Verse 49 says: “you will see the criminals” 

( نيَاافَََتَى إلُْمْجر م  ). 

Verse 53 says: “the criminals will see”  

( إلُْمْجر ُمونَااَوَرَأى ). 

The owner of the garden argued with his 

companion.  

In verse 54, man is described as being prone 

to dispute. 

The owner of the garden was warned by his 

companion, but paid no heed to this 

warning. 

In verse 56, Allah (swt) says that He sends 

messengers as bearers of glad tidings and as 

warners, but man ridicules the warnings he 

receives. 



In verse 48, Allah (swt) says: “But you 

claimed that We would never make for you 

an appointment”  

( ُتْاابَلْا َعلَااأَلَناَزََعْ إمَاالَُكااََّنْ ْوع د  ). 

In verse 58, Allah (swt) says: “But for them 

is an appointment from which they will 

never find an escape”  

( ُدوإالَناَمْوع دراالَهُمابَل ناََي  ااُدون ه اام  َمْوئ ل  ). 

The garden was destroyed due to the wrong 

done by its owner. 

In verse 59, Allah (swt) says that He 

destroyed the cities when they did wrong. 

 

Links between Section 4 and 5 

Section 4: Rebellion of Shayṭān and Humankind 

(V. 50 – 59) 

Section 5: The Journey of Mūsā & Khiḍr (as) 

(V. 60 – 82)  

Verse 56 speaks about messengers being sent 

to humanity.  

Mūsā (as) was one such Messenger.  

In verse 51, Allah (swt) says: “I did not make 

them witness to the creation of the heavens 

and the earth or to the creation of 

themselves.”  

Mūsā (as) was not made to witness the 

recreation of the fish.  

In verse 58, Allah (swt) says: “And your 

Lord is the Forgiving, full of mercy” ( ُّكَا اَوَرب

 It is noteworthy that here .(إلَْغُفورُااُذواإلَرْْحَة ا

Allah (swt) is characterised as having mercy, 

but not by the terms (إلرْحن) or (إلرحمي) as is 

normally done. Instead the phrase ( ة ااُذو إلَرْْحَ ) 

is used.
10

 

In verse 65, Allah (swt) describes Khiḍr (as) 

as being one “on whom We had bestowed 

mercy from Ourselves” (ّنَا ند  نْااع  ِّ  .(أ تَيْنَاهُااَرْْحَة اام 
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 As far as I am aware, this is only one of two places in the Qur’ān where Allah is described in this manner, with 

the other place being Sūrah An‘ām, verse 133. And Allah knows best.  



Links between Section 5 and 6 

Section 5: The Journeys of Mūsā & Khiḍr (as) 

(V. 60 – 82) 

Section 6: The Travels of Dhul Qarnayn 

(V. 83 – 98)  

Mūsā and Khiḍr (as) journeyed together on 

three occasions, with the narration 

concerning each one being preceded by the 

phrase (فَانَطلََقا).  

Dhul Qarnayn went on three journeys, with 

the narration concerning each one being 

preceded by the phrases ( َسبَب اافَأَتَْبعَا ) and ( اَأتَْبعَااُثَا

 .(َسبَب ا

Khiḍr (as) was granted mercy and 

knowledge from Allah (swt). 

Dhul Qarnayn was granted might and 

technology from Allah (swt). 

Verse 74 ends in the word (إ إ) Verse 87 ends in the word  .(نُّْكر   .(نُّْكر 

Khiḍr (as) repaired a wall (v. 77). Dhul Qarnayn built a barrier (v. 94 – 95).  

In verse 65, Allah (swt) describes Khiḍr (as) 

as being one “on whom We had bestowed 

mercy from Ourselves” (ّنَا ند  نْااع  ِّ  .(أ تَيْنَاهُااَرْْحَة اام 

In verse 98, Dhul Qarnayn says: “This is a 

mercy from my Lord” (ا ِّ ناَرب  ِّ َذإاَرْْحَةراام  ـٰ  .(َه

 

Links between Section 6 and 7 

Section 6: The Travels of Dhul Qarnayn 

(V. 83 – 98) 

Section 7: Conclusion / Epilogue 

(V. 99 – 110)  

The story of Dhul Qarnayn concludes with 

the mention of Ya’jūj and Ma’jūj, with Dhul 

Qarnayn stating that one day, Allah (swt) 

will level the barrier that is keeping them in 

check. This event will be one of the major 

signs of the coming of the Day of Qiyāmah.  

Section 6 then goes to describe the events 

that will transpire on the Day of Qiyāmah.  

In verses 87 and 88, Dhul Qarnayn states 

that he would punish those who did wrong, 

while those who did good would receive a 

beautiful reward. 

In verses 106 and 107, Jahannam is stated as 

being the requital for those who disbelieved 

and mocked Allah’s signs and messengers, 

while Jannatul Firdaws is the recompense for 

those who believed and did good.  



Verse 93 contains the phrase: “they could 

hardly understand speech.” ( ايَْفَقهُونَاايَََكُدونَاالَا

 .(قَْول ا

Verse 101 contains the phrase: “they were 

not able to hear.” ( يُعونَااَلااَوََكنُوإ َتط  اايَس ْ ع  ََسْ ). 

 

Links between Non-consecutive Sections 

Before moving on to the next discussion it should be noted that there are not only links 

between the consecutive sections of the sūrah, but even between those that are not 

consecutive. To give such a few such examples: 

Verses 10 and 24 of Section 1 contain the 

word (إ  with both occurrences coming ,(َرَشد 

at the end of the verse.  

Verse 66 of Section 5 contains the word 

إ)  with this also occurring at the end of ,(ُرْشد 

the verse. Moreover, this word is read as 

إ)    .in the Qirā’ah of Abū ‘Amr (َرَشد 

Verse 38 of Section 3 contains the phrase:  

( ااُأْْش كُااَوَلا ِّ إاب َرب  َأَحد  ). 

Verse 110 of Section 7 contains the phrase:  

( َباَدة اايُْْش كْااَوَلا ِّه ااب ع  إاَرب  َأَحد  ). 

In verse 60 of Section 5, the word (إلَْبْحَريْن ا) – 

meaning “the two seas” – is mentioned 

once.  

In verse 109 of Section 7, the word (إلَْبْحُرا) – 

meaning “the sea” – is mentioned twice. 

 

There are also many connections of words sharing similar roots to be found within each of 

the different sections.  

  



The Sequencing of the Stories within the Sūrah  

As identified previously, one of the main and overarching themes of this sūrah is that of 

people being put to the test and undergoing trials. This is especially prevalent in the four 

main stories covered in this sūrah. The Sleepers of the Cave were tested with regard to their 

faith; the Owner of the Gardens was tested with wealth; Mūsā (as) was tested with 

knowledge; and Dhul Qarnayn was tested with authority and kingship.  

 The most important test any individual can be put through is with regard to his faith, and 

thus the story regarding this comes first. This is also the test every person needs to pass in 

order to ensure his eternal salvation. Although many people do live in dire poverty, most 

people have at least some form of wealth. Those who have been granted profound and 

extensive knowledge however, are not that many, while only a few people in this world are 

kings or leaders who have been granted authority in the land. This then seems to give some 

insight into the sequencing of the stories in the sūrah: they are placed in sequence in terms 

of their prevalence among humanity. More people have wealth as compared to those who 

have knowledge; and more people have knowledge as compared to those who have power 

and authority.  

 

 

Tests of: 

Faith 

Wealth 

Knowledge 

Authority 



The Sūrah as a Ring Structure 

In the previous segment, we looked at the integration between the consecutive sections of 

the sūrah. In this segment, we will look at how the different sections combine to form a ring 

structure, and what links are to be found between the sections on opposite sides of the ring. 

An overview of the ring structure is as follows: 

A. Prologue 

      B. The Sleepers of the Cave 

           C. The Owner of the Two Gardens 

                 D. The Rebellion of Shayṭān and Humankind 

           C’. The Journey of Mūsā & Khiḍr (as) 

      B’. The Travels of Dhul Qarnayn 

A’. Epilogue 

 

  



Links between Section A and A’ 

Section A: Prologue 

(V. 1 – 8) 

Section A’: Epilogue 

(V. 99 – 110)  

The first verse praises Allah who has 

revealed the Qur’ān, with the Qur’ān being 

the Words of Allah.   

The second last verse speaks about the 

limitlessness of the Words of Allah.  

The second word in the sūrah is (ل لَـه ا).  The second last word in the sūrah is (ِّه ا   .(َرب 

Verse 2 states that the righteous believers 

will have a beautiful reward in the Hereafter, 

while verse 3 then goes on to say that they 

will remain in it forever.  

Verse 107 states that the righteous believers 

will have the Gardens of Firdaws as their 

abode, while verse 108 then goes on to say 

that they will remain in it forever. 

Verse 4 states:  

( رَا ينَااَويُنذ  إاإللَـهُااإََّتَذَااقَالُوإاإََّل  َودَل  ) 

Verse 102 states:  

( بَا ينَااَأفََحس  ُذوإاَأناَكَفُروإاإََّل  يايَتَخ  َباد  ناع  اام  َأْول َياءَااُدون  ) 

Verse 4 is a warning to those who claim that 

Allah (swt) has taken a son.  

The last verse emphasises the humanity of 

the Prophet Muhammad (saw), so that the 

Muslim does not fall into this same error.  

In addition to regarding ‘Īsā (as), as the son 

of God, the Christians also attributed 

divinity to him, thus committing shirk with 

Allah (swt).  

The last verse ends with a command to not 

commit shirk.  

Verse 5 contains the word (َمة ا  in the ,(ََك 

singular form.  

Verse 109 contains the word (َماُتا  in the ,(ََك 

plural form. 

Verse 5 contains the word “their mouths” 

ه مْا)  with this being in reference to the ,(َأفَْوإه 

disbelievers. 

Verse 101 contains the word “their eyes” 

 with this being in reference to the ,(َأْعُيُُنُمْا)

disbelievers. 

Verse 7 ends with the word (ا ل   in the ,(ََعَ

singular form.  

Verse 103 ends with the word (ال ا  in the ,(َأَْعَ

plural form. 

Verse 8 speaks about the temporary nature 

of the life of this word.  

Verses 106 – 108 speak about the 

permanence of the abodes of the Hereafter.  



Links between Section B and B’ 

Section B: The Sleepers of the Cave 

(V. 9 – 31) 

Section B’: The Travels of Dhul Qarnayn 

(V. 83 – 98)  

There is a tyrannical king who persecutes the 

youth.  

Dhul Qarnayn was a benevolent king who 

aided his subjects.  

The hearts of the youth were strengthened 

by Allah – (مْا اقُلُوِب     .(v. 14) (َوَربَْطنَااعََلٰ

Dhul Qarnayn was given strength in the 

land –  

( ا اف  َّناَمكَنَااََلُ
ِ
اإ اإْْلَْرض  ) (v. 84). 

The youth were tested in their faith and 

passed the test they were subjected to.  

Dhul Qarnayn was tested in the power and 

authority given to him and passed the tests 

he was subjected to. 

The youth called on their Lord to help them.  The victims of Ya’jūj and Ma’jūj called on 

Dhul Qarnayn to help them.  

In verse 10, the youth say: “Our Lord, grant 

us from Yourself mercy” ( نَكااَربَنَا نادَلُ َرْْحَة اأ ت نَاام  ).  

In verse 98, Dhul Qarnayn says: “This is a 

mercy from my Lord” ( ذَا ـٰ نااَرْْحَةراإاَه ِّ ام  ِّ َرب  ). 

The Sleepers of the Cave were hidden from 

the rest of humanity for many years.  

Ya’jūj and Ma’jūj have been kept hidden 

from the rest of humanity for many years.  

The Sleepers of the Cave were physically 

weak and few in number.  

Ya’jūj and Ma’jūj are physically powerful and 

many in number.  

Mention is made of the sun, and the youth 

in the cave were protected from it.  

Mention is made of the sun, and a certain 

group of people had no protection from it. 

 

  



Links between Section C and C’ 

Section C: The Owner of the Two Gardens 

(V. 9 – 31) 

Section C’: The Journeys of Mūsā & Khiḍr (as) 

(V. 83 – 98)  

Records the dialogue between the Owner of 

the Gardens and his companion.  

Records the dialogue between Mūsā (as) and 

his servant, and between Mūsā (as) and 

Khiḍr (as). 

The Owner of the Gardens was tested with 

wealth.  

Mūsā (as) was tested with knowledge.  

The Owner of the Gardens said that he had 

more wealth than his companion.  

Mūsā (as) said that he had more knowledge 

than anyone else.
11

  

Food is mentioned in the form of fruit  

(v. 34).  

Food is mentioned in the form of a fish  

(v. 62).  

Water is mentioned in the form of fresh 

water from a river (v. 33). 

Water is mentioned in the form of salt water 

from two seas (v. 60). 

 

  

                                                             
11

 This is not mentioned in the Qur’ān itself but is found in aḥādīth. See Ṣaḥīḥ Bukhārī, no. 3219. Perhaps the 

reason for its omission is so as to honour Nabī Mūsā (as). And Allah knows best. 



Section D: The Centre of the Ring 

As noted before, each of the four stories in this sūrah is connected to a particular test. At the 

centre of the ring structure is the test that Iblīs was put through: he was commanded to 

prostrate to Adam (as). This was the first ever such trial in the history of the universe, and 

thus it occupies the position of prominence in the centre of the ring: all other trials people 

have undergone were subsequent to this one. Moreover, after having failed this test, Shayṭān 

vowed to try and lead humanity astray. He thus uses the bounties granted to people – of 

wealth, knowledge and power – as a means to tempt them to go astray.  

This section contains verse 54 which states: “And We have certainly diversified in this 

Qur’ān for the people from every [kind of] example” ( ااََصَفْنَااَولََقدْا ـَٰذإاف  ااإلُْقْرأ ن ااَه نال لنَاس  ِّاام  َمثَل ااُك  ). 

This is mentioned in the centre, with two such examples being presented on either side.  

This section also reiterates how man is contentious and refuses to follow the guidance when 

it comes to him. Rather than heeding the warnings brought to them by the Messengers, 

they instead reject and ridicule the signs and warnings presented to them. In so doing, they 

follow the example of Shayṭān which is presented at the beginning of this section.  

The theme of the Resurrection and punishment in the Hereafter is again reiterated in this 

section. This ties it directly with both the prologue and epilogue sections found at the 

beginning and end of the sūrah, as well as with other sections. The sternness and severity of 

this section is tempered by verse 58 which states, “And your Lord is the Most Forgiving, full 

of mercy” ( ُّكَا ة ااُذواُفورُاإلْغَااَوَرب إلَرْْحَ ). The destruction and punishment that overtakes the 

wrongdoers is thus as a result of their own actions. Allah (swt) is not unjust in taking them 

to task, and it is from His Mercy that He delays their punishment and destruction, thereby 

giving them a chance to repent. This verse also connects this section with the theme of 

Allah’s Mercy that is found in various other sections of the sūrah.  

The centre of the ring thus fittingly encapsulates the core themes of the sūrah and has many 

links with the other sections discussed on either side of it.   



Symmetry in the Verse Counts of the Two Halves 

If one counts the number of verses in each section of the sūrah, an interesting observation 

may be made. The different sections, together with their verse counts, are reproduced below: 

A. Prologue   (8 verses) 

      B. The Sleepers of the Cave   (23 verses) 

           C. The Owner of the Two Gardens    (18 verses) 

                 D. The Rebellion of Shayṭān and Humankind   (10 verses) 

           C’. The Journey of Mūsā & Khiḍr (as)   (23 verses) 

      B’. The Travels of Dhul Qarnayn   (16 verses) 

A’. Epilogue  (12 verses) 

 

The first three sections (A, B and C) comprise of 8, 23 and 18 verses respectively, bringing 

the amount of verses for the first half of the ring structure to a total of 49 verses. The last 

three sections (C’, B’ and A’) comprise of 23, 16 and 12 verses respectively, bringing the 

amount of verses for the second half of the ring structure to a total of 51 verses. The first 

and second halves of the sūrah are thus almost identical in terms of their number of verses. 

Furthermore, the first, middle and last sections (A, D, and A’) are roughly similar in 

number, while the first two stories combined (B and C) are also almost the same in number 

as the second two stories combined (C’ and B’).  

  



Another Perspective regarding the Structure of the Sūrah  

The theme of tests and trials is the main thread that ties the different stories of the sūrah 

together. Looking at the various tests presented in these stories (faith, wealth, knowledge 

and authority), an interesting observation may be made. Faith is internal – it lies within the 

heart – and this is also the case with knowledge. Wealth and authority on the other hand, 

have external expressions. There is thus an alternating pattern in the sequencing of the 

stories. At the centre is the test in which the angels were commanded to prostrate to Adam 

(as). This prostration is an outward manifestation of an inward quality, that of subservience 

and humility to Allah (swt) and of obedience to His commands. It again is thus fittingly 

found in the centre as it combines both aspects.  

   

  

 

 

  



The Connection of Sūrah Kahf with Protection from Dajjāl 

Sūrah Kahf is mentioned in aḥādīth as being a protection from Dajjāl. When Dajjāl appears 

he will lead people astray through the performance of many seemingly miraculous feats. The 

four tests discussed in this sūrah – the test of faith, wealth, knowledge and power – will all 

be manifested by Dajjāl and used by him as a means to lead people astray. Thus by taking 

heed of the lessons to be learnt in this sūrah, a person would be fortified against the 

temptations that would be widespread during the time of Dajjāl and be able to resist them, 

by the permission of Allah (swt).  Also, the youth of the cave fled to it so as to be protected 

from the king, and in certain aḥādīth it is mentioned that we should free from Dajjāl.  

Furthermore, people will take Dajjāl as a god and worship him instead of Allah (swt), thus 

committing shirk. The first and last sections both contain verses which condemn the act of 

shirk and which command the believers with tawḥīd (see verses 4, 102 and 110). Verse 50, 

which is found in the centre section, states: “Then will you take him and his descendants as 

allies other than Me while they are enemies to you?” ( ُذونَهُا يََتهُااَأفَتَتَخ  ناَأْول َياءَااَوُذر ِّ اام  عَُدو االَُكْااَوهُْااُدون  ).  

The first, middle and last sections, thus all contain verses which are strongly tied to the 

theme of belief in one God alone, with the very last phrase of the sūrah being: “Let him not 

associate, in the worship of his Lord, anyone” ( َباَدة اايُْْش كْااَوَلا ِّه ااب ع  إاَرب  َأَحد  ).  

Significantly, there are aḥādīth which specify that it is either the first or the last ten verses 

that serve as a means of protection against Dajjāl. It is thus perhaps the condemnation of 

shirk found in these passages that serve as the means of protection against Dajjāl, since if a 

person has certain faith in the Oneness of Allah (swt), he will not take Dajjāl as his Lord.  

Interestingly, one who recites the first ten verses of this sūrah will not only read the 

prologue section but will actually begin reciting the story of the Sleepers of the Cave as well. 

His recitation will terminate with the du‘ā’: “Our Lord, grant us from Yourself mercy and 

prepare for us from our affair right guidance” ( ناأ ت نَااَربَنَا نكَاام  ة اادَلُ ْااَرْْحَ ِّ نْاالَنَااَوَهي  ّنَاام  إاَأْمر  َرَشد  ). Thus 

perhaps this du‘ā’ also has some role to play in functioning as a means of protection from 

Dajjāl.   



The Connection between Sūrah Kahf and Sūrah Maryam 

Besides the discussion on ring composition, another interesting aspect of the Qur’ān 

highlighted in Divine Speech, and which is noted by some scholars of tafsīr, is the idea of 

the sūrahs of the Qur’ān forming pairs. This proposition strengthens the notion that the 

ordering of the sūrahs in the Qur’ān as we have it, which is not according to the sequence 

in which they were revealed, is not a random sequence by has a Divine wisdom behind it. 

Thus a few of the connections that may be found between Sūrah Kahf and Sūrah Maryam 

which follows will be listed below.  

Sūrah Kahf Sūrah Maryam 

Ends with the command: “So whoever would 

hope for the meeting with his Lord - let him 

do righteous work and not associate in the 

worship of his Lord anyone.” 

Begins with the story of Zakariyyā (as), 

narrating how even in his extremely old age 

still had hope that Allah (swt) might grant 

him a son.  

Is known as Sūrah Kahf.  Begins with the letter Kāf, with this letter also 

being used at times to refer to this sūrah. This 

is the only sūrah to begin with this letter.  

Warns those who attribute a son to Allah  

(v. 4).  

Speaks of the severity of the claim of those 

who say that Allah has taken a son  

(v. 35 and 88 – 93).  

Indirect reference is made to ‘Īsa (as) (v. 4).  Explicit mention is made of ‘Īsa (as). 

Begins with the narration of the Sleepers of 

the Cave, which is known to the Christians.  

Begins with the narrations of Zakariyyā, 

Yaḥyā, Maryam and ‘Īsā (as), who are all 

revered in Christian tradition.  

Mūsā (as) is mentioned. Mūsā (as) is mentioned. 

Mention is made of the special Mercy of 

Allah.  

Allah is referred to in many places 

throughout the sūrah by His name (ـٰنُا   .(إلَرْْحَ

The companion of the Owner of the Garden 

debates with him.  

Ibrāhīm (as) debates with his father.  



Contains the phrase: ( ْا عْااب ه ااَأبْص  َوَأَْس  ) (v. 26). Contains the phrase: ( عْا مْااَأَْس  ْااِب   َوأَبْص  ) (v. 38). 

Contains the phrase:  

( يَاُتا ندَااَخْْيرااإلَصال َحاُتااَوإلَْباق  ِّ كَااع  ااَوَخْْيرااثََوإب ااَرب أََمل  ) (v. 46). 

Contains the phrase:  

( يَاُتا ندَااَخْْيرااإلَصال َحاُتااَوإلْبَاق  ِّ كَااع  إاَوَخْْيرااثََوإب ااَرب َمَردًّ ) (v. 46). 

 

The above are but a few of the connections that can be made between these two sūrahs. 

Moreover, the rhyme scheme of the verse ends of these two sūrahs is also strikingly similar. 

Compare verse endings such as (ا َوج  ن ا) ,(ع  إ) and (َحس َ يَا) in Sūrah Kahf to those of (َودَل   ,(َزَكر 

يًّا) and (َخف يًّا)  ,in Sūrah Maryam. However, although they are similar they are still distinct (َشق 

as most of the verse endings in Sūrah Maryam contain a mushaddad letter, with this feature 

being absent in Sūrah Kahf.  

These connections between these two sūrahs all highlight the beauty of them being placed 

consecutively in the Qur’ān.   

   

 

 

  



Conclusion 

Sūrah Kahf primarily contains the narration of four different stories. The analysis above has 

shown that the different sections of the sūrah have a logical connection to one another and 

are tied together by shared themes. Moreover, the sūrah as a whole could be regarded to 

have the structure of a ring composition, in which the opposite sides of the ring 

complement one another. There are also strong connections that can be made between 

Sūrah Kahf and Sūrah Maryam that follows it.  

Sūrah Kahf is a sūrah that is hopefully recited by many on a regular basis, as the Prophet 

(saw) encouraged us to recite it every Friday. I hope that this article has shed some light on 

the coherence of the structure of this sūrah and that we will have a deeper appreciation of 

its beauty when we recite it in future.  

If anything is good or correct in what has been written then it is from Allah (swt) and we 

praise Him for that; and if anything is incorrect then it is from our own selves, and we seek 

His forgiveness for that. 

Munowar Harneker 

(13
th
 January 2021) 

  



 

 

 

 

 

 

 نَعْلَمُهُ اللَّهُمَّ إِنَّا نَعُوذُ بِكَ مِنْ أَنْ نُشْرِكَ بِكَ شَيْئًا 

 وَنَسْتَغْفِرُكَ لِمَا لَا نَعْلَمُ

“Oh Allah!  

Indeed, we seek Your protection  

from knowingly associating anything with You,  

and we seek Your forgiveness for what we are unaware of.” 

(Musnad Aḥmad) 

 

 
 

 

 

 


